The Site: Location and Date of the Tomb

The “Bamboo Slip Zaoz:” was found in “Chu tomb no. 1” (3 & — 5%) at
Guodian. Guodian village is presently part of Jingmen city (78| 9 r7) in Hubei
province, but during the Warring States period it was the locus of a cemetery on
Mount Ji (C LI, Jishan), a cemetery that served the inhabitants of the city of
Ying (£1). Ying was the capital of the ancient state of Chu, and it was located
about 9 kilometers directly south of Jishan. According to Liu Zuxin (31| 0 {3),
director of the Jingmen City Museum, one of the archaeologists who excavated
the tomb, there are twenty some “groups” of tombs that remain on Jishan,
amounting to more than 300 grave mounds: all of these await excavation.'” The
exploration of tomb No. 1 in October 1993 was not part of a long-range plan;
the decision to carry this out was made because the tomb had been robbed, more
than once in recent years, and water was getting into the tomb through a passage
cut by one of the thieves.

The date of the tomb is discussed in detail in the site report published in the
journal Wenwu." The conclusion reached there is that the tomb dates to the middle
or late middle part of the Warring States period—that is to say, the late fourth or
early third century B.c. Since the tomb is clearly a “Chu” tomb in orientation,
style, and design, burial must have occurred before 278 B.c., the year in which
Chu was defeated by Qin (Z&), and the city of Ying was destroyed. But the
types of objects put into the tomb and the artistic motifs that adorn the grave
goods suggest a late fourth—céﬁ/tury date. Strong parallels are noted with bronzes
and pottery items found at “Baoshan tomb no. 2” (& || — §j%) in Jingmen,
which dates to 316 B.c., and “Wangshan tomb no. 1” (&8 |1| — 5%) in Jiangling
(L [52), for which the date is 332 B.c.*

The identity of the tomb occupant is unknown. However, since there was a

mound over the grave, he was clearly a member of the aristocracy, not a com-
moner. But since there were not multiple layers of coffins—simply one inner
coffin (guan, ¥E) and one outer coffin (guo, 15f)—early ritual texts would place
the occupant among the sz () class; the lowest rank of the aristocracy.

But there is an additional clue to this person’s identity. One of the items found
in the grave is an “eared cup” (erbei, H #1°), which.is inscribed with the words
“Teacher of the Eastern Palace” (donggong 7hi shi, B8 =  Bfi ). As Li Xuegin
has pointed out, since the “Eastern Palace” was the residence of the “heir appar-
ent” (taizi, 7§ ), there is a good reason to believe that the person buried herein
was his tutor.* If our dating of the tomb is correct, the deceased was the tutor of




~ either Xiong Wan (E5Z), who assumed control as King Kaolie (Z ZU F) in
262 B.C., or Xiong Heng (HE fi&), who became King Qingxiang (tE 38) of Chu
in 298 B.C.

- The Texts Found in the Tomb

- This would be consistent with the types of texts put into the tomb. Instead of the
- “almanacs” (rishu, H &), records of divination, and “inventories” of items
_ sent along with the dead (géance, 58 TR) that we find in other Chu tombs,* the
- bamboo slips put into this tomb constitute a philosophical library, the type that
~ might well have belonged to a teacher. Of the more than 800 slips found in the
tomb, 730 slips have writing on them, and the documents “Laozi, A, B, and C,”
J ‘account for only 71 of those slips. When the rest were sorted by specialists, fifteen
other texts were distinguished in the collection and named as follows:* (1) “Taiyi
a shengshu: (The Great One Gave Birth to Water),* (2) “Ziyi” (& 7%, Black
hobes), (3) “LuMugong wen Zi Si” (B 2/ 5] + &, Duke Mu of Lu Asked

. Z1 §i), (4) “Qiongda yishi” (83 2 LLHSF, Success [in Developmg Virtue] Depends
o cm Living at the Right Time), (5) “Wuxing” (F1 17, The Five Ways of Conduct),

(6) “Tang Yuzhi dao” (& &£ 38, The Ways of Yao and Shun),* (7) “Zhongxin
fhlru dao” (fE. 1§ Z 18, The Way of Loyalty and Sincerity), (8) “Cheng Zhi
'~ wenzhi” (G, Z i) ., Cheng Zhi Once Heard It Said); (9) “Zun deyi” (& 1,%

a Venerate Virtue and Righteousness), (10) “Xing zi ming chu” ({4 H 65
| d-luman Nature Emerges from Fate), (11) “Liude” (7518, The Six Virtues), and

(12—15) “Yucong” (& 5 , 1, 2, 3, and 4, Collected Sayings, I, II, 111, and IV).

' With the exception of “Taiyi shengshui”—Ilike the Laozi a Daoist text—these

?matena]s are largely Confucian. Even more striking, it is possible that as many
@s elght of these texts belonged to the now-lost Z: S5t 77 (Master Zi Si), the collected
| writings of Zi Si (492—4318.c.)—Confucius’s grandson—and his disciples, which
. in Han times consisted of twenty-three pian (f, sections or chapters).* “Ziyi,”
. which is now pian (chapter) 33 in the Liji ({8 ZC, Record of Rites), has long been
Eregarded as the work of Zi Si, and Li Xueqin has suggested that the main text
‘ (jing) of “Wuxing” might be his writing as well, with the commentary (7huan)
. the work of his disciples.” The fact that “Ziyi” and “Wuxing” were apparently
. bundled together in the present collection seems to support this thesis.?® Also
* bundled together were “Lu Mugong” and “Qiongda yishi.” Zi Si was the teacher
- of Duke Mu of Lu who died in 377 B.c.” Finally, bundled together, on slips of
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the same length and style as those used for “Ziyi” and “Wuxing,”* were the
selections “Cheng Zhi wenzhi,” “Zun deyi,” “Xing zi ming chu,” and “Liude.”

Thus the Guodian texts are a gold mine of information not only for scholars
working on the Laogz; from them we can learn a great deal about the thought of
Zi Si and the development of Confucian thought in the period between Confucius
and Mencius, that is, from the fifth to the early fourth century B.c.3* It is important
to have translations and studies of these new texts as soon as possible.

Laozi A, B,and C

Laozt A

The document labeled “Laozi A” is the largest of the three groups, consisting of
thirty-nine slips. The slips are 32.3 cm long; “cornered” at the top, and the distance
between the two cords that had kept the slips tied together is 13 cm. The original
sequence of the slips cannot be determined since they are not numbered, and
there is no indication of which slip was first and which was last. Because the
content of the Laoz passages is familiar to us, wherever a passage or chapter
continues from the bottom of one slip to the top of the next, we know that the
latter followed the former. But when a chapter ends at the bottom of aslip, we
do not know which of a number of possible slips came next.

Laogi A includes five slips where a chapter begins at the top of a slip. Thus
these thirty-nine slips can be grouped into five different “units,” a unit of slips
being a group of slips that we know were in sequence. Using the chapter numbers
from our current editions of the Laozi (no chapter numbers are used on the slips
themselves), the “chapter” sequence in these five units is as follows:

Unit 1 (slips 1—20) begins with what to us is chapter 19 in the Laogz, which is
followed by materials from chapters 66, 46, 30, 64 (part 2), 37, 63, 2, and 32.

Unit 2 (slips 2:—23) begins with what we recognize as chapter 25 and is fol-
lowed by the middle lines of chapter .

Unit 3 (slip 24) consists of a single slip on which we find the first six lines of
what is now chapter 16,

Unit 4 (slips 25—32) begins with the first half of what is now chapter 64 and is
followed by chapters 56 and 57.3*

Unit 5 (slips 33-39) consists of four chapters, now numbered as chapters 53,

44; 40, and 9.



This sequence of the five units is the one used in Guodian Chumu thujian. This
is not necessarily the original sequence of these units. We do not yet know—and
this is true of the “units” in all three of our bundles—which unit came first,
which unit came last, and the original order of the units in between. In other
words, it is not necessarily true that “chapter 19” was the first chapter in Laog A
and that chapter 9 was the last: Laozi A might have begun with chapter 55, or

 chapter 16, and so on.» (However, as shown below, there is reason to believe

that the final unit in LZaozi A was either 4 or 5, and that unit 4 was directly pre-

 ceded by unit 1.)

Noting the sequence of chapters—or parts of chapters—within each of these

| | units, it is clear that this arrangement of the chapters in Laoz: is unlike anything
_ we have ever encountered before.* Were the chapters that form each of these units
simply chosen at random? Is this simply a collection of someone’s favorite saymgs
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 that were copied down with no thought given to the sequence of the material?

That might be one’s initial impression. But as Wang Bo (£ {&#) has pointed
out, in reality, the chapters in each of these units seem to be grouped together by

- theme.” The chapters in units 1 and 4 are all concerned in one way or another

. with “ruling the state” (zhiguo, J& [B]); in units 2 and 3, we find “cosmological”
observatlnns—descnptlons of the Dao (3&, the Way) and its relation to the ten
‘thousand things. In unit 5, the main theme is “self-cultivation” (xiusken, {Z &),
-with advice on how to live a long, healthy life.

Wang also suggested that all the chapters in Laogz B are concerned with “self-
cultwatlon, while those in Laogi C—not counting the “Taiyi shengshui” selec-

" tion—return to the matter of “ruling the state.” This is a thesis readers should
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keep in mind when reading the translations.’ In addition, reflection needs to be
.~ given to the sequence of chapters and parts of chapters in each of the units—is

there significance to this particular order? This is something that has not as yet
been addressed.

Lr.zogi B

Laop B consists of eighteen slips. The slips are 30.6 cm long, level on top, and
the distance between the cord marks is 13 cm. Here too, we can distinguish some
-units in the collection, although we do not know how these units were arranged

- when the slips were still tied together.

Unit 1 (slips 1—8) begins with what is now chapter 59 in the text, followed by
portions of chapters 48 and 20. The unit ends with the full text of chapter 13.



Unit 2 (slips 9—12) consists of a single selection—chapter 41.
Unit 3 (slips 13—18) begins with what are now the middle six lines of chapter
52, followed by chapters 45 and 54 in their entirety.’”

Laoqi C

Laogzi C consists of twenty-eight slips. Chapters from the Laoz: account for four-
teen of the slips, with “Taiyi shengshui” constituting the rest. These slips are
26.5 cm long, level on top, and the distance between the cord marks is 10.8 cm.
As noted above, “Taiyi shengshui” is treated as a separate text in Guodian Chumu
7hujian, though the editors note the possibility that these slips were originally
part of Laozi C.»® There seems no reason to doubt that this was true, since the
“Taiyi” slips are the same length and style as the slips in Laoz: C, and the callig-
raphy is the same.

Unit 1 (slips 1—3) consists of chapters 17 and 18 in the Laoz:.

Unit 2 (slips 4—5) is now chapter 35 in the Laozi.

Unit 3 (slips 6—10) is an abbreviated version of what is now chapter 31.

Unit 4 (slips 12—14) consists of the second half of what is now chapter 64 in the
text, butthisis adifferent version of the same set of linesfound inunit 1in Laoz: A.

Unit 5 (slips 1—8, on p. 13) is “Taiyi shengshui,” part 1.

Unit G (slip 9, on p. 13) is “Taiyi shengshui,” part 2.

Unit 7 (slips 10—14, on pp. 13—14) is “Taiyi shengshui,” part 3.9

As mentioned above, these “units” were not necessarily in this order in the
original bundle of slips, and one of the things we need to ponder—both as
scholars and as readers—is other ways in which these units could be arranged.
In that way we might well discover a sequence that makes better sense in terms
of the overall presentation of ideas in each of these documents.*

Punctuation and the Issue of Chapter Divisions

The division of the Laog into its current eighty-one chapters was apparently

done by Liu Xiang (| [A], c: 79—c. 6 B.c.). Liu Xin (2 #K), his son, quotes his
father as saying:

When we collated the text of the Laozi, the imperial copy had two sections
[ pran], the Grand Historian’s copy had only one section, while my own
copy also had two sections. Taken together, internal and external copies



provided a total of five sections; 143 chapters. We removed duplications,
which amounted to three pian—62 chapters—establishing a text in two
parts with 81 chapters. The ‘upper book’ was put first, with 37 chapters,
while the ‘lower book’ came second, with 44 chapters.*

The evidence seems to suggest that this division of the text into eighty-one
chapters had nothing to do with determining where the text skould be divided
based on ideas and rimes. Rather, it was apparently based on “Yin and Yang”
considerations: “81” is the perfect “Yang” number, the product of nine times
nine. Throughout Chinese history, other ways were proposed for dividing the
 text. Yan Zun (% 3& [or Zhuang Zun, J+ 3&]), for example, divided the text into
~seventy-two chapters, while Wu Cheng (X2 &, 1249—1331) in the Yuan dynasty
. argued that the correct number of chapters should be sixty-eight.# Nonetheless,
 eighty-one remained the most popular number of chapter divisions, and it is the
~ number of chapters we find in most editions of the Laoz: today.

.+ Looking back on what we know of the text before Liu Xiang made his divi-
~ sions—there is no punctuation in copy B of the Mawangdui manuscrépts that
- would indicate chapter divisions. But in part II of copy A, there are black dots
~ (*) in the text that seem to indicate where new chapters begin. There are eighteen
of these dots; in most cases these confirm current chapter divisions. But there
- are exceptions: (1) the first two lines of chapter 46—“When the world has the
- 'Way, ambling horses are retired to fertilize fields. When the world lacks the Way,
. war horses are reared in the suburbs”—are set off from the rest of the chapter as
a separate saying. (2) Chapter 51 is regarded as two distinct sayings (lines 1—j
and 6—10); they appear to have been put together because both sayings begin
. with the words “The Way gives birth to them” (dao sheng 7hi, SE £E 7). (3) The
~ opening lines of chapter 52— “The world had a beginning which can be consid-
ered the mother of the world”—are distinguished from the middle part of the
chapter, that is, the lines that begin “Block up the holes, Close the doors.” (4) The
first line of chapter 72—“When the people don’t respect those in power, then
~ what they greatly fear is about to arrive”—is treated as a separate saying from
the rest of the chapter.'(5) Chapter 75 is here presented as two separate sayings
(lines 1—6, and 7—11); again, these are sayings that begin in similar ways (“The
. reason why people starve,” and “The reason why people take death lightly”). It
is also possible that chapter 64 was regarded as two distinct sayings in copy A as

it is in the Guodian slips. But the silk is rotted away at the start of line 10, where
punctuation might have occurred.®



The Guodian slips are peppered with punctuation. We can distinguish four
different marks or signs: (1) a sign consisting of two short strokes or lines (=);
any character followed by these lines should be repeated. If a phrase or line is to
be repeated, this sign is normally placed after each character in that phrase or
line. (2) A short, thin line—like a hyphen or dash (__). These lines are normally
used internally in chapters to distinguish different parts of the chapter in much
the same way—and in many of the same places—as a mark that resembles aback-
ward comma—oprinted as (£)—was used in copy A of the Mawangdui manu-
scripts. (3) The sign that normally marks the end of a chapter is a small, black
square () placed on the right side of the slip following the final character in
the final line of the chapter. (4) There is a sign found only in Laozi A—7 —
where it occurs at the end of chapters 9 and §7; this'may indicate the end of a
pian’in the document as a whole. Wang Bo has proposed—and I agree—that
units 1.and 4 (which ends with chapter §7) formed one of these pzan, with units 2,
3, and § (which ends with chapter 9) constituting the other.*

Although punctuation normally helps clarify chapter divisions, the punctu-
ation marks noted above unfortunately are not used consistently throughout our
sources; in some cases—in chapters 46 and 30, for example—the thin line
normally used internally in chapters at the end of sentences or sections seems to
indicate the end of the chapter. In addition, marks are sometimes used where
they do not belong, being inserted one line or one character too soon (see notes
to chapters 15 and 30). Consequently, there will probably be disagreements on
what constitute chapter boundaries in these new sources.

That said, if one uses this punctuation cautiously, while paying attention to
other indicators as well,* how does the material on the Guodian slips seem to be
divided in terms of chapters? Conclusions here are tentative in many cases, but
my results can be summarized as follows (for a more detailed, chapter-by-chapter
discussion of this problem, see appendix III):

1. Chapters that are already complete. The following chapters in later editions
are already understood to be “chapters” in the Guodian slips, and, generally
speaking, the Guodian versions vary little in content and length from what we
find in later editions. In most cases the wording is almost exactly the same. The
chapters in question are 2, 9, 13, 19,4 25, 35, 37, 40, 41, 44, 54, 55, 56, 57, 59, and
66. Keeping in mind that material from only thirty-one chapters of the Laoz: is
represented in the Guodian slips, the number of chapters that are “complete”—
sixteen—is not insignificant. Also, since all but four of these chapters—y, 37,
44, and 59—were understood by D. C. Lau to be the products of editorial work,



1f Lau was correct, then the editing of these particular chapters must have been
F _done before 300 B.C., in fact, probably we// before 300 B.C.#*
" 2. Chapters that are slightly longer in later editions. Here I would include chap-
. ters 15, 30, 31, 45, 46, and 48.# In each of these cases we find a few additional
lmes at the beginning or end of the chapter in later editions. In chapters 15 and
45, those lines are already “in place,” so to speak, in the Guodian slips, but they
are distinguished from the main body of the chapter by punctuation.

3. Passages to which a good deal has been added to form the chapter as we find it in
Zatar editions. What later become chapters 5, 16, 20, 52, and 63 are partial and
mmmp]ete in the Guodian slips. From chapter § we have only the middle lines
of the chapter, which begin “The space between heaven and earth—is it not like
~ abellows?”° In later editions, this section is preceded by four lines and followed
by two. Similarly, the middle lines of chapter 52 (“Close the gates, block the
i holes ) form a chapter in Laoz B, but in later editions, parallel sayings of four
£  lines each precede and follow these lines.” From what would turn into chapters
. 16 and 20—both quite long—we have only the six or seven lines with which
. later forms of these chapters begin. Finally, in the Guodian slips the initial and
. final three lines of chapter 63 are smoothly seamed together to form a “chapter”;
. in later editions nine lines have been inserted between these six.

4. Two chapters, whick'in later editions are one. What is now chapter 64 is clearly
_ two chapters in the Guodian slips. As noted, two rather different versions of the
. second half of chapter 64 are found in Laozi A and Laozz C. Chapter 32, in later
 editions, might also belong in this group, since punctuation indicates that the first
- four lines are distinct from lines §—12. But connections between these two sections

i . :
. are such that the punctuation mark may be an error (see the translation below).

E‘. 5. One chapter, which in later editions is two. Chapters 17 and 18 are clearly a
; single chapter in the Guodian slips; they are in sequence, with the first line of
_ “chapter 18” beginning with the word gu (i, therefore). This is clearly the case

in the Mawangdui copies of Laoz: as well.
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flnteresting Cases: Chapters 19,30, and 63

- There are quite a few chapters in the Guodian corpus that are either word-for-

~ word identical to later editions, or contain the occasional variant, but variants

 that do not greatly change our understanding of that chapter’s message. Naturally,
there are exceptions, which are sure to be the focus of a good deal of research
and writing. The following comments briefly on three of those chapters.



1. Chapter 19: The Guodian form of this chapter is potentially very signifi-
cant; there has already been a good deal of discussion about it. This chapter

normally reads:

1 Eliminate sageliness, get rid of knowledge,

2 . And the people will benefit a hundredfold.

3  Eliminate humanity, get rid of righteousness,

4 - - And the people will return to filial piety and compassion.

5 - Eliminate craftiness, get rid of profit,

6 - And there will be no robbers and thieves.

7 These three sayings, regarded as a text [wen, 3] are not yet complete.
8 ;- Thus we must add to them the following things:

9 - Manifest simplicity and embrace the genuine.
1o Lessen self-interest and make few your desires.

Many scholars over the years, the present author included, have argued that
the first line of chapter 20—*“Eliminate learning and you will have no distress™
(juexue wuyou, % 28 48 %) should be the last line of chapter 19. Like lines 9
and 10, this is a four-character line, set out in the same grammatical pattern—
verb-object verb-object.” If there are “three sayings” that are not complete, surely
three linesare needed at the end of the chapter. But in the Guodian slips, there is
a full stop (M) at the end of line 10, which is followed by the beginning of
chapter 66. Moreover, the line in question—“Eliminate learning and you will
have no distress”—occurs in Laozi B (B:3), where it is the first line in the the
‘initial section of ‘what is now chapter 20.

But that is not the crucial thing in this new version of chapter 19. What is
important in this form of the chapter is that there are significant variants in lines

1, 3, and 7. In place of “sageliness” (sheng, BE') in the Guodian slips we find the -
character 3 ; in place of ren ({—) and y7 (3%, humanity and righteousness), we
find the characters &% and J&; and in place of the word wen (3, text) in line 7, we
find the character & . In the Wenwu transcription, 5 is read as a phonetic loan
(jiajiegi, [ f& 5F) for the word bian (§5F, argumentation); the character £ is
understood as a variant writing of {8 (wei, hypocrisy), and the character &,
there written [, is understood to mean FF (7ka, deceit), since the phonetic element
in the character [#& appears to be H_(gie), which in archaic times was pronounced
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_ the same way as FF. Finally, the character & in line 7 is understood to mean P

(bian, distinctions).” So, our translation of the Guodian form of the chapter—

 in which lines 5 and 6 occur before lines 3 and 4—would be something like this:

1 Eliminate knowledge, get rid of argumentation,

2 And the people will benefit one hundredfold.

3  Eliminate craftiness, get rid of profit,

4 And there will be no robbers and thieves.

5  Eliminate hypocrisy, get rid of deceit,

6 And the people will return to filial piety and compassion.

7. But these three sayings, regarded as a distinction, are not complete.
8 ' And perhaps we should add to them the following things.

o' ‘Manifest simplicity, embrace the genuine,
10 Lessen self-interest, and make few your desires.

“Sageliness” and “humanity and righteousness” are valued by the Confucians:

- For Confucius himself, “humanity” (ren, often translated as “benevolence”) was

 the queen of the virtues. Thus, the Guodian form of this chapter—in which

these words do not occur——at first sight appears to be much less “anti-Confucian”
than the chapter 19 in all later editions of Laoz:.

What does this mean? What are we to make of these changes? Put it this way:

Is the Guodian chapter the original form of the chapter; which was changed at

some pt:int to make the chapter more pointedly anti-Confucian? Or, is the wording

in later editions the original wording, meaning that the Guodian chapter was

. altered by someone who wished to downplay the anti-Confucian tone of the book?

Recall that the other texts found in this tomb were predominantly Confucian.
This revelation will generate alot of discussion, as well it should. One question

 raised is whether these two questions sum up all our options. It is conceivable,
 after all, that there never was an “original” version of the Laoz:. That is, given
- the work of Michael LaF argue and others who point to signs of “orality” in so
. many parts.of this book (three- to four-line series that are metric, parallel, and

~ rimed), itis possible that slightly different versions of some of these chapters, or
- portions of chapters, circulated in China before any form of the text was written

down." Moreover, different versions of parts of the text could have been written
down, for the first time, at different times in different parts of the country. The



two versions of part 2 of chapter 64 included in the Guodian slips could be one
indication that this was so.

If it is the case, nonetheless, that one of these versions of the opening lines of
chapter 19 was changed, I am inclined to think that the Guodian wording is the
original wording and that the words “sageliness” and “humanity and righteous-
ness” were later inserted as substitutions, possibly as a way of making the chap-
ter a statement against the philosophy of Mencius (fl. 350 B.C.). As we know,
Mencius was fond of talking about “ren and y7,” and, unlike his master Confucius,
he believed that everyone had the potential to become a “Sage.”*

Before leaving this chapter, let me note that I.do not agree with the Wenwu
transcription of the odd characters in lines 1, 3, and 7. My choices are explained
below in the notes to my translation, but, for the moment at least, I would read
X as ¥¥ (bian, distinctions),” 5 as {{, (hua, transformation) as it is read else-
where in the text, and [ as a variant writing of [, (/«, deliberation, forethought,
or planning).® Finally, I am inclined to-understand & in line 7 as a variant writ-
ing of {§ (ski, duty, mission, or agenda), which is the way it is read in chapter 55
(Laozi A, A:17).% Thus, my translation reads:

1 Eliminate knowledge, get rid of distinctions,

2 And the people will benefit one hundredfold.

3. Eliminate artistry, get rid of profit,

4 And there will be no robbers and thieves.

s . Eliminate transformation, get rid of deliberation,

6 . And the people will return to filial piety and compassion.

J

But these three sayings regarded as your mission are not complete.
And perhaps we should add to them the following things:

=

9 Manifest simp]icify, embrace the genuine,
10 Lessen self-interest, and make few your desires.

I understand this as advice for someone who is planning to rule. And the ad-
vice—as is commonly true in the Zaozi—is the opposite of what a ruler might
think he skould do. Should he not be a promoter of “knowledge,” who encour-
ages artistic endeavors and actively “transforms” the people through education,
making them morally good? Should he not be someone who “deliberates” and

“carefully thinks over” the daily affairs (s4z, Z8) of running the state?® In the
political thought of the Laozi the answer to these questions is “No.” As we find



| outin chapters 37 and §7, the Daoist ruler “does nothing, and the people trans-
_ torm on their own” (wuwei er min 7ikua, & £5 ] B EH1b).% If this reading is
. right, chapter 19 is still very “anti-Confucian,” but it is not yet “anti-Mencian.”*

2. Chapter 30: Punctuation separates the last line of chapter 46 (A:3) from the
first line of chapter 30 (A:4), but the mark used is the thin line normally found

. inside a chapter at the end of a sentence or section. In this case, since chapters 46

and 30 are clearly distinct in terms of ideas and message, this mark must indicate

~ the end of a chapter.

The Guodian version of chapter 30 consists of nine lines, but in later editions

. this is a much larger chapter. What is striking about this version of chapter 30 is
. thatit really seems tobe a “bare bones” form of the chapter, containing the lines
~ needed to make the point and no more. Perhaps the best way to show this is to
. highlight the lines added in later editions by italicizing them in the translation.®

1 One who uses the Way to assist the ruler of men,

2 Does not desire to use weapons to force his way through the land.
Such deeds easily rebound.
In places where armies are stationed, thorns and brambles will grow.
Great wars are always followed by famines.*

3 One who is good at such things achieves his result and that’s all.

4 He does not use the occasion to make himself stronger still.

5  He achieves his result but does not brag about it;
6  He achieves his result but is not arrogant about it;
7 He achieves his result but is not conceited about it.
He achieves his result, yet he abides with the result because he has no choice.

8 This s called “achieving your result but not being vicious.”

"9 Such deeds are good and endure.

When things reach their prime, they get old;
We call this “not the Way.”
What is not the Way will come to an ear{y end.

Line 9 in the Guodian form' of the chapter ends the chapter with a fitting

comment; the three lines tacked on to this in later editions seem only tangentially
related to the main point of the chapter.®



The other change made in later editions is that the final line in the Guodian
version—“Such deeds are good and endure” (g shi hao chang, H B 1T F)—

was changed to “Such deeds easily rebound” (¢z shz hao huan, . _ER {F18) and
was transposed to become line 3 in the chapter.®

3. Chapter 63: This version of what we know as chapter 63 of the text includes
the first three lines of the chapter and the last two lines of the chapter, conflates
lines 4 and 13, and omits the rest (a total of nine lines, i.e., the bulk of the chap-
ter). Line 4 normally reads “Regard the small as large and the few as many”
(daxiao duoshao, K. 7|\ % /), with line 13 reading “Those who regard many
things as easy will necessarily end up with many difficulties™ (duoyz 62 duonan,
% 50> % #£). The combination here reads “In affairs large or small, the more
things you take to be easy, the more difficulties there are bound to be” (daxzao A
duoyi bi duonan, K /)N 2 % 5 W % H). So the translation of the chapter

becomes:

1 Act without acting;
2 Serve without concern for affairs;
3 Find flavor in what has no flavor.

4 In affairs large or small, the more things you take to be easy
the more difficulties there are bound to be.

s Therefore even the Sage regards things as difficult,

6 And as a result in the end he has no difficulties.

Now the apparent “gap” in this chapter—in which the entire middle part of
the chapter is missing (about fifty characters)—could be explained by sloppy
copying. That is, as the copyist was writing this down, he skipped over the one
or two slips on which the middle part of the chapter was written.” The first two
words in line 4— 7 7|\ (daxiao)—were at the bottom of one slip, while line .

13—% 5 W %% 8t (duo yi bi duo nan)—was at the top of another slip, butaslip
that was two more slips to the left. The problem with that solution is that line 4 in
the Guodian slips is fully integrated by the possessive particle 7 (z42), making it
likely that the nine additional lines in later additions were inserted into what was
originally this short, unified statement.

It is also important to note that one of the lines omitted in this form of the
chapter—*“Repay resentment with kindness” (8ao yuan yi de, %5 72 1) 18), nor-
mally line § in the chapter—is often brought forth as evidence that the Laogi was



in existence at the time of Confucius, the argument being that when Confucius
 is asked to comment on this saying in 4nalects 14:34, the source of the saying
- must be chapter 63 in the Laoz:.®® Clearly this argument is not supported by what
~ must be recognized as the earliest, known form of the chapter.

. The Philosophy of the “Bamboo Slip Laozi”

~ Since the Guodian slips contain material from only thirty-one of the present
 eighty-one chapters in the Zaozi, in attempting to understand what these three
~ bundles are, we must pay attention to what is and is not included in these bundles
~ in terms of the “philosophy” of the text. In other words, given: the range of
ideas, concepts, terms, and phrases that are familiar to us from current editions
~ of the Laogi, are those ideas, terms, phrases, and so on, all present in this selection
 of sayings, or'are some things left out? Do the passages cited mention the Dao,
. the “Way”? Is the Way fully described as the source of heavenand earth and the
~ tenthousand things? Is it referred to as the “mother” of the ten thousand things,
who nourishes and develops each of those things, bringing it to maturity?\Is the
- Way described as'something that cannot be heard or seen, as something that
seems to “do nothing” (wuwe:, $ £%), while at the same time there is nothing
_ that is left undone? Are people urged to “lessen” or “make few” their desires,
- and to “desire not to desire,” trying instead to “know when they have enough”
(zhi 7u, K J£)? And what of the “Sage,” or the Sage ruler (skengren, B2 A)? Is
' ‘he said to be someone who is thoroughly selfless, someone who “completes his
. affairs” yet wants no credit for all that he does? Is he someone who “serves with
no concern for affairs” (shi wushi; 5 £ 25)? Do our chapters include those
. chapters that celebrate the power of “water,” seeing it as a model of how the

weak wins out over the rigid and strong? Is the “female” mentioned as being
- important with attention paid to the feminine, passive mode of action? Do we
~ find the distinction made between “Being” (you, 7) and “Non-being” (wu, flE)
_ that we find in the complete form of the text? And so on.

Actually, this is a surprisingly well-rounded treatment of Daoist thought as
~ we know it from the Laog: given the fact that we are dealing with only two-fifths
of the text. Six of the ten chapters in the LaozZ in which wuwei (nonaction, to do
nothing) is mentioned are included in the Guodian slips; both chapters that men-
tion wushz (“serve without concern for affairs”) are here.® All the chapters, save
one, in which the word £ (pu, genuine, natural, uncarved wood) occurs are
included in the Guodian corpus (15, 19, 32, 37, 57, but not 28), and two of the



three chapters in which %] /£ (zA7x) is mentioned in the Laogz are found in this
collection (44 and 46, but not 33). Both chapters urging readers to % 1k (zhizhi,
to know when it is time to stop), 32 and 44, are also here.

still some terms are conspicuous by their absence, and some ideas are not

developed or do not receive very full treatment. Whether these “omissions” are
significant is one of the things that needs to be studied. In the meantime, follow-
ing are some of the omissions that I have noted.

1. Of the chapters in the Laogi that go into detail in discussing the Dao—
chapters 1, 4, 6, 14, 25, 34, 51, and 52 (opening lines)—only one is present in the
Guodian slips, chapter 25.

2. In the Laogi, the Dao is sometimes referred to as the “One”; the key chapters
on this are 10, 14; 22, 39, and 42. None of these is included in these sources.

3. Of the chapters that mention the “Way of heaven” (tzandao, K 38, or tian
chi dao, - 7 38), only one is represented—chapter 9. The other chapters in
which this phrase occurs in the Laoz are 47, 73, 77, 78, and 79. (Note that the
Guodian bundles contain nothing from the Laozi beyond chapter 66. Could
chapters 6781 in the Laogi represent writings from some other source?)” In
this regard, we might also mention that the “antiaristocracy” chapters, which
accuse the rich of living it up at the expense of the poor, are also in this later
section—chapters 72,75, 79, 80, and 81—which donot show up on the Guodian
slips. |

4. Very little is made of the effectiveness of the feminine mode of behavior or
of the passive and weak overcoming the active and strong. The key chapters on
this are 28, 36, 43, 61, 76, and 78. Related to this in a way, the chapters in which
water is used as a prominent symbol—chapters 8, 34, 43, and 78—are also miss-
ing from the Guodian slips. (But water does play a significant cosmological role
in “Taiyishengshui” inaezz C.) +

5. Only two of the five chapters in which the Dao is referred to as “mother”
are found in our slips—chapters 25 and 59. The other references to the “mother”
are in chapters 16, 20, and 52, but in the parts of those chapters that are not found
~ in the Guodian slips. In addition, as Xing Wen has already noted, the “mother/
infant” metaphor—as a way of describing the relationship of the Way and the
ten thousand things—does not appear in these slips.” The key chapters are 20,
14, and 52; again, we have some lines from 20 and 52, but not zese lines. Related
to this, readers are ..+ged several times in the Laozi to “be like an infant” (ying er,
88 B3 or chizi, 7% F); the “ying’er” lines—in chapters 10, 20, and 28—are not
included in this selection.”



6. Finally, one of the common phrases in the Laoz: is “Therefore the Sage.”
Often at the end of chapters, following maxims that tell us how things should or
should not be done, we find the words “Therefore the Sage (does so-and-so)” or
“Therefore the Sage (says so-and-so0).” In all cases, these lines are regarded by
D. C. Lau as editorial comments.” Of the twenty chapters in the Laozz in which
this phrase occurs—chapters 2, 3, 7, 12, 22, 26,27, 29, 47, 57, 58, 63, 64, 66, 70,
72, 735775 78, and 79—only five are present in the Guodian slips (2, 57, 63, 64,
and 66), and it is omitted in this version of chapter 66.7*

Conclusion—What Is the “Bamboo Slip Laozi”?

The main question for us to answer is: What is this collection of slips called the
“Bamboo Slip Laogz,” or the “Guodian Laoz:”? In the mind of the tomb occu-
pant and his contemporaries, what was in these three bundles of slips? Did any
one of them, or any combination of them, constitute a “text” in their minds? If
so, would they have said the name of that text was the Lao7:? Regardless of how
that question is answered, since this is not a complete version of Laogi; and many
“chapters” in these bundles are not complete, and the chapter sequence, where it
can be known, is unrelated to what we find in our modern editions, where do we
locate these materials in the overall history of the text?

Before I take a stand on these issues or present my current thoughts on them,
let me begin by presenting some of the proposals already made by others, in the
order in which they were published.

1. Inone of the earliest articles published on the Guodian find, Cui Renyi (f£
{= F¥) took the position that these bundles are actually three different books or
collections of sayings and that taken together they constituted one of the sources
used by someone to produce the book that we now know as the Laoz.” (This is
a daring proposal fora scholar in China to.make, and I salute him for having the
courage to do so.) In addition, he argued that a De dao jing, of the sort found at
Mawangdui, was nonetheless in existence shortly after this time since Han Feizi
(c..2807—233 B.C.) cites from a Laozi in which the De and Dao sections were in
that order.”

2. Li Xueqin argued in 1998 in a newspaper article that the “Guodian Laoz”
was one of many editions of the Laozi circulating in early China.” He connected
this particular version with the “Guan-Lao” (] &) branch or school of Daoism,
in which the concept “Taiyi” (the Great One) played a significant role. (So for
Li, the “Taiyi shengshui” in Laozi C is clearly meant to be part of the “text.”)



The basis for assuming that there was such a “school” with this particular emphasis
is found in chapter 33 of the Zhuangzi (i ) in which we find the words:

Deeming the root to be quintessential—in contrast with the crudity of

the things which grow from it—deeming it inadequate to be guided by
accumulation of precedents—serenely swelling alone with the daemonic-
and-illumined [shenming, 8 BH]—some of the ancient tradition of the
Way is to be found in these, and Guan Yinand Old Dan [Lao Dan =
Laozi] got wind of them and delighted in them. They founded them in that
which forever is nowhere anything, and recognized as the sovereign of
them the Supreme One [ghu 7Ai yi taiyi, T Z LA F< —], they deemed
gentleness and weakness, modesty and inferiority to be their manifesta-

tions, and emptiness, tenuity, not damaging the myriad things, to be their
substance.”

What Li’s thesis does not explain is why, if thisis an “edition” of the Laozi;, it
is not complete: Why are so many chapters omitted? The other stumbling block
for many of us in the West is the assumption that Guan Yin (B ) was a his-
torical person (assuming that “Guan Yin™is one and the same as Yin Xi [F &,
the “Keeper of the Pass”— guanling, Bl 4], the person who, Sima Qian tells
us, asked Laozi to write this book inithe first place:)”

3. A fascinating thesis has been developed by the scholar Guo Yi ([} 7/7).%
Guo believes that the chapter sequence in the Guodian bundles is superior to the
chapter sequence in current editions of the Laozz, since in many cases, as noted,
sequential chapters are here connected by theme. In addition, as he correctly
points out, the initial lines of chapter 48 combined with the initial lines of chap-
ter 20, which directly follow, make very good sense as a single, unified chapter.
He also sees a connection with the ZAuangz: in terms of construction. This Laozz,
like the Zhuangyi, is divided into three pian, which might be called—as they are
in the Zhuangpi— “Nei pian” (P &, Inner Section)—Laozi A; “Wai pian” (¥}
8, Outer Section)—Laozi B, and “Za pian” (4t &5, Miscellaneous Section)—
Laozi C.* (Actually, Laozi C is rather “miscellaneous” in character, the chapters
seem less focused in terms of theme, and one thing included is a second version
of the same lines from 64 that are already found in LZaozi A.)

But Guo’s most creative thesis is that there were actually two different Laogis
in ancient China. The first was written, as Sima Qian tells us; by Li Er (ZEH),
or Li Dan (Z= ), around the time of Confucius, and Guo’s conviction is that it



is precisely that text—the “Three-Section Laozi”—that has been found at
Guodian. The second, the forerunner of all modern editions, was written by the
second Dan Sima Qian mentions, Dan ({f&) the Grand Historian of Zhou, who
met with Duke Xian of Qinin 374 B.c.® The first Laogi was taken over in full by
this second Dan, but to this he added materials of his own. All the chapters in
our complete editions of the Laoz: that deal with'the “arts of ruling” (wang shu,
= fr), and all the chapters with a “Legalist” feel to them were contributed by
this second author, according to Guo.®

4. Xing Wen (Jffs 30), like his mentor Li Xuegin, argues that the “Guodian
Laop:” was a different version of the Laozi from the one that served as the ancestor
of our current editions (jinben Laogi, 5 7N & —).% It belonged to a different
lineage, a different line of textual transmission. Like Li, Xing believes “Taiyi
shengshui” is an important part of this form of the text and belongs in Zaoz: C.
Infact,in Xing’s opinion, the “Great One,” assumes the cosmological role played
by the “One” in our current editions of the Laozi.” Another distinction between
the two forms of the text is that the Way as “mother” is, as noted, hardly men-
tioned in the Guodian chapters; missing too is the “mother/child” metaphor
developed in current editions (in the second half of chapter 20, in chapter 34,
and in the initial lines of chapter §2).

What is the author’s position? What would he call this newly discovered mate-
rial were he “forced to give it a name”? Let us begin with the question—did
 these three bundles taken together constitute a book, a book called the Laoz?
Would the tomb occupant and his contemporaries have called it that? It is pos-
' sible. But since none of the manuscripts has a title, there is no way to confirm or
" deny it. Nor am I convinced that the three taken together were understood as a
 “text,” since I can think of no reason why a unified text would include two dif-
ferent versions of the same exact chapter (i.e., the second part of chapter 64).%
 But was there a version of the Laogi in existence at this period of time, from
 which the materials we find on these slips were selected? The deliberate group-
ing of chapters into units according to theme, as noted in Laozi A and Laoyi B,
makes this a plausible option. However, if that is true, I would argue that any
Laog: that served as the source for these slips was not yet “complete.” It con-
tained some chapters to which other lines would later be added (e.g., chapter 30)
and passages that would later be sizable “chapters,” through the addition of what
appear to be unrelated sayings (e.g., chapters 5, 16, 52). But, given the differ-
ences in the length and style of the slips in each of these bundles, it seems likely



that these slips were copied from at least three different sources and possibly
more. It is even possible that individual chapters—or units of chapters—in each
of the bundles were copied from different original sources. How else can we
explain the fact that, in unit 1 of Laozi A, dao (the “Way™) is written /T until we
reach chapter 32 in the unit (the final chapter), when it suddenly changes to ;& ?*

Does that mean, then, that the book of Laozi, the complete text,® did not yet
exist in'300'B.C.? Not at all. In fact it is likely that at least one version of the
Laogz, the complete text, and possibly more than one version, was in existence by
300 B.C., if not earlier. But this conclusion has nothing to do with the Guodian
slips. It is based on two things. The first is that the similarities and differences of
the Mawangdui copies, which were made around 200 B.c.,% are such that they
appear to represent two lines of transmission from a common ancestor. Since it
takes time for two lines to diverge to the extent exhibited in the Mawangdui
copies, I have no trouble believing their common ancestor was in circulation
between 300 and 250 B.C., and possibly earlier. The second thing that supports
this conclusion is that the Han Feizi chapters “Jie Lao” (fiff &) and “Yu Lao”
("§y &) appear to mean “Explaining the Laozi” and “Illustrating the Zaogi,”
respectively, and, although we do not know for siire when these were written,
given Han Feizi’s dates—?280—233 B.C.—we cannot be too far off course if we
put that at c. 250 B.C. Of course, we cannot be sure that the Laoz Han Feizi knew
and cited was the complete text as we know it today; since he only comments on
lines from a total of 23 chapters. (Curiously, only five of these chapters are found
in the Guodian slips: chapters 41, 46, 54, 59, and 64.) |

On the Guodian slips—all that we know for certain is that they were buried
around 300 B.C; we do not know, for example, when they were “copied,” when
they were made. They might have been made shortly before the funeral to accom-
pany the deceased. But if these slips constituted the library of the deceased, they
were probably made much earlier, perhaps as early as 350 B.c.* However, that
does not help us date the sayings on the slips, since the Guodian slips appearto -
be “copies” of “copies.” That is, they do not represent “original writing,” ot
someone’s ideas or words written down for the first time. Moreover, they are
not the products of oral dictation. The scribes who made these slips were “looking
at” their sources—presumably other slips—as they were writing.” So, the slips
that served as the source or sources for the Guodian slips—when were they made?
We have no way of knowing. Beyond this—if we agree that at least some of this
material circulated orally before it was written down—lies the even more diffi-
cult question of when that material was first “composed.”*



Translator’s Notes

1. The transcription on which this translation is based was done by Peng Hao
(] 1), who kindly sent me a copy of his original work. This is the same tran-
scription that served as the basis for the transcription published in Jingmenshi
bowuguan, Guodian Chumu thujian (5[} J5 2% BE 47 f5). Where I have altered
Peng Hao’s original, I have done so on the basis of: (1) Qiu Xigui’s (3 §5 &)
notes to Guodian Chumu thujian; (2) Tomohisa Ikeda’s (7t FH % /X ) transcription
in * Jingmenshi bowuguan Guodian Chumu zhujian biii” (3| P 8B (51
JEREMS) 2 50), which was distributed to participants at the interna-
tional conference on the “Guodian Zaog;”; and (3) my own reading of the original
characters based on the photographs of the slips. Some of my renderings may
seem overly “literal,” but I believe that initial transcriptions should be as faithful
to the original as possible, agreeing with Boltz that the “transcription should
reflect exactly what is written and nothing more.”” The “Modern Equivalents”
are the “characters” currently used for the “words” that, in my judgment, the
author(s) or editor(s) intended. In most but not all cases, my renderings agree
with the indentifications proposed by the editors of Guodian Chuma thujian.

2. The original punctuation marks are indicated in the transcription, with the
~ exception of the sign that indicates repetition (=). The “small lines” that nor-
mally indicate a pause or break within a chapter are indicated by the sign __; for
the “black squares” that normally mark the end of a chapter, I use gg.

3. Italicized words and lines in the translation indicate gaps in the text where
 slips are broken. I have indicated what I think the missing characters probably
were by putting those characters in [brackets] under the heading “Modern Equiva-
lents.”

4. For “archaic pronunciations,” I have mainly relied on T5d6 Akiyasu’s (&
& BH {R) reconstructions, for which see his Xanwa dazjiten (J& K] A 57 Bh).



However, wherever archaic rime categories had to be checked, my authority was
Dong Tonghe (& [7] f§k), Shanggu yinyun biaogao (T 3 BB £ 78).

5. Dotted lines in the translation (....) indicate places where lines have been
added in later editions (for which see the comparative text in appendix II). Solid
lines in the translation (__) mean that, based on the punctuation marks used in
the Guodian slips, this “chapter” was probably understood at the time these copies
were made as two, distinct passages (used in chapters 15, 32, and 45).

6. Where mention is made in the notes of the “Xiang’er lineage” or the “He-
shanggong lineage” and so on, what is intended is a group of editions from vari-
ous time periods, which originated in the Xiang’er (A8 #) recension of the Laog:
or the Heshanggong (77 _I- /) recension of the Laoz:. Shima Kunio (& #[5 £8),
in his seminal study Roshi kései (3£ 1 1E) distinguished a total of six such
recensions and lineages, and it is to his work that I refer in those notes. For the
distinctions between “text” and “recension” and “lineage” and “edition,” see
Harold D. Roth, “Text and Edition in Early Chinese Philosophical Literature.”

7. Finally, in appendix I1, the Wang Bi (F 5f) edition consulted was the edi-
tion in popular use. However, it is clear from the combined efforts of Shima
Kunio, Rudolf Wagner, and William Boltz that this is not the form of the text
used by Wang Bi himself.?




A:1 (Chapter 19)’

Eliminate knowledge, get rid of distinctions,

=

> And the people will benefit one hundredfold.

3 Eliminate artistry, get rid of profit,

4+  And there will be no robbers and thieves.

s Eliminate transformation, get rid of deliberation,

6  And the people will return to filial piety and compassion.

- But these three sayings, regarded as your mission, are not complete.

8  And perhaps we should add to them the following things:*

o  Manifest simplicity, embrace the genuine,
10 Lessen self-interest, and make few your desires.

Comments and Notes

LINES 1—6:

In all other editions of the Laozi, the line sequence is 1—2, 5—6, 3—4. Moreover, and
of greater importance, in other editions line 1 normally reads “Eliminate sageliness,
get rid of knowledge” (¥@& 28 #E 4[]), while line § (or line 3) reads “Eliminate hu-
manity, get rid of righteousness” (f# {— ;& ). While it might seem, therefore,
that the Guodian lines in this chapter are less blatantly “anti-Confucian”—since
“sageliness” “humanity,” and “righteousness™ are the highest of Confucian values—
I do not think that is true, as I have argued in the introduction. “Morally transform-
ing the people through education” (jiaokua, 7 {{)) and “carefully deliberating daily
affairs” (Jushi, [{& E&) are both things we would expect of a good ruler. Qiu Xigui
would have us read line §: “Eliminate hypocrisy (f& = wei, {6), get rid of deception
(& = 7ha, F).” Butin my ﬁpiniﬁn this misses the point; the author is urging rulers
to “eliminate” things that would normally be thought of as good. Inline with this, I
here translate gizo (¥7, 55) not as “craftiness,” as is commonly done but, rather, as:
“artistry.” The reference is to the kind of “artistic skill” that results in “goods that
are hard to obtain” (nan de 7hi huo, ¥ 15 Z H). The opposite of giao (I5), as we
see in chapter 45 (B:7), is zhuo (i, clumsy or unskilled).

LINE 7:
In later editions, in place of the character & , we find 3C (wen, text or passage). The
editors of the Wenwu transcription, following Li Jiahao (£ X &), understand



F

this character as ian (1), which they regard as a phonetic loan for bian (3%, dis-
tinction). But this same character occurs in chapter 55 below (A:17), where it is read
as shi ({£, to cause or control).* Reading s4i here as a noun, we would translate it as
“order,” or “mission,” or “charge,” which works well if we understand the chapter
as advice to a would-be ruler.’

LINES 9—I0:

It has long been thought that the first line of chapter 20 should really be read as the
last line of chapter 19: thus line 11 would be “Eliminate learning and have no undue
concern” (@& 22 4 BF). Like lines ¢ and 10, this is a four-character phrase; more-
over, lines 9, 10, and 11 look like they might be rimed (pu, $%; yu, AK; and you, %B).
In addition, this would provide “three” sayings to be added to the “three” sayings
in the opening part of the passage (lines 1—6). But the opening lines of chapter 20—
beginning with “Eliminate learning and have no undue concern”—form a distinct
unit (B:3) in the Guodian materials.




A:1 (Chapter 19)’
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A:2 (Chapter 66)°

1 That which allows the rivers and seas to serve as kings of the small
valley streams,

2 Istheir ability to be below the small valley streams.

3 Therefore, they can serve as the kings of the small valley streams.

4  The Sage’s presence at the front of his people, results from putting
himself behind them.

s The reason he is above them is that in his words he is below them.

6  Butalthough he is on top of his people, they do not regard him as heavy;

7  Andalthough he is in front of his people, they do not regard him as
posing a threat.

8  Allunder heaven delight in advancing him while never tiring of him.
9  Because he does not compete,
10 No one in the world can compete with him.

Comments and Notes

LINES I—2:

In virtually every edition of the Laozi, the word “can” or “to be able” (neng, FE)
occurs in line 1 but not in line 2. Line 1, then, normally reads: “The reason rivers
and seas can serve as the kings of the small valley streams.” The Guodian form of
line 2 is unique; in other editions this is simply “Is that they are good at being below

them” (L E & T ).

LINES 4—7:

In later editions, lines 4 and 6 begin with “Therefore.” Also, in most later editions,
lines 4 and § are reversed. Of greater importance, the addition of the word “desire”
(yu, BK) to lines 4 and § in later editions turns these lines into hypothetical or con-
ditional statements, implying what a ruler skou/d do ifhe wants to be in front of and
on top of his people: “Therefore in the Sage’s desire to be over the people, He must
in his words be below them. And in his desire to be out in front of the people, he
must in his self be behind them.”” In the Guodian form of the text, these are state-
ments of fact.



LINE 8:

Like the Mawangdui copies, the Guodian slips omit the word “therefore” from the
start of this line where it is commonly found in other editions.

LINE O:

In the Mawangdui copies, this line is in the form of a question: “Is it not because he
is not contentious?” But this is a declarative statement in almost all later editions, as
it is here in the Guodian slips.



A:2 (Chapter 66)

Transcription
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A:3 (Chapter 46)®

1 Of vices—none is more onerous than wanting too much.
2 Of defects—none brings more sorrow than the desire to gain.
3 Of disasters™—none is greater than not knowing when one has enough.

4 The contentment one has when he knows that he has enough—
s Thisisabiding contentment indeed.

Comments and Notes

In later editions this chapter begins with the lines: “When the world has the Way,
ambling horses are used to fertilize fields. When the world lacks the Way, war horses
are reared in the suburbs.” In the Mawangdui copies, these lines have already made
their way into the text in front of “Of vices . .. ” But they are distinguished as a
separate saying by punctuation in Mawangdui copy A.* |

LINE I:

Line 1 is omitted in some forms of the text. Also, in most cases, “none is more
onerous [Aou, [E] than” is simply “none is greater [da, X] than.” Finally, for
“wanting too much” (skenyu, i 8K), other editions have “having things that can be
desired” (keyu, B] AK).

LINE 2:
The phrase “none brings more sorrow [can, {§] than” is normally “none is greater
[4a, K] than” in later editions, but the Mawangdui copies have can as well.

LINES 2 AND 3:

These are reversed in later editions. But note that the Guodian sequence seems best,
since line 3 leads naturally into line 4.



A:3 (Chapter 46, lines 3-7)
Transcription Modern Equivalents
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A:4 (Chapter 30)"

1 One who uses the Way to assist the ruler of men
2 Does not desire to use weapons to force his way through the land.

lllllllllllllllllllllllllllllllllllllll
lllllllllllllllllllllllllllllllllllllll

IIIIIIIIIIIIIIIIIIIIIIIIIIIIIIIIIII

One who is good at such things achieves his result and that’s all.
4  He does not use the occasion to make himself stronger still.

s Heachieves his result but does not brag about it;
6 - He achieves his result but is not arrogant about it;
7. He achieves his result but is not conceited about it.

iiiiiiiiiiiiiiiiiiiiiiiiiiiiiiiiiiiiiii

8  Thisis called “achieving your result but not being vicious.”
9  Such deeds are good and endure.”

lllllllllllllllllllllllllllllllllllllll
lllllllllllllllllllllllllllllllllllllll

lllllllllllllllllllllllllllllllllllll

Comments and Notes

LINE 2:
The Guodian form of the line is unique in adding the word “desire”; other editions
simply say “Does not use weapons . . . ”

LINES 2 AND 3:

In most later editions, three lines have been inserted between lines 2 and 3: (1) “Such
actions quickly lead to revenge”; (2) “In places where armies are camped, thorns
and brambles will grow”; and (3) “After great battles, there are always years of
misfortune.” The last of these lines is also omitted from the Mawangdui copies,
while the first of the lines—*“Such actions quickly lead to revenge” (H 55 §F 18)—
is the final line of the chapter in the Guodian slips (but the wording is not exactly the
same).



LINE 4
The Mawangdui copies use the imperative negative wz (H}) here, phrasing this in

L

terms of an order: “Do not use this occasion . . .

LINES § —7:
In the Mawangdui copies, and in the Xiang’er lineage, the line sequence is 6, §, 7; in
most other editions, the line sequence is 6, 7, 5. Of greater importance, the impera-
tive negatives wu (£) and wu (/7)) are used in these lines in later editions, again
turning the lines into “orders,” that is, “do it this way.” In the Guodian slips we find
the negative fu (#5), which simply negates the verb and implies an object that fol-
lows the verb. However, in passage C:3 (now chapter 31), fu is used in a line which
clearly must be read as a directive—“Neyer regard them (weapons) as beautiful

things” (fu mei ye, 33241, ). So we cannot be sure that fu was not intended as an
imperative negative in these lines as well."

LINES 7 AND 8:
- Between lines 7 and 8, later editions add a line that normally reads “He achieves his
- result but only because he has no choice.”

 LINE O:

That this is the final line of this “chapter” in the Guodian slips is indicated by punc-
tuation. (For the placement of this punctuation mark see the introduction.) Later
. forms of the chapter, including the Mawangdui copies, have three additional lines:
- “When things reach their prime they get old. We call this ‘not the Way.’ What is not
. the Way will come to an early end.” These lines are not entirely inappropriate here
. since the theme of the chapter is “stopping in time,” reaching your goal but not
. forcefully going beyond it.



A:4 (Chapter 30)

o W N

Transcription
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A:5 (Chapter 15)*

1 Those who were good at being noble in-antiquity"

2 Were without doubt subtle and profound, mysterious and penetratingly
wise."®

3 Sodeep that they cannot be known."”

.......................................

4  For this reason we praise them in the following way:

s  Hesitant were they!'® Like someone crossing a river in winter.

6  Cautious were they! Like someone wary of his four neighbors.*

7  Deferential were they! Like guests.

8  Accommodating were they! Like melting ice.

9  Natural and genuine were they! Like wood that hasn’t been carved.
10 Undifferentiated were they! Like muddy water.

---------------------------------------

11/1 Who can be muddy, yet through tranquility gradually clear?*
12/2 Who can be still, yet through motion gradually stir?
13/3 The one who embraces this Way does not desire to be overly full.

lllllllllllllllllllllllllllllllllllllll

(lines 11—13 seem to be regarded as a separate passage)

Comments and Notes

LINE I:

In place of “good at being noble” (shan wei shizhe, 3 E51-3), many editions of
the Laozi, including the Mawangdui copies, have “good at following (or practicing)
the Way” (shan wei daoghe, 2 538 7 )- The only lineage that consistently uses the

Guodian form of this line is that based on the Xiang’er recension.*

LINE 2:

In no other edition does this line begin with 4: ({}, were without doubt, were nec-
essarily).



LINES 3 AND 4:
All other known editions we have of the text insert the line “It is only because they
cannot be known” between these two lines.

LINE 4:
In all later editions, the word song (B8 , to sing out their praises) is replaced by rong
(75, to describe).?* Moreover, line 4 normally includes the word giang (5 ), yield-

ing the translation “Therefore, were I forced to describe them . .

LINE I10:

Later editions add a line to this sequence of lines, either before or after line 1o:
“Broad, all-embracing were they! Like a valley.” Since the word “muddy” connects
lines 10 and 11, this line should be before line 10 if it is used.

LINES 11 AND 12:

The words “who can” (shu neng, SAHE) are omitted from these lines in the Mawang-
dui copies; this is also often the case in samples from the Xiang'er lineage. Thus
both lines become statements: “Muddy water, through tranquility, gradually clears.”
The punctuation mark at the end of this line, as noted above, is clearly in error; it
should have been put at the end of line 10. Lmes 11—13 are rimed.

LINE I3:

The word “overly” (shang, [ ) is not attested in other editions. Of more importance,
most later editions add two lines to the end of this chapter. These are normally
phrased: FSMEA Y, &L BERLASFTHX. Translations of these lines vary greatly. One

way to read the lines would be: “Itis precisely because he is not full that he therefore

can wear out without being renewed.”™



A:s5 (Chapter 15)

Transcription
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A:6 (Chapter 64, part 2)*

1 Those who act on it ruin it,

Those who hold on to it lose it.*

Therefore the Sage does nothing, and as a result he has no disasters;
He holds on to nothing, and as a result he loses nothing.

W N

s The ruleto follow in approaching all matters, is—
6  If you're as careful at the end as you were at the beginning
7 You will have no disasters.

8  The Sage desires not to desire and places no value on goods that are hard
to obtain.

o  He teaches without teaching; and backs away from matters in which the
masses g0 tO excess.

10 Asaresult, the Sage is able to help the ten thousand things to be what
they are in themselves, and yet he cannot doit.

Comments and Notes

LINES I AND 2:
In most editions of the Laozi, the first “it” (7, 2Z) in both of these lines is implied
but omitted. Here the character is included as it should be.

LINE §:

This line could also be read “When you get close to completing affairs.” Read either
way it differs considerably from what is normally said in this place: “In people’s
performing their duties, they always ruin things when they are right at the point of
completion.”

LINE G: -
This line begins with “Therefore” or “Therefore we say” in the Mawangdui copies.

LINE 8:
In most editions, this line begins with a “Therefore.”



LINE 9:
In all other editions—and in passage C:4 below—*“He teaches without teaching”
or “He teaches not to teach” (jiao bujiao, [ A~ #Y) is instead “He learns to unlearn”

(xue buxue, 22 |~ B8),

LINE 10:
The opening words—"As a result the Sage”—are omitted inlater editions, and the
point made at the end in all other editions is that the Sage “dare not do it” ( fu gan

wei, 5 B ), even though he “is able” (§E) to do it.




A:6 (Chapter 64, part 2)
Transcription
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A:7 (Chapter 37)*

1 The Way constantly takes no action.
2 Marquises and kings can maintain it,
3 And the ten thousand things transform on their own.?”

Once they have transformed, should desires arise,
You must quell them using the nameless natural state [ pu].
You must also know when you have enough.
Knowing [when you have enough], you will be tranquil,**
And the ten thousand things will be stable all on their own.
Comments and Notes
. LINE I:

. In the Mawangdui copies—and they are the exception—this line is “The Way is
_constantly nameless.” But “takes no action” (wuwei, [~ % ) must be the original

reading since the we: (*hruar) at the end of the line is meant to rime with “trans-

form” (hua, {l,, *huir) at the end of line 3. Lines 5 and 6 also rime (“original state”
[ pu, *p‘iik] and “enough” [z, *tsiuk]), as do lines 7 and 8 (“tranquil” [ jing, *dzien)]
. and “stable” [ding, *den)).

© LINES I AND 2:
~ Later editions tend to insert the following line between lines 1 and 2: “And yet there
_ is nothing left undone.” This line is also omitted in the Mawangdui copies.

" LINES 2 AND 3:

This is normally posed as a conditional statement: “ Were marquises and kings able
 to maintain it, the ten thousand things would transform on their own.” But the con-
 ditional “if” or “were” (ruo, %) is omitted here in line 2, while line 3 begins with
 the conjunction “and” ([fi]). Note, however, that in passage A:ro below (chapter

'32), in very similar lines (lines 3 and 4), the statement assumes its normal condi-
 tional form. The omission of ruo in line 2 might be a copy mistake.

LINE §:

This is the only known form of the text in which this line does not begin with “I
would . . . ” (wu jiang, B . . .).



LINE G:

The phrase “the nameless natural state” is normally repeated at the start of this
line. In addition, in place of the words “You must also know when you have enough,”
the Mawangdui copies have “I will then not be disgraced™; all other editions have “1
will then have no desires.”

LINE 7:

Keeping with the wording used in line 6, the Mawangdui copies here have “Not
being disgraced, I will be tranquil” while other editions have “Not desiring, I will
be tranquil.”

LINE 8:
As the last word in the line, most later editions—including that represented by the

Mawangdui copies—have “upright” or “correct” (zheng, L) instead of “stable”
(ding, TE)-




A:7 (Chapter 37)

W 3 O - A W N M
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A:8 (Chapter 63, lines 14, 14—15)*°

1 Act without acting;
2 Serve without concern for affairs;
3 Find flavor in what has no flavor.

4 Inaffairs large or small, the more things you take to be easy,
the more difficulties there are bound to be.

s Therefore even the Sage regards things as difficult,

6  And as a result in the end he has no difficulties.

Comments and Notes

LINE 4
In later editions, line 4 is divided to form two separate lines. The second half of the
line—“The more things . . . ”—is line 13 (in a chapter of fifteen lines). To the first
part of the line—*In affairs large or small” (daxiao, A7\ )—are added the charac-
ters % 7)> (duoshao), the whole then being read “Regard the small as large and the
few as many.”

My translation of lines 4—15 as they are found in copy A of the Mawangdui manu-
scripts reads as follows (I have italicized the words that are omitted in the Guodian
form of the chapter):*

Regard the small as large and the few as many.

And repay resentment with kindness.*

Plan for the difficult while it is easy;

Act on the large while it is minute.

The most difficult things in the world begin as things that are easy;

The largest things in the world arise from the minute.

10 Therefore the Sage, to the end does not strive to do the great,

11 And as a result, he is able to accomplish the great.

12 Those who too lightly agree will necessarily be trusted by few;

13 And those who regard many things as easy will necessarily end up with
many difficulties.

14 Therefore, even the Sage regards things as difficult,

15 And as a result, in the end he has no difficulty.

OO0 3 N A



S | %tﬁ .;%"f##%

A:8 (Chapter 63, lines 1~4, 13-15)

Transcription Modern Equivalent
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A:g (Chapter 2)*

When everyone in the world knows the beautiful as beautiful, ugliness
comes into being.
When everyone knows the good, then the not-good comes into being.

3 [In this way we must understand] the mutual production of being and
non-being,

4+  Themutual completion of difficult and easy,

s The mutual formation of long and short,

6  The mutual filling of high and low,

2 The mutual harmony of tone and sound,”

§  And the mutual following of front and behind.

o  Therefore the Sage abides in affairs that entail no action,

10 And spreads the wordless teaching.

11 The ten thousand things arise, but he does not begin them.?*

12 He does things for them, but he does not make them dependent.

13 He brings things to completion, but he does not dwell on his achieve-
ments.

14 Butit is precisely because he does not dwell on them

15 That they therefore do not leave him.

Comments and Notes

LINES 3—8:

In the Mawangdui copies, this series of nominative phrases is completed with the
stative verb—“These are all constants” (heng ye, {E 41, ). Since that line is omitted

in this form of the text, we can only make sense of this series if something like “In
this way we must understand” is implied at the start of the series. In most other
editions, lines 3-8 stand on their own as statements (e.g., " Being and non-being

produce each other.”).



LINES 11—12:
Like the Mawangdui copies, the Guodian slips omit the line commonly added be-

tween these two lines: “He gives birth to them, but he does not own them.”



A:9 (Chapter 2)
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A:10 (Chapter 32)*

The Way is constantly nameless.

Though in its natural state it appears to be unimportant,*
No one in heaven or earth dares to make it his subject.”
Were marquises and kings able to maintain it,

The ten thousand things would submit to them on their own.

s/1
6/ 2

- 7/3
- 8/4

95

Heaven and earth come together and send forth sweet dew:
No one causes this to be so; of itself it falls equally on them.

When we start to “regulate” or “put into order” there will be names.*
But when names have indeed come into being,
We must also know that it'is time to stop.

- 10/6 Knowing [when] to stop is the way to avoid harm.

11/7 The Way’s presence in the world,
' 12/8 Is like the relationship of small valley streams to rivers and seas.

(lines 5—12 seem to be regarded as a separate passage)

| Camenr.r and Notes

 LINE 4

. Punctuation at the end of line 4 would seem to indicate that lines 1—4 and lines §—12
;.ifslhould be regarded as two distinct passages or “chapters,” and the connection
 between the first four lines and the rest of the chapter is far from apparent.’ None-
 theless, in later editions these two “chapters” are regarded as one; note that lines 11
* and 12 might say metaphorically what is said more directly in lines 1—4. In addition,
- I suspect that the condition in which we “have names” (you ming), introduced in
:"_'lme 7, 1s meant to contrast with the “namelessness” (wu ming) of the Way as set out

- in line 1. Thus it is possible that the punctuation at the end of line 4 is an error.



A:10 (Chapter 32)
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A:11 (Chapter 25)+°

1 Thereisa form that developed from primordial chaos.
2 That was born before heaven and earth.

3 Silent and still,* it stands on its own and does not change.

lllllllllllllllllllllllllllllllllllllll

4  Itcanbe regarded as the mother of all under heaven.
s  Not yet knowing its name,

6  We refer to it as the Dao.*

7  WereI forced to give it a name, I'd call it the Great.
8  The “Great” means “overflowing”;

9  “Overflowing” means “going far”;
10 “Going far” means “to return.”

11 Heaven is great; the earth is great; the Way is great; and the king too is

great.
12 Inthis realm* there are four greats, and the king counts as one of them.

‘13 -Humanity takes as its model the earth;

14 - The earth takes as its model heaven;

15  Heaven takes as its model the Way;

16 And the Way takes as its model that which is so on its own.

Comments and Notes

LINE I:

~In all other editions we have of the text, this line begins: “There was something
[wu, ¥]] that developed from primordial chaos.” The character here is f§, which
Qiu Xigui suggests might be read as dao (38), that is, “the Way.”# But in his notes
to “Wuxing,” he proposes a reading of zhuang () for this character. Thus it
might be a phonetic loan for the 7huang ({K) that means “shape” or “form.” In

modern editions of Laogi, the Way is called “the formless form” (% AKX Z AK) in
chapter 14.4 |



LINE 8:

The translation is tentative since the final character in the line—jBf—remains uniden-
tified. Later editions have the word sAi (331, to depart) in this location.. However,
Peng Hao has drawn my attention to the fact that the same character, without the
“water” radical, occurs in part IV of the “Collected Sayings,” where it is transcribed
as kui (1, chaos or chaotic).*” In his note on that character, Qiu Xigui argues that
the phonetic element must be either duz ( B ) or xian (£).* Kui (}&) might be a
good reading if the phonetic is dui; kan (3 , all-embracing) might work well if the
phonetic is xian. But there is another possibility. In Chuxi jianbo wengibian [2= %5
B 7 “F §&), Teng Rensheng (& - 4) lists several samples of this character,
which he transcribes as 73 (p. 813). Transcribed in this way, the phonetic element
then might be gian (&), in which case our mystery character would have belonged

to the yuan (JT) category in terms of rime. This would be significant because the
words “going far” (yuan, 5%, *iruin) and “return” (fan, [X, *p1udn) in the follow-
ing lines were also yuan-rime words and because in other places where we find this
same pattern in the Laozi—“a yue b, b yue c, ¢ yue d”—in chapters 16 and §5, char-
acter “b” establishes the rime category for the whole set of lines. Our problem then
would become: is there a “water” radical word in the yuan rime group that would be
fitting here? One possibility would be yzan (Ji,*n1uin, the source): “By "Great’ we
mean ‘the source.”” Were this true, this might explain why Xia Song (& ), in his
Guwen sisheng yun (5 SC VU B #5),* cites two guwen (ancient script) forms of the
character Ji (yuan), noting the sources as “ancient editions of the Laozi” (gu Laog,
5 # ). The character J§ does not occur in any of ‘our current editions of the
Laozi.



A:11 (Chapter 25)
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A:12 (Chapter 5, lines 5-7)*°

lllllllllllllllllllllllllllllllllllllll
llllllllllllllllllllllllllllllllllllll
lllllllllllllllllllllllllllllllllllllll

....................................

1 The space between heavenand earth—

2 Isit not like a bellows?*

3 Though it is empty it does not collapse;

4  When put into motion it sends forth all the more.

-------------------------------------

llllllllllllllllllllllllllllllllllllll

Comments and Notes

The four lines that precede these lines in later editions are: “Heaven and earth are
not humane; they treat the ten thousand things as straw dogs. The Sage isnot humane;
he treats the common folk as straw dogs.” The only point in common between these
two sayings, as D. C. Lau has already noted, seems to be the mention of “heaven
and earth.”s* This is one of the examples Lau uses in support of his argument that at
least some of the chapters in the Laogi are made up of sayings from different sources
that make different points but share a word or phrase in common. As we have noted
in the introduction the Guodian evidence seems to support his point. The “straw
dogs” lines are cited as a unit in the Wenzi, with no mention of “the space between
heaven and earth.” The two lines that follow these lines, in the Mawangdui copies
at least, are: “Much learning means frequent exhaustion. That is not so good as
holding on to the mean.”



A:12 (Chapter 5, lines 5-7)

Transcription Modern Equivalents
1 KREEZ Y] R HY Z [H]
2 JT BR[E % £ Hjm 2% S 8l
3 EAE EE T A JE
4 EMAHmm &) i A



A:13 (Chapter 16, lines 1-6)*

1 Take emptiness to the limit;
2 Cautiously guard the void.*

3 The ten thousand things, side by side they arise;
4  Sitting still we await their return.

s Now, the forms come forth in great numbers,

6  Buteach returns to its root.

......................................
lllllllllllllllllllllllllllllllll
....................................
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Comments and Notes

LINES I AND 2:

In line 1, where later editions have ji (i, extreme, limit), the character on the
Guodian slips is & , which is transcribed as keng ({E, constant). But the guwen
(ancient script) form of heng was virtually indistinguishable from the right side of 7
(#8)," and the reading of ;i here seems preferred for continuity with later editions.*
In line 2, where most later editions have jing (§%), “tranquility,” the Guodian read-
ing is zhong (1, center). Reading this ghong as ghong (57) is Ikeda’s suggestion,®
but a literal reading of “Cautiously guard the center” would also be valid. In the
Mawangdui and Guodian copies, these lines could be read as definitions, maybe
something like “Taking emptiness to the extreme is what we mean by ‘the limit,’”
and “Guarding the void (or guarding the center), is what we mean by ‘the deep.’”
But they are never read that way by the Chinese, and it could be that the ye’s (111,) at
the end of lines 1 and 2—the feature that implies this kind of reading—were added
to make these lines four-character lines to balance the rest.



LINE 4:

In later editions, this line normally reads “And by this I see their return.” But the
Guodian version has “sit” or “occupy/reside” (ju, JF) in place of “I” (wu, &) and
“await” (xu, 78) in place of “see/observe” (guan, #).°

LINE §:
In later editions, this line reads “Now things come forth in great numbers” (fu wu
yunyun, 1Y) 7 Z). Reading yuanyuan (53 8 =8 B) as phonetic loans for 3=
=, the Guodian version literally says “The Way of heaven [or “ways of heaven”
(tiandao, K 38)] come([s] forth in great numbers.” But this is problematic since the
“each” (ge, £%) in line 6 should refer back to the subject of line §; that would imply
there are multiple “ways of heaven” (“Each returns to its root”). That seems unlikely
since tzandao, in all other places in the Laogi, refers to a single “Way of heaven.” It
is possible to have the “each” refer back to the “ten thousand things” of line 3, but
. that is grammatically awkward. Nonetheless, if we assume that is the case, and read
. yuanyuan in line 5 as yuanyuan ({8 [B], round and round), we get a valid and inter-
esting reading: “The Way of heaven goes round and round, And each returns to its

' root.”® My own feeling, for the moment at least, is that the character X (¢ian) in
. line 5 should be read as 5k ( fu)—the two characters were virtually indistinguishable

in ancient script®—and that the character 38 (dao) is a mistake for g, the character
in the opening line of A:11 (chapter 25), which seems to mean ghuang (X, form).®

. LINE 6:
_ Therest of the chapter, using my translation of the Mawangdui copies, reads as follows:

7 Thisis called tranquility.

8 “Tranquility”—This means to return to your fate.

9 Toreturnto your fate is to be constant;

10 To know the constant is to be wise.

11 Not to know the constant is to be reckless and wild;

12 If you're reckless and wild, your actions will lead to misfortune.

13 Toknow the constant is to be all-embracing;
' 14 = To be all-embracing is to be impartial;
15 To be impartial is to be kingly;
16 To be kingly is to be like heaven;
17  To be like heaven is to be one with the Dao;
18  If you’re one with the Dao, till the end of your days you’ll suffer no harm.



A:13 (Chapter 16, lines 1-6)
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A:14 (Chapter 64, part 1)%

1 What is at rest is easy to hold

What has not yet given a sign is easy to plan for.

2
3  What is fragile is easily broken.
4  What is minute is easily scattered.
s  Acton it when it does not exist;

6  Establish order before it turns into chaos.

7  The biggest of trees
8  grows from the tiniest shoot;
9 A tower nine stories high

10 begins with one pile of dirt;
11 A height of eight hundred feet

12 starts from under your foot.

Comments and Notes

LINE §:

All other editions have “before it comes into existence” (wei you, F5H).

LINES I1—I2:

These lines exist in two different forms, the other one being “A journey of a thousand

li begins with a single step” (- E

 Z 17161 B F). Since both lines end with

quxia (JE |, under your foot, or a single step), there is no way of knowing which
line was written on the Guodian slip. But both Mawangdui copies have “A height of

~ eight hundred feet,”* and Shima Kunio has shown that this was the form of the line
in the Yan Zun and Xiang'er lineages, and in the original Wang Bi recension as

well.* In any event, lines 10 and 12 rimed.”™ “A journey of a thousandli . . . ” seems

to have originated with the Heshanggong recension.



A:14 (Chapter 64, part 1)
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A:15 (Chapter 56)™

1 Those who understand it say nothing about it; those who talk about it do
not understand it.

He closes the holes,
Blocks the gates,
Softens the glare,
Settles the dust,
Severs the bonds,
And unties the knots.

~] G\ wn J W N

8  Thisis called the Mysterious Union.

9  Therefore there is no way to get intimate with him,
10 But there is also no way to shun him.
11 There is no way to benefit him,
12 But there is also no way to harm him.
13  There is no way to ennoble him,
14  Butthere is also no way to debase him.

15 Asaresult, he is the noblest thing in the world.

Comments and Notes

LINE I:

' The references to an “it” (74, ) in this line are omitted in later editions, resulting
_ in translations that say something like: “One who knows does not speak, and one
. who speaks does not know.”

LINES 2 AND 3:

The verbs are normally reversed in later editions: He “blocks” the holes and “closes”
the gates.

LINE 6:

This normally reads “files down the sharp edges” (zuo ¢i rui, # E. §). My transla-
tion is tentative since the characters on the Guodian slips—%j and Z§—are unknown.




Tkeda suggests reading the first as a phonetic loan for fu (&), *p‘1usk, to cut, sever),
and the second as a writing of ying (&, bound up, entangled).” Another possibility—
which would not change the meaning—would be to read the second as the charac-
ter $#8 (ying, tied up or bound) and the first as a phonetic loan for the character /]
(bao, *pok), which provides a better phonological match for the phonetic element
chu (35, *t'10k).

LINES 4—7:

The Mawangdui copies share this sequence with the Guodian slips, but in other
editions the order is normally 6—7 and 4—5. Either sequence is acceptable in terms
of the rime, since the riming words are “gates” (men), “dust” (cken), and “knots”

(fen).



A:15 (Chapter 56)
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A:16 (Chapter 57)”

Use the upright and correct to order the state;
Use irregular methods when using the troops;

s Butbe unconcerned with affairs if you want to take over the world.

4  How doIknow this is so?

s Well, the more taboos there are in the world, the more rebellious the
people will be;

6  And the more sharp weapons the people possess, the more disordered the
state will be.

- The more people know, the more “oddities” will be produced;

§  And the more “exemplary goods” are put on display, the more robbers
and thieves there will be.”

o  Therefore the words of the Sage put it this way:

1o Iam unconcerned with affairs, and the people on their own enjoy good
fortune;

11 Ido nothing, and the people transform on their own;

12 Ilove tranquility, and the people on their own are upright and honest.

13 I desire not to desire, and the people on their own are content with the
plain and unadorned.

Comments and Notes:

LINE 4:

Like the Mawangdui copies, the Guodian slips omit the answer to this question,
which is normally found in later editions: “By this.”

LINES §—G:

The Guodian slips omit the xia (T, below) from tianxiaCK T, the world) in line 5,
suggesting a reading of “The more taboos Aeaven has,” or “The more taboos there
are about keaven” for the first part of the line. However, I think in this case tzan on
its own must mean “world.” Alternatively, it could mean “the ruler”: Tian could



stand for “ruler” or “father” in early texts when used in the context of social relations.
At the end of this line, later editions have pin (&, poor) where the Guodian slips
have pan (B ), which we here read as pan (3} , to rebel). So line 5 normally reads
“The more taboos there are in the world, the poorer the people will be.” In some
ways pin (&, poor) seems a better choice here than pan (3). For one thing, pin
rimed better with Aun (&, chaotic), the final word in line 6, than did pan, and one
expects lines § and 6 to rime since 7 and 8 clearly did (g7 [#2, *k‘1uag], and you, [F,
*Aruag]).” In addition, the final character in line 10 (f§) could be read as a variant
writing of fu (&, wealth); in this way, lines 5 and 10 would nicely contrast. But
since “taboos” are imposed to avoid “bad fortune,” I think it is better to read the
final word in line 10 as a variant writing of fu (&, good fortune); that is, the people
enjoy good fortune even though the ruler is unconcerned with taboos and prohibi-
tions.” If this choice is right, the final word in line § need not be pin, and par in this
case might be used in response to the “order” (zkeng, [F) that line 1 desires, just as
the mention of “sharp weapons” (/igi, F|| %) in line 6, might refer back to line 2.7
I continue to think that lines 1 and 2 are suggestions that “others” (Confucians and
Militarists) made to rulers, while line 3 is the author’s advice.”

. LINES §—8:

' From the point of view of later editions, it would appear that a single character has
* been omitted from each of these lines. Instead of zianxia (K T, the world) in line 5,
we have only tian (heaven); in line 6, where other editions have dangjia (¥ %) or
- guojia (& 2%, the state), this version has only bang; in line 7, where later editions
 tend to have jigiao ({3 9, arts and talents) or zhigiao (%175, knowledge and skill),”
~ this version simply has 74i; and in line 8, the connective particle er ([fl]) is omitted,
_even though the parallel structure seems to demand it. But the lines appear correct
as they stand; they are all eight-character lines (omitting from consideration the
/introductory fu [5< ] at the start of line §), and the metric and symantic patterns of
' the set of lines as a whole are quite clever. Since the connective er is essentially the
comma that separates the two clauses in lines §—7, the metric pattern used in the
Imes is 4/3, 4/3, 3/ 4, 4/ 4. Lines § and 6 are grammatically strictly parallel, while
* line 7, in terms of meter, is the reverse of line 6. Then the first clause in line 8 (fawu
{:{ﬁang) grammatically parallels the second clause in line 7 (¢iwu 7igf), and, for a
~_strong finish, the second clause in line 8 (daozei duoyou) uses this same grammatical
pattern. Also note that symantically the subjects of the two clauses in the opening
 lines are reversed (i.e., “If the world is filled with . . . , the pegple are . . ; but if the

people have . . ., the state theniis . . . ).



LINES 10—13:

Normally, the line sequence here is 11, 12, 10, and 13.* But lines 10~13 might corre-
spond line-by-line to lines 5-8, in which case the Guodian order seems the best.
Following the author’s advice, the people will “enjoy good fortune” (end of line 10)
with no need of “taboos” (start of line §), and they will be “upright and honest”
(zheng [1E ], end of line 12) stands in contrast to their production of “oddities”

(giwu [BY 4 ], end of line 7).*



A:16 (Chapters7)
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A:17 (Chapter 55)*

1 One who embraces the fullness of virtue
2 May be compared to a newborn babe.

3 Vipers and scorpions, poisonous insects and snakes will not bite him,

4 Birds of prey and fierce beasts'will not strike him.

s Hisbones are soft and his muscles are pliant, yet his grasp is firm.

6  He does not yet know of the mating of female and male, [yet] his penis
stiffens.

7  This is because his essence is at its height.

8  He can scream all day without getting hoarse;”
9  This is because his inner harmony is at its height.

10  That inner harmony we call “the constant.”

11 To know that harmony we call “being wise.”

12 Trying to increase your life is known as “bad fortune.”*

13 And when the mind controls the g-—this we call “using force.”

14 When things reach their prime they get old.
15 This is called “not the Way.”™

Comments and Notes

LINE 3:
This line is normally “Wasps and scorpions, vipers and snakes will not bite/sting
him,” but the line exists in a number of forms.*

LINE 4:

This is often an eight-character line formed by two clauses, that is, something like
“birds of prey do not seize him; fierce beasts do not grab him” (or, in the uppiasite
order, “fierce beasts . . . birds of prey. .. ”). But the Guodian form of the line
matches that of the Mawangdui copies. It has six characters, paralleling line 3; also,
characters 2 (birds, *t6g), 4 (beasts, *thiog), and 6 (strike, *k‘ug) probably rimed."

LINE §:
In copy B of the Mawangdui manuscripts, this line reads: “His bones and muscles



are soft and pliant.” But in this sequence, characters 2 (soft, *niok), 4 (pliant, *niog),
and 7 (firm, *kag) were phonologically similar, even though they did not fully rime.

LINE 6:

In the Wang Bi recension, the word guan (4, complete) is substituted for juan (J2,
penis), which makes sense only as a phonetic loan. Where other editions have juan,
the Guodian slips have an unknown character, 75, which is understood to be ran
(#X). 1 suspect this is a variant writing of yang (%), which, like juan, means the

penis.*®

LINE 10:

Like the Mawangdui copies, and in contrast to later editions of the Laozi, the Guodian
~ slips omit the word “knowing” (747, %) from the start of this line. Lines 10and 11 in
 later editions are: “Knowing harmony is known as ‘the constant.” Knowing the con-
. stant is called ‘being wise.””

_LINE 1§:

. All other editions of the Laogi, including that represented by the Mawangdui copies,
~ add a line at the end of the chapter: “What is not the Way will come to an early
'~ end.” As noted above (A4, chapter 30), lines 14 and 15 plus this additional line are
- also found at the end of chapter 30 in later editions.



A:17 (Chapter 55)
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A:18 (Chapter 44)%

1 Fame or your health—which is more dear?

Your health or possessions—which is worth more?

Gain or loss—in which is there harm?

When attachments are great there is bound to be waste;

If you store much away, you are bound to lose a great deal.

- o W N

L 6  Therefore, if you know contentment you will not be disgraced,
E 7  And if you know when to stop, you will not be harmed.
. 8 Asaresult, you will live a long time.

. Comments and Notes

.". Allowing for the use of synonyms, phonetic loans, and variant writings, the word-
ing here is exactly the same as we find in other editions, with the exception of line 5,
" in which the words “much” (hou, /&) and “great” (duo, %) are reversed. Also, like
*the Mawangdui copies, the Guodian version omits a “Therefore” at the beginning
pf line 4 and puts one at the start of line 6; this in contrast to most later editions.* A
'fussi.ble point of interest is the fact that there is internal rime in lines 1—7. The
nmmg words are: line 1, shen (health) and ¢in (dear); line 2, Auo (possessions) and
(uo (more); line 3, wang ( loss) and ding (harm); line 4, ai (attachments) and fe:
(waSte), line 5, cang (stored away) and wang (lose); line 6, 7z (contentment) and rz
1__d15grace), and line 7, 7Ai (stop) and dai (harm). Also, the final word in line 8— jiu
' (long time)—rimed with the final word in line 7, dai (harm).”

;ETF
k.
g



A:18 (Chapter 44)
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A:19 (Chapter 40)*

1 “Returning” is the way the Way moves;”
2 “Weakness” is the way the Way works.

3 The things of the world arise from being,
4  Andbeing comes from non-being.**

Comments and Notes

LINES 3 AND 4:

A literal translation of the Guodian words would be: “The things of the world arise

from being, and they arise from non-being.” That is to say, the word “being” (you,
X./%), which is repeated in all other editions we have of the text, is not repeated

- on the Guodian slips. But with the Wenwu editors, I think this is a mistake; the
 copyist simply forgot to add the sign for “repetition” (=) after the you in line 3.%
- However, Chen Guying is delighted with this form of the line, since he believes

*:

. that the Way is both “being” and “non-being”; hence it is correct to say that “the

' things of this world arise from being, and they arise from non-being.” The phe-

. nomenal things of the world actually come from both.%

T R e L Rt S i ek i P R L L e e
e o =E R S T Gt e mL T = R : e b



A:19 (Chapter 40)
Transcription Modern Equivalents
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A:20 (Chapter g)*7

1 To accumulate until you have filled it

Is not so good as stopping in time.
When swift flowing waters gather against it

du N

It cannot hold out very long.

When gold and jade fill your chambers
No one can safeguard them.

Arrogance resulting from wealth and rank
On its own brings on disaster.

e 3 O -

9  When the deed is done withdraw—
10  Suchis heaven’s Way.

Comments and Notes

The theme of the chapter is consistent throughout; it is established with metaphors
in the opening lines, talked of directly in lines 5—8, and repeated in the closing lines,
- in which we are reminded that this is, after all, the way things work in nature. When
 the heat of summer becomes sufficient to ripen the crops, it stops, and the weather
I, cools down. In the Chinese, lines 4, 6, 8, and 10 rime, and the passage consists almost
- entirely of four-character lines.*®

H

i
a
; LINES I—2:

i One image that comes to mind is that of filling a cup or a vase to the brim so that it
E is top heavy and easily spilled. Later editions tend to say “to hold” (c4:, $3F) where
f‘_ we here translate “to accumulate.” I am following the lead of the Wenwu editors in
reading the character 3% as 747 (il /), for which one definition is ;i (f&, to accu-

‘mulate or build up).” Either word is appropriate, but “accumulate” seems to fit well
L.ﬁw:th the overall theme of the chapter.
Ii} :

'LINE 3:

This line is normally translated “To pound it out and give it a point” (in the sense of
sharpening a sword or a knife), the characters being chuai er rui zhi ($i5 [ 38 2).
‘But the characters here are tuan er qun 7hi (#ﬁ'} [ ¥ ), where tuan refers to the
rapid and swirling motion of water, and gun means “a crowd” or “to amass.” While
we might replace tuan (jifi, *t‘'uan) with chuai (}i, *ts‘iuar), arguing that it is simply




a case of using a different radical, it is more difficult to see how we could get from
qun (BE, *g1uan) to rui (§, *diuad). But I suspect that the Guodian form of this line
is the correct one and that the later version developed from this by mistake. What
confirms this is the fact that the characters used in this line in Mawangdui copy B
phonetically agree with the Guodian words, and not with the words used in later
editions. The Mawangdui characters are #§ (*tuan) {fil C (*giusn) Z.'%

But what is the point of lines 3 and 4? The answer might be provided in the
following words of Li Kang (Z FR, c. 196-264): “When a tree stands above all the
rest in the forest, the wind is sure to break it; and when a mound stands out from the
shore, the fast flowing water is sure to overwhelm it [/iu & tuan ghi, i &> W)
This image certainly fits in with the point made in the rest of the chapter.




A:20 (Chapter g)
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B:1 (Chapter 59)’

i For ruling humanity and serving heaven, there is nothing so good as
keeping things in reserve.
2 Only if you keep things in reserve will you early submit;®

3 Early submission—this means to repeatedly build up your virtue;
4 Ifyourepeatedly build up your virtue, there is nothing you cannot overcome;’
s If there is nothing you cannot overcome, no one knows how far you

can go;*
6 If no one knows how far you can go, you can possess the whole world;

L

2 And if you possess the world’s mother, you can last and endure.

8  Thisis called the Way of deep roots, a firm base, long life, and long-lasting
vision.

Comments and Notes

LINE I:

“Keeping things in reserve” (se, £) refers to the act of storing grain after the harvest,
and, by extension, se also means “farmer.” One school of thought reads this line:
“For ruling humanity and serving heaven, there is nothing so good as being a farmer.”

LINES 2 AND 3:

Where later texts advise “early submission” (zaofu, 5 iRz [or fR or {§]) in both
lines, the Guodian slips seem to urge “preparing early” (zaobez, B2 {g). Since the
focus of the chapter seems to be “nourishing life” ( yangsheng, % 4= ), and long life
results from conserving one’s vital energies and powers (i, 5&; jing, 15; and shen,

fH—respectively, breath, essence/semen, and spirit), and since the earlier one starts
to “prepare” the better, it is tempting to see the Guodian reading as correct.’
However, the characters {fii (%e7) and fifz (fu) were pronounced much the same in
antiquity—*b1u3k and *b1usk—so either could have served as a phonetic loan for
the other. And since Jei is consistently used as a phonetic loan for fu in the other
Guodian texts (see “Zun deyi,” “Cheng Zhi wenzhi,” and part 3 of the “Collected
Sayings”), I suspect it is used here in that way as well.’

LINE 7:
In all other editions of the Laogi, this line says “If you possess the mother of the



state/kingdom” (15 [&] Z £}), which does not make a lot of sense, since the refer=
ence must be to the Dao. The guo ([]) in this line must be read to mean yu (J5)—
the Guodian character is [di—and “the mother of the whole world” then corre-
sponds to other references we find to the Dao, like “the mother of the world” (K

F Z B}) in chapter 25, and “the mother of heaven and earth” (K # 2 ) in
chapter §2.7

LINE 8:

This is normally read as two lines: 8: “This is called having deep roots and a firm
base”; and 9: “It’s the Way of long life and long lasting vision.” That remains a
valid reading. But since the word “Way” (38, *dog) at the end of the line is meant to

- rime with “endure” (8§, *g10g) at the end of line 7, I think this might be better read
as one line. Thus we have a single line, consisting of two-character adjective/noun
phrases that appear to be phonetically balanced.®

Meter and Rime:

' The attention paid to meter and rime in this passage is quite striking. The first four
lines are seven-character lines, in which the phrase pattern produces a thythm of
' 473, 3/4,4/3, 3/ 4. Lines § to 7 are then eight-character lines with a rhythm of 3/,
; 4/ 4, 4/ 4, while the final line is a thirteen-character line—twelve if we omit the final
E - particle ye (181,)—with a rhythm of 2/4/4/2, 1. For the rime pattern, the second
Sand fourth words in the first line—*“humanity” and “heaven”—rime (*nien and
: *t'e:n), but the last word in the line—se (£%, *s10k)—establishes the rime that will be
] - used in lines 2 to 6. Moreover, there is both internal and end rime in each of these
;; lines: in line 2, “reserve” and “prepare”; line 3, “prepare” and “virtue”; line 4, “vir-
- tue and “overcome”; line 5, “overcome” and “far”; and line 6, “far” (*g19k) and
ﬂ “world” (*hruak). In lme 7, “mother” (*muag) still rimes with “world” at the end

of the previous line, but the final word in the line, “endure”—assuming it was writ-
ten as jiu (8, *g10g) and not jiu (X , *kuag)— shifts the rime to one that will match
with “the Way” (*dog )at the end of line 8.

L



B:1 (Chapter 59)

Transcription Modern Equivalents
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B:2 (Chapter 48, lines 1-5)™

1 Those who [toil at] their studies increase day after day;
Those who practice the Way, decrease day after day.
They decrease and decrease,

2
3

4 Until they reach the point where they do nothing at all.
y

They do nothing, yet there is nothing left undone.

lllllllllllllllllllllllllllllllllllllll

IIIIIIIIIIIIIIIIIIIIIIIIIIIIIIIIIIIIIII

.........................................

. Comments and Notes

. LINE I

~ In the Mawangdui copies, this line begins with the word wei (£, to work at)—
- “Those who work at their studies.” But this is omitted in the Guodian slips. Paral-
. lelism with the words in line 2 seems to demand it (wei xue 7he [ 22 3 vs. wei dao
. 7he [ 38 )), so this is probably a slip by the scribe. However, it is not grammati-
cally necessary for the line to make sense.

. LINE 4.

| Punctuation at the end of this line (__) might indicate that these four lines were
seen as a self-contained unit and that line § is simply a related saying or an editorial
comment. With the character we: added to the start of line 1, lines 1 and 2 would be
balanced, five-character lines, and lines 3 and 4 would be four-character lines (if we
"}'umit the particle ye [tl1] from the end of line 4).

;LINE §:
. This line does not occur in either of the Mawangdui copies, nor does it occur any-
where else in either of those Laozi manuscripts. This prompted the scholar Gao

- Ming to argue, in several publications, that the concept of “doing nothing, and yet

. there being nothing left undone” (wuwei er wubuwei [ B T & S B 1), was not
_ in origin a Daoist notion; this is a saying that developed in Legalist texts making its
~ way into the Laozi at some later date.” The problem with this argument is that al-
 though this line does not occur in chapter 48 in the Mawangdui copies, it is not that it

 'was omitted; rather, the silk on which these words might have been written has rotted



away. But the size of the gap in both texts is large enough to accommodate the six
characters in question." In any event, the presence of the line here seems to resolve
this issue.

The three lines added to this “chapter” in all later editions we have of the text
are: “Getting control of the world, can only be done if you have no interest in

matters of ruling [wushi, & Z&). If you are interested in matters of ruling, you'll be
unworthy of getting control of the world.” There is no reason why these lines should
be part of this chapter, and, as noted in the introduction, the present five lines move
directly into another saying on “learning,” and together they might have been under-
stood as constituting a single “chapter.”



B:2 (Chapter 48)

Transcription Modern Equivalents
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B:3 (Chapter 20, lines 1-7)"

1 Eliminate learning and you will have no distress.

2 Pleasant agreement and angry rejection—
3 How far apart are they?

4  Beautiful and ugly—

)

What exactly is the difference berween them?

6  Those who are feared by the people
+  Must also, because of this, fear others.

lllllllllllllllllllllllllllllllllllll
lllllllllllllllllllllllllllllllllllllll
lllllllllllllllllllllllllllllllllllll
lllllllllllllllllllllllllllllllllllllll
lllllllllllllllllllllllllllllllllllllll
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---------------------------------------

Comments and Notes

LINE I:

For the view that this line should be the last line in chapter 19 instead of the first line
of chapter 20, see the “Comments and Notes” to passage A:1 (chapter 19). But, as
Xu Kangsheng has recently argued, the content of learning is really “distinctions,”



value distinctions, in many cases, which lead to disagreement and conflict, the kinds
of distinctions the author here calls into question.'*

LINE 7:

The copyist inserts punctuation (__) before the word “others” (ren, A, which
would seem to indicate that the word ren is the first word in the passage that follows
(chapter 13), and that punctuation is followed in the Wenwu transcription." In addi-
tion, in almost all later editions of the Laogi, this line simply says “Cannot not be
feared” (buke buwei, A~ B] A~ B ). But ren is also found at the end of this line in
Mawangdui copy B,'* which, like the Guodian slips, also adds an yi (L) after the ke
(a]), the particle that brings “because of this” into the line, Thus I suspect the
punctuation mark before the word ren was inserted one space too soon. Further
support for reading the text in this way is the fact that having the character A be the
first word in the following passage, “chapter 13,” is elsewhere unattested. And, as
others have already argued, concluding that the distinction between “those who
fear” and “those who are feared” is not a permanent one—these “opposites” can
easily turn into one another—fits very well with the chapter’s overall theme.”

. However, the evidence provided by meter and rime complicates the issue. Were
we to read §% as the final character of the line, the chapter would balance in terms
of the rhythm, having as the number of characters in each of the lines 4, 3, 4, 3, 4, 4,
6 (=3, 3). And the end rime, line by line, would be: (1) *10g or 13u, (2) har, (3) fiar,
(4) -ak, (5) niak, (6) “1uar (or 1uai), and (7) -1uar. So if the last character in line 7
were £, the sound would have resonated, in a sense, with the final character in line
1. Moreover, having A as the first character in chapter 13 would at last provide a
_balanced beginning to that chapter, with five characters in lines 1 and 2. So this issue
is not easily resolved. The deciding factor for me is that if A had been the initial
‘character in chapter 13, there should be some sign of it in lines 3 and 7 of chapter 13,
_but there is not.
My translation of the additional lines in chapter 20, based on the Mawangdui
_copies, reads as follows:

8 Wild, unrestrained! It will never come to an end!

9  The multitudes are peaceful and happy;
1o  Like climbing a terrace in springtime to feast at the tailao sacrifice.

11 Butlam tranquil and quiet—not yet having given a sign.
12 Like a child who has not yet smiled.

13 Tired and exhausted—as though I have no place to return.



14
1§
16
17
18
19
20
21

22

23

25
26

The multitudes all have a surplus;

I alone seem to be lacking.

Mine is the mind of a fool—ignorant and stupid!

The common people see things clearly;

I alone am in the dark.

The common people discriminate and make fine distinctions;
I alone am muddled and confused.

Formless am 1! Like the ocean;

Shapeless am 1! As though I have nothing in which I can rest.
The masses all have their reasons [for acting];

I alone am stupid and obstinate like a rustic.

But my desires alone differ from those of others—

For I value drawing sustenance from the Mother.



B:3 (Chapter 20, lines 1-7)
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B:4 (Chapter 13)*

1 “Favor” is really “disgrace”—it is like being in bo ge

2 Be wary with matters that cause great distress—treat them as if they
could mean your life.

Why do I say “Favor is really disgrace™?

Receiving favor puts you in a dependent position.*

If you get it, it is like being bondage;

If you lose it, it is like being in bondage.

This is what I mean by “Favor is really disgrace—it is like being in
bondage.”

~] O\ b W

8 And why do I say “Be wary with matters that cause great distress—treat
them as if they could mean your life”?
9  The reason we have great distress

10 Isthat we have bodies;
11 If we did not have bodies, what would we worry about?

12 Therefore, with someone who values taking care of his life more than
running the world,

13 To him we can entrust the world.

14 And with someone who dotes on his life as if it were the whole world,

15 To him we can turn over the world.

Comments and Notes

LINES I-7:

This represents a new approach to a chapter that has given commentators and trans-
lators fits for thousands of years. This interpretation might be wrong; but it at least
treats line 3 as complete, and it explains why in lines 4 to 6 the author is concerned
only with the getting or losing of “favor.” Line 1 is normally translated “Regard

favor and disgrace with alarm” (chongju ruo jing, §& B 5 ¥)- But if chongru is
understood as “favor and disgrace” when the author asks in line 3 “What do I mean

by chongju?” we would expect him to talk about both things. He does not; he talks
only about “favor.” Thus I propose that we fare better by reading chongju as “favor



s disgrace” or “to be favored is to be insulted /disgraced.” Since that is not a claim
one would normally make, he then proceeds to explain what he means.

In addition, where later editions all have “alarm” (jing, %), the Guodian slips
have the character ying (%2 /#8, to be bound up, wrapped up in cords, ensnared).
Although this can be read as a phonetic loan for “alarm” (the archaic pronunciations
being *kiérn), and *:1er), respectively), I see no reason to do that, since someone who
has been “favored” becomes “obligated”or “tied” to his patron; in addition, his fate
then becomes “wrapped up” with the fate of his patron. |

But there is another possibility to consider. If the punctuation mark that follows
the character wei (5%/1%) at the end of the previous passage was meant to indicate
repetition, line 1 in this passage would then be read “Fear people’s favor as being in
bondage” (R A 8 B % #8), or possibly “Fear favor in the same way' that 'you
fear being bound” (2 §f 5 75 #8).>* With the second of these, lines 1 and 2 would
then be parallel; we would have two five-character lines that both begin with a verb/
object phrase and end with “#5 X.” Moreover, the first and last‘characters in each
of those lines would have been phonetically close—we:i (8, *1usr) and gui (&,
*kruad); ying (#8, *-1en) and sken (5, *thien). But again, were this the case, one
would expect to find the word wei (2, fear) repeated in lines 3 and 7.

LINE 3:

In many later editions, including the edition represented by the Mawangdui copies,
- the characters 75 8§ (ruojing) are included at the end of this line. Understood in the
usual way, this would be translated, “Why do I say ‘Regard favor and disgrace with
“alarm’?” Although we might be tempted to think that those words were erroneously
_omitted, the Guodian form of the line—{n] 5§ &f 5 —is actually very common,
“and it was continued in the Xiang’er and Heshanggong lines of the text.”

'LINE 4:

In the Heshanggong recension, this was changed to “Disgrace is inferior” (B¢ £
'I), and on occasion a line was inserted before this: “Favor is superior” (§& & ).
Clearly some readers did not understand what the author was trying to say: how
could “favor” be something inferior?*

LINE 12:
This assumes that the Guodian form of the line matched what we find in the

Mawangdui copies—{{ 8 55 B Y £ KX . Of the later recensions, the only one

that comes close to this form of the line is the Xiang’er recension. Most later edi-



tions have “Therefore with one who values his life as much as the world”

ERLUSRAR T

LINES 12—1§:

My comment on these lines in my 1989 translation bears repeating.*®

The sentiments of chapter 13—that the person who should be entrusted with ruling
the world is precisely the one who cares more for his own life than he does for the
wealth, honor; and power he would have by ruling the world—show up againiin the
Zhuanggi in a section that A. C. Graham identifies as “Yangist” (representing the
views of the “individualist” Yang Chu and his school). The first anecdote in chapter
28 of the Zhuangzi reads, “Yao resigned the empire to Hsu Yu. Hsu Yu refused it.
Next he resigned it to Tzu-chou Chih-fu. ‘It might not be a bad idea to make me Son
of Heaven,’ said Tzu-chou Chih-fu. ‘However, at the moment I am worried abouta
serious ailment. I’m going to put it right, and haven’t time just now to put the em-
pire right.” The empire is the most important thing of all, but he would not harm his
life for the sake of it, and how much less for anything else! Only the man who cares
nothing for the empire deserves to be entrusted with the empire.””



B:4 (Chapter 13)
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B:5 (Chapter 41)*

1 The ablest students, when they hear of the Way, with effort can get

started on it;
2 Mediocre students, when they hear of the Way, it is as if they are lost and

confused;

3 With the dullest of students, when they hear of the way, they laugh
aloud at it. -

4  Butif they did not laugh aloud at it, it could not be considered the Way.*

s Therefore, as we find it in the fixed sayings:

6  The bright Way seems dispersed;
7 The level Way seems uneven;*
8  The Way that goes forward seems to retreat.

9 . The highest virtue seems to be [10#»' like] a valley;
10 The greatest purity seems to be soiled;
11 Vast virtue seems insufficient.

12 Steadfast virtue seems to be /ax;
13  Genuine substance seems to be flawed;
14 The greatest square has no corners.

15 The greatest vessel is slowly completed;
16 The greatest sound makes little noise;*
17 The greatest image is lacking in form;

18 The Way s great yet has no name;
19 It is good at beginning and good at completing.

Comments and Notes

LINE I:

This is one of many lines in the Laozi that can be translated several different but
equally valid ways. In the “modern edition” of the Laozi, the second part of this
line is normally gin er xing 7hi (&) 1] 1T 22, with effort they are able to do it, or with



effort they are able to follow it). But in the Mawangdui copies this wording changes
to jin neng xing 7hi (22 BE T Z., are just barely able to do it). (But jin [£2] and gin
[£)] are interchangeable, so this could still be “with effort they are able to do it.”) In
the Guodian form of the line, “it” (z4:) at the end of the line is replaced by yu ¢
thong (X JT P, into it, or into its core or center).?* Here, the second part of line 1
could be read: “are barely able to get into it,” “with an effort they can get into it,”
or, most optimistically, “by making an effort they can travel right to its core.” Un-
fortunately, there is no way to decide which reading is “right.”

LINE 2: . |
Like line 1, this can be read different ways. The second half of the line, in later
editions, reads ruo cun ruo wang (35 1+ 75 [, literally “like keep, like lose,” or “some
. things they get, some things they don’t,” or “some things they remember, some
they forget,” and so on). But cun ({F, *dzuan) is replaced by Aun (&, *musn, con-
fused) in the Guodian slips. Since Aun is commonly used as a phonetic loan for wen
(fH], *m1uan, hear) in these slips—in fact right here in these lines—we might val-

idly translate “it is as if they hear it but then forget it.” But I rather like the literal
reading.”

LINE §:
It is possible that “fixed sayings” (jianyan, J& 5 ) was actually the name of a book,
. in which case we should translate: “Therefore, in the Jianyan we find.”* The punc-
' tuation mark at the end of this line presumably indicates that what follows are well-
~ known, possibly “cited,” sayings. The lines that follow are metric and rimed.

LINE 6:

- In almost all later editions this line says “The bright Way seems to be dark [mei,
. BE].” But in place of mei (*muad), Mawangdui copy B has fe: (82, *p‘ruad), while
the Guodian slips have the character =2 (4o, *buat). I would suggest reading fe:
~ (scattered, dispersed, or diffused) as the intended word, for which o was a phonetic
- loan.

LINES 7 AND 8:
These lines are reversed in almost all later editions.?

' LINES 6—19:

In the Chinese, lines 6 to 8 are rimed (*buat, *l1uad, and *t‘uad), as are lines 9 to 14
(*kuk, *niuk, *tsiuk, *tug, *diug , and *niug), and 15 to 19 (*dhier), *thier), *tsien,



*mien), and *dhien).’ Also, with two exceptions (lines 11 and 19), they are all four-
character lines. In terms of symmetry, we would expect the three “Way” lines (6-8)
to be followed by the three “Virtue” lines (9, 11, and 12), with all the lines that begin
with “Great” (10, 14~17) grouped together. Such is not the case, but one wonders
whether this represents the original sequence.

LINE 19:

We cannot be sure what the final line was in the Guodian version. But since there is
space for about five characters, it must have been slightly different from what we
find in later editions. Using eight characters, Mawangdui copy B, for example, says
“Only the Way is good at beginning things and also good at bringing things to
completion.” The Chinese for my suggested translation would have been: 3 15 H.

= X



B:5 (Chapter 41)
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B:6 (Chapter 52, lines 5-10)¥
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1 Close the gates
2 Block the holes
3 And to the end of your days you will not toil.

4  Open the holes
s  Excel in affairs
6  And you will never reach the end of your days.

llllllllllllllllllllllllllllllllllllll
lllllllllllllllllllllllllllllllllllllll
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Comments and Notes

LINES I AND 2:
In later editions these lines are reversed.

LINE 3:
For “toil” (reading 7 as wu [¥]), all later editions use the synonym “labor” (gin,
).

LINE §:

In later editions the first word in this line is ;i (#§), which is understood to mean
“meddle in” or “get involved in.” But the Guodian character is JE (sazr), the same
sai that at the start of line 2 means “to block” (F& = ZE). In their notes to the text,
the Wenwu editors suggest that we read this as 7%, which means sk (B, to realize)
or an (77, to rest in).”® But there is no reason not to read this as sai in the sense of “to
excel” or “to be successful in.” The synonym ;i might have been used to replace this
to avoid confusion with the meaning of saz in line 2.



LINE 6:
With i, (jix, to save) as the final character in this line in later editions, this is nor-
mally translated “And till the end of your days you will not be saved.” But the final
character in the Guodian slips is 2 (= 2K) (/ai, to come), not jiu. Since it is likely
that lines 3 and 6 are intended to rime—the meter here, line by line, is 3, 3, 4; 3, 3,
4—if we are correct in reading the last word in line 3 as wu, the last word in line 6
should rime with *m18g. The word /ai provides us with a close match—*mlog—but
the word giu (3K, *g1og, to seek, or to attain) would be better. Since the characters
~ for /ai and giu, in antiquity as well as today, were hard to distinguish, it could be that
the /ai () in the text really ought to be giz (GK). But with either word the reading

remains the same.
The lines that precede these in later editions are:?

1 The world had a beginning,

Which can be considered the mother of the world.

Having attained the mother, in order to understand her children,

If you return and hold on to the mother, till the end of your life you will
suffer no harm.

L N

i--' The lines that follow in later editions are:*°

- 11 To perceive the small is called “discernment.”
12 To hold on to the pliant is called “strength.”

13 If you use the rays to return to the source of the light,
14 You will not abandon your life to peril.

15 This s called Following the Constant.

It seems likely to me that this set of nine lines originally constituted a unified saying;
note that lines 13 and 14 parallel lines 3 and 4. What connects lines 5—10 of the
_ chapter with lines 1—4 is the common concern with “till the end of your days” or

. “tll the end of your life” (moshen [{ £, or phongshen [ 5]).
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B:6 (Chapter 52, lines 5-10)
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B:7 (Chapter 45)+

1 What is most perfect seems somehow defective;

2 Yet.you can use it, and it never wears out.
3 What is most full seems to be empty;

4  Yet you can use it, and it never runs dry.

s  Great skill seems to be clumsy;*

6  Great gains seem to be losses;*
7  Great straightness seems to be bent.

8/1 Activity overcomes cold;
9/2 Tranquility overcomes heat.
10/ 3 Pure and tranquil, you can stabilize the whole world.

(Lines 8—10 seem to be understood as a separate saying.)

Comments and Notes

LINES §—7:
The line sequence here is normally 7, 5, and 6.

LINE 6:

Equally valid—“Great advances seem like retreats.” In almost all later editions—
where this is the last line of the series—this line is “Great eloquence seems to stam-
mer and stutter” (da bian ruo na, X j3f 35 5/ ). We can trace the development of
this line from the Guodian form to this later form by means of the Mawangdui
copies. Mawangdui copy B, like the Guodian slips, has “loss” or “retreat” (chz, #1)
at the end of this line, while copy A has the unidentified character /. It now seems
 clear that this character, like the character [ (rui) in chapters 7 and 9 in copy A,
was a phonetic loan for 3& (zui, retreat). That not being clear to a copyist, J§ was
written as 5/ (na, stammer), at which point the character fi(, (cheng) (or B, [ ying])*¥
at the beginning of the line was changed to something that meant the opposite,
“eloquence”; hence the character J& (bian).



LINES 8—10:

Normally found as the final lines of chapter 45, these three lines are set off from
what precedes and what follows on the Guodian slips by punctuation. And they
seem to have little in common with the preceding lines in that chapter, all of which
are four-character lines, and all of which begin with the word “great” (da, X).
Here, lines 8(1) and 9(2) are three-character lines (though they could be read as a
single six-character line, just like line 10[3]). The cadence in this little passage, with
each character being a syllable, is: 1, 2, 3; 1, 2, 3; 1, 2—3, 4, §, 6. The first two words
in line 10—ing (pure) and jing (tranquil)—rime with the last—ding (stable), and
the final words in lines 8 and 9 were also close to riming with ding. The archaic
finals were *ts‘an) (cold), *nian (heat), and *der) (stable).*



B:7 (Chapter 45)

Transcription Modern Equivalents
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B:8 (Chapter 54)¥

1 What is firmly implanted cannot be pulled out;*
2 What is firmly embraced cannot be lost.

3 Asaresult, the sacrifices of your descendants will never end.*

4 If you cultivate it in your self, your virtue will be pure;

s If you cultivate it in your family, your virtue will be overflowing;

6 If you cultivate it in your village, your virtue will be longlasting;

7 If you cultivate it in your state, your virtue will be rich and full;

8 If you cultivate it throughout the world, your virtue will be widespread.

o  Look at the family from the point of view of the family;

10 Look at the village from the point of view of the village;
11 Look at the state from the point of view of the state;

12 Look at the world from the point of view of the world.

13 How do I know the condition of the whole world?
14 By this.

Comments and Notes

The message here sounds very Confucian, and the wording is reminiscent of “The
Great Learning,” where we find the words: “The ancients who wished to manifest
their clear character [ming de, bright virtue] to the world would first bring order to
their states. Those who wished to bring order to their states would first regulate
their families. Those who wished to regulate their families would first cultivate their
personal lives.”*

LINES 4—8: -

Like the Mawangdui copies, the Guodian slips omit the word “in” (y, }j}) in each
of these lines. Thus line 4 begins, literally speaking, “Cultivate it your own per-
son.” But the preposition should be included, since the basic unit throughout the
chapter is the four- or eight-character line. Without the yu, lines 4 to 7 are seven-
character lines. In any event, there is internal rime in each of these lines, the riming
words being “person” and “pure”; “family” and “overflowing”; “village™ and
“longlasting”; “state” and “rich and full”; and “world” and “widespread.”"



LINES 8 AND o:

Later editions normally have an additional line here: “Look at your self from the
point of view of your self.” There is a gap in the Guodian slips at this point, but it is
not large enough to accommodate this additional line.

LINES 13 AND 14:

Because the bottom part of this slip is broken, we cannot be sure how this chapter
ended. To a similar question in passage 16 in Laozi A (chapter §7), the reply of “By
this” (yi ¢i, LA JIE) is not given. But the present chapter could not.end with an
unanswered question, and the words “By this” seem appropriate if we are correct
about the Confucian tone of the message: if I want to know the “condition” or
_ “present state” of the world, I can know by knowing myself."



B:8 (Chapter 54)
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C:1 (Chapters 17 and 18)’

With regard to the very best rulers, the people below simply know they

are there.
With regard to those one step down, they love them and praise them.

3 With regard to those another step down, they fear them.

+  And with regard to those yet another step down, they revile and insult
them.

s When trust is insufficient, there will be no trust in return.

6  Hesitant are they! In their cautious use of words.

7 They complete their affairs and finish their tasks,

§  Yet the common folk say, “These things happened all on their own!”

9  Therefore, when the Great Way is rejected, it is then that “humanity”
and “righteousness” show up on the scene;

‘o When the six relations are not in harmony, it is then that we hear of
“filial piety” and “compassion”;

11 And when the state is in chaos and disarray, it is then that there is praise
for the “upright officials.”

Comments and Notes

LINE 7:

In the Mawangdui copies, the words “affairs” (shi, B8) and “tasks” (gong, LJ]) are
reversed. But the Guodian order seems preferable in terms of rime. Lines 6 and 8
clearly rimed—yan (&, *n1in, words), with the ran (#R) of ziran (*nian, on their
own)—and “tasks” (*kun) at the end of line 7 was close to riming with “trust” (xin,
=, *sien) at the end of line 5.7

LINE 0: -
It is the “Therefore” at th

e head of this line that indicates this is a single passage and

should not be divided into two chapters. In later editions, this “therefore” is main-
tained only in that represented by the Mawangdui copies. |



LINES Q AND 10:

In all later editions, a line is inserted between these lines: “When knowledge and
wisdom appear, it is then that we have great hypocrisy.”

LINES 9—I1:

These are balanced eight-character lines, where we would expect to find internal

rime with the fourth and eighth words: that is, “rejected” ( fei, &%) and “righteous-

ness” (yi, 3%), “harmony” (ke, F[I) and “compassion” (ci, &), and “chaos” (luan,
- 8L) and “officials” (chen, E5). But that is not the case.*




C:1 (Chapters 17 and 18)
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C:2 (Chapter 35)s

1 Grasp the Great Image and the whole world will come;
2 Come, and suffer no harm, for security and peace will be great.

3 Music and sweets—for these travelers stop.
4  Consequently, when the Way utters words—-
s Bland and insipid! Their lack of flavor.

6  Look at it—not enough to be seen;
7  Listen to it—not enough to be heard,
8  Yetit cannot be exhausted.

Comments and Notes

LINES I—3:

. The first three lines are essentially balanced, six-character lines,® with internal rime
_ on the third and sixth words: “image” (52,*gian) and “come” (¥, *fruan); “harm”
~ (F, *had) and “great” (X, *dad); and “sweets” (§H, *niag) and “stop” (1}, *tiog).

" LINE 4:

"-.'"::.rl-:'-. T E :'.:: L l-""" -

!

The “Consequently” (gu, () at the head of the line is also found in the Mawangdui
' copies, but it is omitted in all other later editions. In addition, the Mawangdui copies
~ add “we say” (yue, E) after “words”: “As a result, of the Way’s speaking we say . . . ”

LINE 8:

In later editions, the words “use it” (yong A1) are added to this line so that it paral-
lels lines 6 and 7: “Use it—it cannot be exhausted.”” In the Guodian version, lines 6,
' 7,and 8 are meant to be read as a single line: “Look at it—not enough to be seen;

. listen to it—not enough to be heard, yet it cannot be exhausted.”® Lines 6 and 7

S
1'll

;ﬁl;_:_lfemind us of the opening of chapter 14 of the Laozi, where we find “We look at it

- and yet do not see it. . . . We listen to it and yet do not hear it.”



C:2 (Chapter 35)
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C:3 (Chapter 31)°

......................................
...................................

.................................

1 When the gentleman is at home he values the left;

2 When using weapons he values the right.

3  Therefore we say, weapons are instruments of ill omen;

4 If you have no choice but to use them, it is best fo be dignified and
reverent.”

s  Never see them as things of beauty."
To see them as things of beauty is to delight in the taking of life.
2 Andif you delight in killing, you will not achieve your aim in the world."

8  Therefore, in auspicious affairs we honor the left;

9  While in matters of mourning we honor the right.

1o Asaresult, [when they go into battle] the lieutenant general stands on the left,
11 While the supreme general stands on the right.

12 This means they act as they would at a funeral rite.

13 Therefore, when large numbers of people are killed, stand before them in
grief and sorrow.
14 When the battle is won, then act as you would at a funeral rite.

Comments and Notes

LINE 3:

In later editions, chapter 31 begins with this line, normally phrased: “As for fine
weapons, they are instruments of ill omen.”" Then follow two lines also found at
the end of chapter 24: “But there are those who hate them. Therefore, those who
- have the Way, with them do not dwell.”

~ LINE 3:
In the Mawangdui copies, this line reads: “Therefore, weapons are not the instru-



ments of the gentleman,” followed by “they are instruments of ill omen.”"* But
more common in later editions is the reading: “Weapons are instruments of ill omen,”
followed by “They are not the instruments of the gentleman.” With the critical
characters missing, the Guodian line could have said either of these—that weapons
are instruments of ill omen, or that they are not the instruments of the gentleman. I
think that the former follows more logically from the preceding line.

LINE §:

In most later editions, this line is “When victorious he (i.e., the gentleman) does not
see them as things of beauty.” But the Guodian form of the line is continued in the
Mawangdui copies and, later, in the lineage based on the Xiang'er recension.

LINE 8:
In most later editions, there is no “Therefore” at the start of this line. But it is also
present in the Mawangdui copies and the Xiang’er recension.

LINE Ot

In most later editions, the word “inauspicious” (xiong, [X]) is used here instead of
“mourning” (sang, 3&). But the Mawangdui copies also have “mourning,” as do
many copies in the Xiang’er lineage. |

LINE I3:
No other version of the Laozi has “Therefore” at the start of this line.
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C:4 (Chapter 64, part 2)*

1 Those who act oniit ruin it,

Those who hold on to it lose it.

The Sage does nothing, and as a result he has no disasters;
He holds on to nothing, and as a result Ae loses nothing.

B W N

s If you’re as careful at the end as you were at the beginning, you’ll have
no disasters.

6  As for people’s disasters—they always ruin things when they’re just
about to complete them."

7  Therefore, the Sage desires not to desire and places no value on goods
that are hard to obtain;

8  He learns how to unlearn and backs away from matters in which the
masses go to excess.

9  Therefore, the Sage could help the ten thousand things to be what they

are in themselves, but he dare not do it.

Comments and Notes

LINE 3:

The word “Therefore” is normally found at the head of this line. In later editions, it
is only omitted in the Heshanggong recension. (Note that it is present in the version
of this passage preserved in Laogi A.)

LINES § AND 6:

In later editions, these lines are reversed, and the wording of line 6 is not exactly the
same. For “As for people’s disasters” (A Z B {11) at the start of this line, we find
“In people’s performing their duties” (F Z i 28 1) in later editions. (In passage
A:6, lines 6 and § are reversed as they are in later editions, but the initial line there is
“The rule to follow in approaching matters [is this]"—/in shi 7Ai ji, i = 7 %0).

LINE 8:

As in all later editions, but in contrast to the words used in passage A:6, this line
begins with “He learns how to unlearn” (xue bu xue, 52 A4~ 22). In A:6, this line



begins “He teaches without teaching” or “He teaches not to teach” (jiao bu jiao, £

A 20

LINE 9:
The “Therefore” at the head of this line is omitted in later editions (but passage A:6

also includes it).'” In common with later editions—and in contrast to what we find
in passage A:6—this line ends, however, with the words “but he dare not do it” (er

fu gan wei T 55 B £3)."®

Rime and Meter:

Although they belonged to different rime groups in archaic Chinese, the words “act”
(B, *hruar) and “ruin” (B, *puid) in lines 1 and 3 were phonologically close; the
same is true of the words “hold on'to” ($#h,*tisp) and “lose” (4&, *thiet) in lines 2
and 4. In line 5, which is essentially an eight-character line, there is internal rime
. with words 4 and 8 (43, *thiag, begin; and B{ Z§, *dziag, disasters). Finally, lines 7,
8, and 9 rimed (&, *huar, goods; i, *kuar, excess; and £, *1uar, do it); and if we
remove the opening “Therefore the Sage” from line 7, and add the character A to
~ line 8 (present in all later editions), lines 7 and 8 become balanced, nine-character
 lines, in three- and six- character units.



C:4 (Chapter 64, part 2)
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C:5 “Taiyi shengshui,” Part | (slips 1-8, 10-12)*

Note: In the Wenwu transcription, the “Taiyi shengshui” selection is divided into
three parts: slips 18 are seen as a unit, slip ¢ stands alone, and slips 1014 are treated
as the third part of the text.* I think that slips 1012 follow directly from the end of
slip 8; I will translate and discuss slips 9, 13—14 in the next section. Here, I maintain
that the “this” at the end of line 8 means both the “process” herein described and
the “source of the process”—Taiyi, the “Great One.” Does this mean that “Great
One” is the “name” (ming, 54) of what we “refer to as” (wei, 38) or “designate”
(zi, 5F) the “Dao”? Not necessarily. Relevant here are the lines in chapter 25 of the
Laozi, where speaking of the source of heaven and earth, the author explains: “I do
not yet know its name [ming, 34]; I simply ‘call it’ [z 74i, F Z.] the Dao. Were 1
forced to give it a name, I would say it’s “The Great’ [da, X].” Lines 1o—12 make the

. same distinction between what something actually /s, that is, its “name,” and how

- we “refer to” that thing, what it is “called” (wei, §8), that is, its “designation” (%,

.

-. Trmlarion

-
;.
I
i‘

i‘

‘5
Ii
-"
{
‘E
Jr

(a) The Great One gave birth to water. Water returned and assisted Taiyi, in
_ this way developing heaven. Heaven returned and assisted Taiyi, in this way
developmg the earth. Heaven and earth [repeatedly assisted each other], in this
way developing the “gods above and below.” The “gods above and below™*
'repeatedly assisted each other, in this way developing Yin and Yang. Yin and
Yang repeatedly assisted each other, in this way developing the four seasons.
- The four seasons repeatedly assisted each other, in this way developing cold and
hot Cold and hot repeatedly assisted each other, in this way developing moist
and dry. Moist and dry repeatedly assisted each other; they developed the year,

- and the process came to an end.

_ Therefore, the year was produced by moisture and dryness; moisture and dry-
“ness were produced by cold and hot. Cold and hot and the four seasons, were

~ produced by Yin and Yang. Yin and Yang were produced by the “gods above

and below.” The “gods above and below” were produced by heaven and earth,
~ and heaven and earth were produced by the Great One. This being so, the Great
- One is concealed in water and moves with the four seasons. Completing a cycle,

. [it starts] over again; [we regard this beginning as] the mother of the ten thou-

sand things: first it is depleted, then it is full; we regard this beginning as the

© guiding principle of the ten thousand things.** This is something that heaven



cannot destroy, the earth cannot smother, and Yin and Yang cannot produce.
The gentleman knows this is referred to as [“the Way.”] . . . (slips 1-8)

(b) What is below is soil; yet we refer to it [wei 7hi, 55 ] as the earth: what
is above is air; yet we refer to it as heaven. In the same way, “the Way” is its
designation [fi, ). “But, may I ask, what is its name [ming, 33]?” One who
uses the Way to work at his tasks certainly relies on its name; for this reason his
tasks are completed and he endures. When the Sage works at his tasks, he also
relies on its name; as a result his deeds are achieved and he suffers no harm. With
heaven and earth, “name” and “designation” both stand together. But when we
move beyond these domains, we can think of nothing that would fit [as a name].
(slips 10~12)

Comments and Notes

Interest in the god named “Taiyi” (}x — or K —, the Great One) has been consid-
erable among scholars in China with the realization that one of the paintings found
in Tomb No. 3 at Mawangdui in 1973 is a picture of Taiyi, with the deities Leigong
(ZE /2, Lord Thunder) and Yushi (i’ £, the Rain Master) standing to his right and
his left.* Taiyi is portrayed as a god with a red face and red legs, antlers on top of his
head, arms that appear to be wings, and a mouth that could be a bird’s beak. This
portrayal of god—of the “supreme” god who lives in the sky—as a fusion of bird
and dragon (the antlers—dragons have horns), can be traced back to Shang dy-
nasty times (c. 1500 B.C.).

But in pre-Qin philosophical texts, “Taiyi” is simply another name for the “Dao,”
the Way, which is how it is used here. As Ge Zhaoguang (& J& J() has recently
shown, “Taiyi,” “Dao,” and “Taiji” (X %, the Great Ultimate) are terms that are
used interchangeably in texts of this era.” The term “Taiyi” itself is never used in
the Laozi. But, as seen in the complete form of the text, the “One” seems to be used
to mean the Way in several chapters, (10, 22, 39, 42), and in chapter 25, as noted, the
author claims that, were he forced to give it (the Way) a name, he would say it is the
“Great” (da, K). -

Cui Renyi and Li Xueqin both believe that "Talyi shengshui” is related to chap-
ter 42 of the Laozi, which opens in the following way: “The Way gave birth to the
One; the One gave birth to the Two; the Two gave birth to the Three; and the Three
gave birth to the ten thousand things.”* However, Cui thinks it is clear that chapter
42 of the Laogi is based on “Taiyi”; the former is abstract and symbolic, while the
latter talks about actual things.”” Li argues, to the contrary, that “Taiyi shengshui”
must be /ater than the received edition of the Laozi since, although the Way is often



talked about as the “One” (y7) in the Laogi, the phrase “Great One” (zaiyi) does
not yet occur.” Isabelle Robinet, on the other hand, has argued® these are two quite
different cosmological views, in that, in contrast to chapter 42 of the Laozi—in
which successive things “produce” (sheng, 4£) one another—in “Taiyi shengshui”
things are produced, but then they “return” and interact with or “assist” Taiyi, thus
producing additional things.

Finally, as some scholars have already noted, cosmological schemes in which
everything in the world originates from'the “Great One” are found in many texts,
including the “Zhongxia ji” ({ff B %2, Midsummer) chapter of the Lushi chungiu
(& E & X, Mr. Lu’s Spring and Autumn) and the “Li yun” (f&3&, Changes in
the Rites) chapter of the Lji. The relevant lines in the “Li yun” are: “For this rea-
son, the rites must origihatc with the Great One [dayz, K —]: It separates, forming
heaven and earth; revolves, creating Yin and Yang; changes, creating the four sea-
sons; and orders all things, creating the ghosts and the gods.” The Luski chungiu

~ account begins with the words “The Great One produced the two principles [liangyi,

P 28], which produced Yin and Yang. Yin and Yang changed and transformed, one
ascended, the other went down.”*" Then in succession are mentioned heaven and
earth, the sun and the moon, stars and constellations, the four seasons (some being

~ hot and some cold), and finally the ten thousand things: “The ten thousand things
~ emerged from the Great One and were transformed [Aua, {l,, given form? given
life?] by Yin and Yang.”»
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C:6 “Taiyi shengshui,” Part Il (slips 9, 13-14)*

Translation (tentative):

(a) The Way of Heaven values weakness. To cut away?* at what is complete in
order to add on to life is to attack using force, to punish using . . . (slip 9)

(b) [Heaven is incomplete] in the northwest. What is below it (i.e., the earth) is
high and firm. The earth is incomplete in the southeast, What is above it

(i.e., the sky) [is low and soft (?). When what is above is lacking,] there is a
surplus below, and when what is below is lacking, there is a surplus above.

(slips 13—14)

Comments and Notes

If we are right in connecting slips 10 to 12 of this selection with slips 1 to 8, we are

. left with the problem of what to do with slips 9, 13, and 14. All three slips are diffi-
-~ cult to translate lacking a context; all three could be translated in many different
~ ways. We must also decide whether the three are connected: Is it possible that the
three formed a unit that began with slip 97 What is clear is that slips 13 and 14
~ assume the reader’s familiarity with a well-known Chinese cosmological myth, a
 myth cited in the Huainangi as follows: ¥ “In antiquity Gonggong [+t T'] fought
. with Zhuanxu [ ¥8] over who would be God, [Having lost], he got angry and
~ butted Mount Buzhou [~ [& 2 [L|]. Heaven’s pillar then broke, and earth’s cord

snapped, so that heaven now dips down in the northwest. As a result, the sun and the

‘moon, along with the stars and constellations, now move in that direction. In addi-
 tion, the earth no longer fills up the space in the southeast. Thus the rivers, flood
- waters, and the dust and the dirt now settle in that direction.”

.. To elaborate: Sarah Allan has persuasively argued that the ancient Chinese un-
* derstood the cosmos to be in the shape of a turtle; the upper shell of the turtle was
" the dome of the sky, while the under shell served as the earth’s surface.” The sky

~ was held in place over the earth by four mountains/pillars (= the legs of the turtle),
~ located in the northwest, northeast, southeast, and southwest. In addition, there
- were “cords” (wei, %E) connecting heaven and earth, to keep the two from separat-
~ ing completely should anything happen to one of the pillars (i.e., the mountains).

When Gonggong broke the northwestern pillar, naturally the dome/shell then tipped
in that direction, putting such stress on the “cord” in the southeast that it broke. As



a result, heaven and earth are no longer level; they are closer together than they
once were in the northwest, and further apart in the southeast.

While that explains what slips 13—14 might mean, what can we make of slip 9°
My translation assumes that key words in the expression mean what they mean in
the Laozi. In the Laogi, in the opposition of giang (54, strong or force) and ruo (53,
weak or soft), it is the soft and the weak that overcome the strong and the firm.”
Moreover, “to add on to life” (yisheng, 3 4E) is condemned in chapter 55 in the
lines: “To add on to life is called a ‘bad omen’ [xiang, ¥¥}; For the mind to control
the breath—that is called ‘forcing things’ [giang, 58].”* Still, what is meant by “cut-
ting away at what is complete” (xuechkeng, Hl| 5¥) is not clear without knowing more
of the original passage.

Is it possible that all three of these slips are meant to be read together? It is tempt-
ing to see a connection since the word giang (58) is prominent in both passages. The
text for my “high and firm”—“What is below it is high and firm”—is gao yi qiang
(72 LL38). Qiang translated this way is a positive thing, whereas it is condemned in
slip 9. But gao yi giang could be translated in different ways, since the y: that I
translate as “and” more commonly means “by this means” or “because of.” Thus
gao yi giang could also be read “is high as the result of violence,” and the parallel
line that refers to the sky might have been “is low as the result of violence.” So
another translation of slips 13—14 might be:

Heaven is incomplete in the northwest. What is below it (i.e., the earth) is
high as the result of violence. The earth is incomplete in the southeast. What is
above it (i.e., the sky) is low as the result of violence. Where what is above is
lacking, there is a surplus below, and where what is below is lacking, there is a
surplus above.” (slips 13—14) |

The “violence” would refer, of course, to the act of Gonggong. The question
then would become could the words in slip 9—“To cut something off from what is
complete in order to add nnqto life”—also refer to Gonggong’s deed?* They might,
especially since he broke off part of a pillar that was already “complete,” and yzskeng
(to extend llfe) could also be translated as “to better your life.” Unfortunately, the
words xueckeng—“to cut off from what is complete”—and yisheng—“to better
your life”—still do not exactly describe Gonggong’s actions and his situation. As a
result, I cannot yet argue with any certainty that these three slips were meant to be
read together.®
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Appendix I
Punctuation Marks and Determination of Chapter Divisions

Laozi A

1. Chapter 19: Chapter 19 begins at the top of a slip and ends with a “black
square,” which marks it as being distinct from the following lines (now chapter
66). However, in chapter 19, the copyist, for reasons that are not clear, placed a
“black square” at the end of every two lines (2, 4, 6, 8, and 10). Chapter 19 is
“complete,” in that the Guodian “chapter” has the same number of lines that we
find in this chapter in later editions. Moreover, it is clear that the first line of
chapter 20—“Eliminate learning and you’ll have no distress” (juexue wuyou,
@ 22 f B )—which is sometimes thought to be the last line of chapter 19, is
not part of this chapter.’ The Guodian form of this chapter contains significant
character variants, in that lines 1 and 3, which normally read “Eliminate Sageliness,
get rid of knowledge” and “Eliminate humanity, get rid of righteousness,” here
seem to say “Eliminate knowledge, get rid of distinctions” and “Eliminate trans-
formation, get rid of deliberation.”

2. Chapter 66: Chapter 66 is also “complete.” It is distinguished from chapter
19 by the black square at the end of chapter 19. No punctuation separates the end
of chapter 66 from the start of chapter 46—the chapter that follows—but chap-
ter 46 is clearly distinct in terms of ideas. The syntax of this version of chapter
66 is somewhat unique, so that these lines essentially say the same things that are
said in the chapter in later editions, but in a different way.

3. Chapter 46: No punctuation separates the end of chapter 66 from the begin-
ning of chapter 46, but chapter 46 is “self-contained” in terms of ideas (“Of
vices, none is more onerous than . . . Of defects, none brings more sorrow
than .. . ”) and is clearly distinct in message from chapter 66. This version of
chapter 46 omits the opening couplet of later editions—“When the world has
the Way, ambling horses are used to fertilize fields. When the world lacks the




Way, war horses are reared in the suburbs”—the same couplet that is bracketed
as a separate saying by punctuation, as we have noted, in Mawangdui copy A.
Thus, this version of chapter 46 has only five lines.

4. Chapter 30: Punctuation separates the last line of chapter 46 from the first
line of chapter 30, but the mark used is the “dash” or “hyphen” (_). Still, in
this case, since chapters 46 and 30 are clearly distinct in terms of ideas and mes-
sage, this must indicate the end of a chapter. The Guodian version of chapter 30
consists of nine lines, omitting six or seven lines found in later editions, the lines
normally translated: (1) “Such deeds easily rebound. In places where armies are
stationed, thorns and brambles will grow”; (2) “He achieves his result, yet he
abides with the result because he has no choice”; and (3) “When things reach
their prime, they get old; We call this ‘not the Way.” What is not the Way will
come to an early end.”

The other change made in later editions is that the final line in the Guodian
version—“Such deeds are good and endure” (g7 ski kao chang, LB 1F £)—
was changed slightly (g7 sk hao Auan, EL 28 1§ 38— "“Such deeds easily rebound™)
and was transposed to become line 3 in the chapter.

The punctuation marking the end of this “chapter,” like chapter 46, is the
short line (__), not the “black square” (g ), and it was incorrectly inserted, in
my opinion, after the character §F (4ao) instead of after the character £ (chang).?
But it quite clearly marks the end of the chapter since, as mentioned, chapters 30
and 15 are distinct in terms of ideas and message. |

5. Chapter 15: This version of chapter 15 is roughly the same as the one in later
editions, but I suspect that the last three lines of the chapter—which are included
in some form in all later editions—were understood at this time as constituting a
separate saying. Lines 9 and 10 in the chapter are: “Natural and genuine were
they! Like wood that hasn’t been carved [pu, ££,*p‘iik]. Undifferentiated were
they! Like muddy water [7Auo, ¥#j,*duik].” The final lines (11, 12, and 13) then
read: “Who can be muddy;, yet through tranquility gradually clear [ging,
{8 ,*ts"ien]? Who can bestill, yet through motion gradually stir [skeng, 4=, *sien)?
The one who embraces this Way does not desire to be overly full [ ying, iZ,
*gien)].” The copyist ends line 11 with the black square (g ) that normally
indicates the end of a chapter, but clearly lines 11—13 form a rimed unit. My
suspicion, therefore, is that chapter 15 was meant to end at the end of line 10—
which is where the black square belongs—and that lines 11—13 follow chapter 15
because, like line 10, line 11 mentions “muddy water” (zhuo, ¥).

6. Chapter Gy, part 2: No punctuation distinguishes the beginning of this chapter




from the end of chapter 15 (i.e., the line “The one who embraces this Way does
not desire to be overly full”), nor does punctuation distinguish the end of this
chapter from the first line in what follows—chapter 37. However, there is no
reason to look for connections between this group'of lines and what precedes or
what follows, since this same set of lines—albeit with'variations—is clearly set
off asa unit or “chapter” in Laozz C (C:4).

7. Chapter 37: We come to another chapter that is already “complete,” in that
it contains the same number of lines as inlater editions, and the wording is roughly
the same, though there are variants in lines 6 and 7 that are found in none of the
later editions. The end of the chapter is indicated by a “black square.™ ' "

8. Chapter 63: This version of what we know as chapter 63 of the text has the
first three lines of the chapter and the last twolines of the chapter, conflates lines
4 and 13, and omits the rest (a total of nine lines). Line 4 normally'reads: “Re-
gard the small as large and the few as many [K 7]\ 2% /)],™ with line 13 reading
“Those who regard many things‘as easy will necessarily end up with many
difficulties [%% 5 W 26 #]:” The combination here reads “In affairs large or
small, the more things you take to'be easy, the more difficulties there are bound
tobe” [K 7|\ Z %% 5 W % $ff]- This “chapter” is set off from chapter 37, as
noted, by a black square and is distinguished from the lines that follow (= chap-
ter 2) in the same way. |

9. Chapter z: Chapter2 is “complete” and differs hardly at all from the Mawang:-
dui form of the chapter. It is properly distinguished from what precedes-and
what follows by the black squares that normally indicate the end of a chapter.

10. Chapter 32: Punctuation marks indicate that, at the time these copies were
made, this ‘was regarded as two distinct chapters—lines 1—4 and §—12——and at
first sight there is no apparent connection between these two sets of lines. How-
ever, lines 11-12——“The Way’s presence in the world, Is like the relationship of
small valley streams to rivers and seas”—could serve as a model for what is said
in the opening lines: “The Way is constantly nameless. . . . Were marquises and
kings able to maintain it; The ten thousand things would submit to them on their
own.” That is, in the'ideal state; the people will naturally gravitate to the ruler in
the same way that streams eventually flow to the sea.'Consequently, I remain
unsure of the significance of the black square at the end of line 4.

11. Chapter 25: This is another chapter that is almost word for word the same
as'in later editions, though this version does contain some interesting character
variants. It is properly set off from what precedes and what follows by the punc-
tuation marks that we expect (i.e., the black squares).




12. Chapter 5 (middle lines only): The Guodian slips have only the middle
four lines from chapter 5, which begin: “The space between heaven and earth—
is it not like a bellows?” In later editions, four lines precede these four lines and
two lines follow. But the marks that indicate chapter divisions set these lines off
as standing alone. Still, it is important to remember that these lines, together
with chapter 25, constitute unit 2 in Laogi A, and the mention of “heaven and
earth” is consistent with the focus of chapter 25.

13. Chapter 16; lines 1—6: This begins at the top of a slip and ends with a black
square before the slip ends. There is no way to know which “unit” of slips pre-
ceded or followed this slip in the original sequence. In later editions, chapter 16
contains twelve additional lines. The wording here varies from what we nor-
mally find at the start of this chapter, and there are different ways to understand
the Guodian form of the text. -

14. Chapter 64, part 1; This begins at the top of a sllp at the end of line 12—
“Begins from under your foot”—the last line in the first half of the chapter—a
small line () seems to indicate the end of the chapter, since these words have
nothing in common with the chapter that follows.

15. Chapter 56: The integrity of these lines asa chapter is confirmed by punc-
tuation marks at the beginning and end, properly by the “black square” at the
end. The Guodian form of this chapter is almost word for word identical to later
editions, though line 6, “files down the sharp edges” (zuo gé rui, £ E #¢) says
something else. Exactly what it says is not yet clear.

16. Chapter 57: This chapter is distinguished from chapter 56 by the punc-
tuation just noted; it ends, midway down the length of a slip, with the unique
punctuation mark Z , which, as mentioned, is found only here and at the end of
chapter 9. The content of this version of the chapter is essentially the same as in
later editions, but there are some important variants to note and a change in the
order of lines in the last part of the chapter.

17. Chapter 55: This begins at the top of a slip, the first chapter in the final

“unit” of slips in Laogi A. Punctuation marking the end of the chapter follows
the couplet “When things reach their prime they get old; This is called ‘not the
Way.”” Later editions follow this up with the words “What is not the Way will
come to an early end.” With the exception of this omission, the wording here is
much the same as'in the Mawangdui copies.

18. Chapter 44: This is yet another chapter that is essentlally identical to later
editions. “Chapter punctuation” () occurs at the end.



19. Chapter 40: This is a four-line chapter, as it is in later editions, the shortest
of the eighty-one chapters in the Laozi. “Chapter punctuation™ occurs at the
end. There is some question about whether the last line in the Guodian version
says what it normally does—*“And Being comes from Non-being.” The confu-
sion arises because the copyist forgot to add the mark for repetltlon (=) after
“Being” (you, X) at the end of the previous line. ©

20. Chapter 9: Character variants in the third line will change the way this line
is normally understood—“To pound it out and give it a point.” Otherwise, this
chapter is already the “chapter” that we know from later editions. As noted, like
chapter 57, this chapter ends with the punctuation mark Z whxch appears to be
a pian (section) marker.

LaoziB

1. Chapter 59: Chapter 59 begins at the top of a slip and ends with a black
square; the content is the same as in later editions. There is ablack square at the
end of the fourth line, which seems to indicate this is actually two separate say-
ings. But the parallel structure of lines'4—7 make it clear that the correct punc-
tuation mark would be the double lines (=) that indicate repetition: line 4 ends
with the words wu buke (A5 57), the same words that begin line 5.

2. Chapter 48; lines 1—5: These lines from chapter 48 are distinguished from
the end of chapter 59 by the punctuation at the end of chapter 59 and by a change
in the topic being discussed. Lines 4 and §—“Until they reach the point where
they do nothing at all” and “They do nothing, yet there is nothing left undone™—
are both followed by the short stroke (__), but it is not definite that the stroke at -
the end of line § in this case indicates the end of this “chapter.” These lines from
chapter 48 might have merged with the lines from chapter 20 that follow (lines
1~7), in which case the “dash” at the'end of line 5 simply indicates the end of the
first part of a chapter. Chapter 48 begins with the line “Those who toil at their
studies increase day after day” (52 & H 2), while chapter 20 begins “Elimi-
nate learning (or study) and you’ll have no distress” (B 52 & &).

3. Chapter 20, lines 1—7: As already noted, these lines might be'the second part
of a“chapter” that began with the preceding lines from what is now the begin-
ning of chapter 48. However, this could be a separate saying on “learning™ or
“study” that was put where it was because, like the preceding saying, it begins
with a four-character line in which the key word is xue (£8, study). Short-line



(L) punctuation follows the wei (5%, fear) at the end of line 7, clearly indicating
the end of the saying. But, as noted in the translation, I suspect that this punc-
tuation mark is inserted one word too soon and should follow we: ren (52 A,
fear others).

4. Chapter 13: This chapter is complete, though there are some variant read-
ings when we compare this form to those found in later editions. The chapter
ends, appropriately, witha black square (g ), but it is set off from the preceding
lines from chapter 20 by the “short line” (__) punctuation. Since no black squares
occur between the end of chapter 59 and the end of chapter 13, it could be argued
that the lines we find here from chapters 48, 20, and 13 were at this time under-
stood to constitute a unified “chapter.” But that seems unlikely since chapter 13
is self-contained and distinct in terms of style and ideas from the preceding lines.
The “short line” following ru (&) in line 7 can be understood in several ways;

my guess is that the copyist, with good reason, assumed the line ended with ru
and inserted the mark before noting that ru was followed by ying (#). The short
line at the end of line 13 was apparently added to separate the parallel couplets
formed by lines 12 and 13, and 14 and 15.

5. Chapter 41: The chapter begins at the top of a slip, and it appears to have
ended near the bottom of a slip, possibly with the black square punctuation, but
we cannot be sure of the ending since the slip in question is broken (slip 12, p. 8)
with room for seven or eight characters after the break. Still, chapter 41 appears
to have been complete, differing from later editions only in terms of character
variants. There is a black square (ggg) at the end of line 5 (“Therefore, as we find
it in the fixed sayings”), setting up a run of fourteen rimed lines, most of them
four-character lines. There is also a “dash” (__) at the end of line 9, apparently
highlighting a change in rime.

6. Chapter 52, lines 5—10: These six lines from the middle of chapter 52 begin
at the top of a slip and end with a black square near the bottom of that same slip.
There is no internal punctuation, and no connection in terms of ideas with the
lines that follow. It seems very: likely that the lines that now precede and follow
these lines in chapter 52 were added to these from some other source.

7. Chapter. 45: Punctuation, and changes in rime and meter, clearly indicate
that what is now chapter 45 in the Laozi in the Guodian slips was understood to
consist of .two separate sayings. Lines 1—7 are set off from the lines that precede
and follow by black squares (gug) indicating that this is a unit; lines 1—4 are two
parallel couplets in four-character verse, both couplets beginning with the word
da (7K, great). Lines §—7 continue in four-character, rimed verse, all three lines



beginning with the word “great.” Lines 8—10 are also set off from what precedes
and what follows by black squares (although in the slip photographs, the square
at the end of line 10 is barely visible), and they areiin three-character verse. The
ideas in these three lines seem completely unrelated to the preceding lines. None-
theless, these lines remained in this position and came to be regarded as the final
lines of chapter 45 in later editions.

8. Chapter 54: The chapter begins after the black square at the end of what is
now chapter 45. We cannot be sure that a “black square” ended the chapter, since
the final slip is broken, and the final five or six characters in the chapter are miss-
ing. But the chapter seems to have been “complete,” with the wording almost
exactly the same as in later editions.

Laozi C

1. Chapters 17 and 18: Chapter 17 begins at the top of a slip, and the text is
continuous—without punctuation—until the end of chapter 18, where we find a
black square. Since what in later editions is chapter 18 here begins, as it does in
the Mawangdui copies, with the word gu (25 = #{¥, therefore), there is no reason
not to think that these lines were originally understood to constitute a unified
chapter.

2. Chapter 35: Chapter 35 begins at the top of a slip and ends with a black
square, which is close to the bottom of the next slip (though a new chapter could
have been started, had the copyist so desired). As with unit “C:1,” there is no
internal punctuation, and the wording of the chapter is roughly the same as later
editions.

3. Chapter 31: This chapter also begins at the top of a slip, contains no internal
punctuation, and ends with a black square. Although the final slip is broken,
there would have been room for five or six characters after this punctuation.
Thus it appears that the copyist for bundle “C” preferred to begin all chapters at
the top of a slip, leaving blank space on a slip after the end of a chapter. This
version of chapter 31 omits the three lines with which this chapter begins in later
editions: “As for weapons—they are instruments of ill omen. And among things
there are those that hate them. Therefore, the one who has the Way, with them
does not dwell.”

4. Chapter 64, part 2: As with the other chapters in Laozi C, this begins at the
top of aslip and ends with a black square. This punctuation occurs about a third
of the way down the final slip, and the rest of the slip is blank. However, in




contrast to the other “C” chapters, this chapter contains internal punctuation.
There are short lines () marking internal divisions at the ends of lines 2 (“Those
who hold on to it lose it™), § (“If you’re as careful at the end as you were at the
beginning, you’ll have no disasters”), 6 (“As for people’s disasters—they always
ruin things when they’re just about to complete them”), and 8 (“He learns how
to unlearn and backs away from matters in which the masses go to excess™).



Notes

Introduction

1. There are three English translations of the Laozi based on these copies. The
first was published by D. C. Lau as Chinese Classics: Tao Te Ching (Hong Kong:
Chinese University Press, 1982). Then came my Lao-t7u Te-tao ching: A New Trans-
lation Based on the Recently Discovered Ma-wang-tui Texts (New York: Ballantine
Books, 1989), followed by Victor Mair, trans., Tao Te Ching: The Classic Book of
Integrity and the Way (New York: Bantam Books, 1990).

2, With one exception noted below, in part II of copy A.

3. The three exceptions are that chapter 24 occurs between chapters 21 and 22;
chapter 40 is found between chapters 41 and 42; and chapters 80 and 81, in these
versions, are placed between chapters 66 and 67.

4. Distinguishing it from the "Silk Manuscript Laog:” (boshu Lao{:, B2 E2E
-f)—meaning the Mawangdui copies.

5. Confucius lived from §51 to 479 B.c.

6. For readers unfamiliar with this biography, I have provided a translation—
with comments and notes—as an appendix to this book (appendix I).

7. This group included people like Liang Qichao (2 X #8), Gu Jiegang (BH 58
Bll), Ma Xulun (& % /), and Gao Heng (i) 5 ). Most of these articles can be
found in volume 4 of Luo Genze [#& 1 2], ed., Gushi bian [ 52 #¥] (Shanghai:
Guji, 1982). Wing-tsit Chan provides a good summary of the arguments made in
those articles and the evidence used for support (The Way of Lao Tiu [Indianapolis:
Bobbs-Merrill, 1963], pp. 35-91).

8. Critical, in the view of Liang Qichao, was the fact that many terms and phrases
in the Laozi -make sense only in the context of the “Warring States” period: (1)
“marquises and kings” (houwang, {& F) in chapters 32, 37, and 30; (2) “kings and
dukes” (wanggong, T /), in chapter 42; (3) “the ruler of ten thousand chariots”
(wansheng thi zhu, B F& 7 F)in chapter 26; and (4) the titles “lieutenant general”
(pian jiangjun, {7 ¥ ) and “supreme general” (shang jiangjun, | 1§ E) in



chapter 31. On this, see, for example, my article “The Ma-wang-tui Manuscripts of
the Lao-rzu and the Problem of Dating the Text,” Chinese Culture 20:2 (June 1979):
8—12.

9. Perhaps the most popular view was that it was written by the second “Dan”
mentioned in Sima Qian’s biography, the Dan who met with Duke Xian of Qin in
374 B.C.

10. D. C. Lau, Lao Tqu: Tao Te Ching (Middlesex, UK: Penguin Books, 1963).

11. Ibid., p. 172. For Appendix 2, see pp. 163—174.

12. Ibid., p. 166.

13. Ibid., p. 174.

14. See A. C. Graham, Disputers of the Tao: Philosophical Argument in Ancient
China (La Salle, IL: Open Court, 1989), p. 216.

15. Chen Guying [} §5 %], “Huangdi sijing” jinthu jinyi [ (ETHVI &) 5
- 4 28] (Taibei: Commercial Press, 1995), p- 33
16. Li Xueqin, “Shenlun Zaoz: de niandai” [FE 5 { & F) #YF X], Dagjia
wenhua yanjiv. [{8 5 SC{E B 58] 6 (1995): 72—79. Li argues (1) that the “Old
Peng” mentioned in Analects 7:1 refers to Laozi; and (2) that the line “Repay resent-
ment with kindness” cited in Analects 14:34 is quoted from chapter 63 of the Laozi.
More is said about this below. “Huang-Lao” was a type of philosophy promoted in
China during late Warring States and early'Han dynasty times (that is, from roughly
400 to 100 B.C.). It was a syncretistic approach to statecraft, combining the cosmo-
logical views of the Daoists and the Yin-Yang thinkers with the political views of
the Legalists and the Confucians. Little was known of this philosophical “school”
before the textual find at Mawangdui in 1973. For a translation and study of the
relevant sources found there, see Robin D. S. Yates, Five Lost Classics: Tao, Huang-
Lao, and Yin-Yang in Han China (New York: Ballantine Books, 1997). _
17. My main source here is Liu Zuxin [§| fH {§], “Jingmen Guodian yihao mu

gailun” [Ff| P 2R /5 — 5% 2= #8{ 5] (paper presented at the international conference
on the “Guodian Laoz:,” May 1998). However, most of this information can be

found in the site report published in Hubeisheng Jingmenshi bowuguan [t & 7|
P9 5 % %) 8], “Jingmen Guodian yihao Chumu” [#| P #} /& — %€ =],
Wenwu [ 9] (July 1997): 35—48. A “group” of tombs consists of one large tomb
around which smaller mounds are arrayed. “Chu tomb no. 1” is part of group 1.

18. Peng Hao (¥ {&) noted this at the “Guodian Laogi” conference, May 1998.
Most of the bamboo slips at the site were found floating in water. All the slips were
originally stored in the “head box” of the coffin. .

' 19. Hubeisheng Jingmenshi bowuguan, “Jingmen Guodian yihao Chumu,” pp.

35—48, see especially pp. 46 and 47.

20. Ibid., p. 47. A complete inventory of the items found in the tomb—articles
made of bronze, lacquer, jade, etc.—is listed on pp. 36—46. These items include a
rare seven-string wooden lute.

P




21. See Li Xueqin, “Jingmen Guodian Chujian zhongde Z: Si 7" [ PH 5[ JE &%
Py (FRF) |, Wenwu tiandi (Cultural Relics World) 2 (1998): 28—30.

22. For more information on the giance, see Peng Hao, “Zhanguo shiqi de giance”
[B% ] Ay 38 /Y 38 7], in Li Xueqin, ed., Jiando yanjiu [f&§ 5 #%T] (Beijing: Falu
chubanshe, 1996), 2: 48—5s5.

23. Two of the texts do in fact have titles—"Ziyi” and “Wuxing.” In all other
cases, titles were assigned using either the opening words of the text or the main
theme of the text as its title.

24. By now everyone seems to agree that this was included in Laogi C, but it is
treated as a separate text in Hubeisheng Jingmenshi bowuguan [ 1k B #HIF9 5
1E Y&, ed., Guodian Chumu thujian [F] 5 5% B 1T fi§] (Beijing: Wenwu Press,
1998).

25. Tang (&) and Yu (&) are the reign titles associated with the supposed early
rulers Yao (&, r. 2356—2256 B.c.) and Shun (£, r. 2255—2205 B.C.).

26. Li Xuegqin, “Jingmen Guodian Chujian.”

27. Ibid., p. 29.

28. They were both written on slips that are 32.§ cm long, “cornered” at the top
edge, with a cord separation of 12.8—13 cm. Note that the copy of ‘the “Wuxing”
found at Mawangdui in 1973 has both the jing and the 7huan—the “canon” and the

“commentary”—but the Guodian copy has only the jing. X

29. Cui Renyi (£ {1 %) has suggested that since it is unlikely that "Mu Lugong
wen Zi Si zi” would have been written during his lifetime, if all the texts found at
Guodian were copied at the same time, the earliest date at which these Laozi materials
were written would be 377 B.c.. However, as he correctly notes, that does not mean
that these sayings had not been “composed” before that time. See Cui Renyi, “Shilun

Jingmen zhujian Laozi de niandai” [ 3w P FTE EF) BYFEAK], Jingmen
daxue xuebao [ P K B B ¥ 2 (1997): 38-42.
30. That is, 32.5 cm long and cornered at the top.

31. The ideas on “inborn nature” (xing, %) and the development of virtue in
“Xing zi ming chu” and “Liu de” are quite sophisticated. And in the latter selection
(Jingmenshi bowuguan, Guodian Chumu ghujian, p. 188), mention is made of a matter
that Mencius later debated—the claim that “humanity is internal” while “righteous-
ness is external” ({Z P 4% , & 7} t1). This position found advocates in Gao zi (&
<) and Meng Ji zi (F5 Z& -F), but Mencius himself rejected the view (see Mencius,
6A4). Li Xueqin has argued that Mencius might have seen and read all these texts
(“Montgomery Fellow Lecture” presented at Dartmouth College, October 22, 1998).
It is true that in 4A 4 and 4A 12 in the Mencius, he uses a phrase that is prominent in
“Cheng Zhi wenzhi”: giuzhi yu ji K Z.F C) or giu zhuji (5K 3& . )— “seek for it
inside yourself.”

32. In the Guodian materials only four chapters are in the same sequence as in
later editions: §6 is followed by §7,-and 17 is followed by 18 (in Laoz: C).




33- In Peng Hao’s initial transcription, units 4 and § are reversed. We hope that
further research, combined with closer analysis of the original slips, will clarify this
matter since it is an issue of some importance if we are to understand the exact
nature of each of these bundles.

34. Some will wonder whether this order corresponds to those we might infer

from the “Jie Lao” (fi# &) and “Yu Lao” (1§ ) chapters in the Han Feizi (¥% I
), or the “Daoying” (3& i) chapter in the Huainanzi (Y #§ ). The answer is
no. The sequence of chapters from which lines are cited in the “Jie Lao” chapter is:
38, 58, 59, 60, 46, 14, 1, 50, 67, §3, and 54. In the “Yu Zao” chapter, the order is: 46,
54, 26, 36, 63, 64, 52, 71,64, 47, 41, 33, and 27. Without citing the entire list from the
Huainanyi, the order there is: 2, 56, 70, §7, 9, 28, 10, 4, 73, 74, 28, §2, and so on.

35. Wang Bo, “Guodian Laogi weishenma you sanzu?” [FR /5 ( EF) B+
% 55 = #H?] (paper presented at the international conference on the “Guodian
Laozi,” May 1998).

36. I have done further work on unit 1 in Laogi A, and my research confirms
Wang Bo’s thesis. In fact, the first chapter—chapter 19—sets out an agenda for the
Daoist ruler, with the themes of that chapter—-that the good ruler “eliminates knowl-
edge” and does not try to “transform the people,” since if he “does nothing” (wuwe:)
they will transform on their own, that the good ruler values the “simple” and “gen-
uine” (pu, ££), and is “selfless” and “has few desires”—developed in the subse-
quent materials found in the unit. My results will be published as“The Ruler’s
Agenda: A Proposed Reading of Section One in Document A of the Guodian Zaoz:”
[Zhiguo dagang-—shidu Guodian Laozi jiazu de diyi bufen, ¥4 B A Hl S|
IE CEF) BHHE —E 2 |, Dagjia wenhua yanjiu 17 (1999): 144-88.
Chapter 57, the final chapter in unit 4 of Laozi A, in some ways seems to wrap up
these thoughts on the Daoist ruler. Hence, I suspect that units 1 and 4 originally
formed one of two pian (S, sections) in Laogi A.

37. In Peng Hao’s initial transcription, units 1 and 2 are reversed. Thus, he would
have Laozi B begin with chapter41. -

38. See their “Explanation,” in Guodian Chumu thujian, p. 125.

39. Again the sequence in Guodian Chumu thujianvaries slightly from Peng Hao’s
original order; Peng thought Laozi C began with chapter 35.

40. Xing Wen (F 3C) argues, for example, that the “logical” sequence of themes
and ideas in Laogi C implies that the original arrangement was the first part of “Taiyi
shengshui” (slips 1-8), followed by the second part of “Taiyi shengshui” (slips 9—
13), with the chapters from the Laozi then at the end, in the sequence 17-18, 35, 31,
and 64. See his article “Lun Guodian Laozi yu jinben Laogi bu zhu yixi—Chujian
“Taiyi shengshui’ji giyiy” (R0 IE (EF) HEK (EF) FH— 7
R (K—4/K) REEF), Zhongguo ghexue,no. 20 (October 1998):
165—86. Cui Renyi, on the other hand, has the following order in Laozi C (his Laogi
A): “Taiyi shengshui,” chapters 1718, 35, 31, and 64. His arrangements of Laogi A




and B are as follows: Laogi A (his Laogi C)—chapters 25, 5,16, 37, 63, 2, 32, 64 (part
1), 56, 57, 19, 66, 46, 30, 15, 64 (part 2), §5, 44, 40, and 9; Laozi B—chapters 41, 52,
45, 54> 59 48, 20, and 13 (Cui Renyi, “Shilun Jingmen zhujian Laozi de niandai”).

41. From Liu Xin, “Qilue” [ B%], as cited in Xie Shouhao [BH 5T B§), Hunyuan
shengji [{& 7C EE %C] (completed in 1132). Thisis CT 770 (text no, 770) in Zkengtong
daogang (1 ¥t 3E 78] (Taibei: Yiwen yinshuguan, 1977); 30: 23758, top and bottom.

42. Formore on different ways for dividing the text, see my article “On the Chapter
Divisions in the Lao-tzu,” Bulletin of the School of Oriental and Aﬁimn Studies 45:3
(1982): 501—24.

43. See line §8 in the photographs of the slips published in Guojia wenwuju guwen-
xian yanjiushi, ed., Mawangdui Hanmu boshu (f& F HE /R 3 B §] (Beijing:
Wenwu Press, 1981), vol. 1.

44. Cui Renyi was the first to suggest that these nught be pian markers (“Shilun
Jingmen zhujian Laozi de niandai,” pp. 40-41). Peng Hao noted that this mark re-
sembles the character L (y7), as it was written in Eastern Zhou times, though the
meaning appears to be that of |- (74, to stop, i.e., the end) (“Guanyu Guodian
Chujian Laogi zhengli gongzuo de jidian shuoming” [l T PR /E & i (EF)
2 H T {ERY J1, 85 37 5] [paper presented at the international conference on the
“Guodian Laogi,” May 1998]). Donald Harper, on the other hand, in remarks at that
conference suggested that it might be a stylized Z, (y7), noting that Chen Mengjia
(PR 2 Z%) had drawn attention to the use of this character for punctuation, and that
it was often written to look like a *hook” (£). (For more on this point, see Gao
Dalun [ X fig], “Shi jiandu wenzi zhongde jizhong fuhao” [ fi§§ }ff L F (7
% T 7F 5%, in Qin Han jiandu lunwenji [28 J& fi§ I$ 3% C £E) [Gansu: Gansu
renmin chubanshe, 1989}, pp. 291—301.) The end of a text is marked in a number of
ways in the other materials found at Guodian. In some cases, the final mark is a
“hook” (£), which is sometimes put in the center of the slip and other times off to
the right side. In other cases, a black line (o, ) has béen drawn across the entire slip
at the end (as in “Mu Lugong” and “Tang Yu zhi dao”).

45. Wang Bo, “Guodian Laogi weishenma you sanzu?”

46. Things like continuation of rime or continuity of ideas. The end of chapter
66 is not distinguished from the beginning of chapter 46 by punctuation. Still, it is
clear that chapter 46 is a self-contained passage based on the ideas discussed and the
uniform syntactical pattern.

47. See below for more on this chapter, which contains important variants.

48. Since 300 B.C. is the approximate date that the slips were put into the ground;
we do not know when they were made. See the conclusion below.

49. It is also possible that the initial lines of chapters 48 and 20 were regarded as
a single “chapter” in the Guodian slips. In both cases the focus is on the detrimental
effects of “learning.” See appendix III.

50. Note that this seems to confirm D. C. Lau’s thesis about this particular chapter.




s1. Recall that the initial four lines in chapter 52 are also distinguished by punc-
tuation from the middle lines of copy A of the Mawangdui manuscripts. Peng Hao
has argued that the final four lines in the chapter are also set off from the middle
lines of the chapter in copy A (in his “Guodian Chujian Laogi de niandai ji
fenzhang”). But the poor state of the silk at this point in the text does not allow us to
confirm such punctuation (*).

s2. You (B, distress) is not an exact rime, however, with pu (£%, genuine) and yu

(AR, desires): The latter were both “hou” (&) group words, while you was in the
“you" (H)) group.

53. See Guodian Chumu thujian, p. 113, notes 1—4.

54. Also note that two of the chapters from the Laoz: included in these three
bundles could certainly be read as Confucian—chapters 54 (B:8) and 31(C:3).

55. See Michael La Fargue, The Tao of the Tao Te Ching (Albany: State University
of New York Press; 1992), especially pp. 196-99.

56. Another intriguing possibility presents itself when we read the text called
“Liude” (Six Virtues); see Guodian Chumu thujian, p. 187! The first four of the six
virtues discussed are sheng (B2), 7hi (), ren ({2), and yi (%), the exact things to
be rejected in'the opening lines of this chapter in later editions. Were later editions
of the Laozi revised with “Liu de” in'mind? |

s7. Which is how it isunderstood in *Cheng Zhi wenzhi” (Guodian Chumu thujian,
p. 168).

s8. Note that the character [ is understood to be Zu () in the line “BAX & 7*
M. 8 4 JA AR” (desires stem from our natures, and calculation/deliberation stems
from our desires), in “Collected Sayings, Part I1”(Guodian Chumu thujian, p. 203).

$9. And throughout the “Liu'de” and “Zun deyi” selections.

60. In other words, I understand Aua in the sense of jiaohua (F{{() and /xin the
sense of luski (& 28).

61. One good reason for seeing the Guodian reading as the earliest reading is that
Confucians would say that “filial piety” and “compassion” are virtues that require
“transformation through education” (jiaokua, £ {L).

62. For more on the significant role this chapter plays in unit 1 of Laozi A, see my
forthcoming article “The Ruler’s Agenda.”

63. For the additional lines, see Henricks, Lao-tgu Te-tao ching, p. 246.

64. This line does not occur in all later editions. See Henricks, Lao-tgu Te-tao
ching, p: 246.

65. Presumably they make the same point that success comes by “stopping in
time.”

66. Punctuation in the last line of chapter 30 on the Guodian slips seems to indi-
cate that the final line should be gi ski Aao'(EL Z& 4F), not ¢i shi hao chang (S iF
E). But I suspect this punctuation was inserted one character too soon. See my
notes to the translation of this chapter below.




67. Paul Thompson noted this possibility—that the error resulted from “eye
skip”~—at the “Guodian Laoz:” conference, May 1998.

68. This passage is translated by Lau as “Someone said, ‘Repay injury with a
good turn [ 58 A #8). What do you think of this saying?’ The Master said, ‘What,
then, do you repay a good turn with? You repay an injury with straightness, but you
repay agood turn with a good turn’” (D. C. Lau, Confucius: The Analects [Middlesex,
UK: Penguin Books], p. 129). |

69. The ten “wuwei” chapters are 2, 3, 10,.37; 38, 43, 48, 57, 63, and 64; “wush:”
occurs in chapters §7 and 63.

70. Harold Roth includes “The Way of Heaven” (tian 7hi dao, 7K. Z 38) in his
list of “Technical Terms of Huang-Lao Philosophy” (“What Is Huang-Lao?” [paper
presented at the annual meeting of the Association for Asian Studies, 1991]).

71. Xing Wen, “Lun Guodian Laog yu jinben Laozi bu zhu yixi.”

72. The “chizi” is mentioned in chapter 55, which is included in Laozi A.

73. Lau, Lao Tqu: Tao Te Ching, p. 172: “the clue to editing lies often in the use of
connectives like kz (therefore, thus) and shzk yi (hence).”

74. Another theme that does not show. up in this selection of chapters is the “I
alone” theme in the second part of chapter 20 (“The masses do this. . . . I alone do
this”) and elsewhere in later editions. |

75. Cui Renyi, “Shitan Jingmen zhujian Laozi de niandai,” especially p. 41.

76. 1 take issue with this conclusion: Han Feizi seems to select chapters, or portions
of chapters, on which he will comment completely at random; the order he follows
should not be taken as indicating the order of chapters in the version of the Laozi
that he was using. The important point, however, is that he is clearly citing from a
“book” that he knew as the Laoz:.

77. Li Xuegqin, “Jingmen Guodian Chujian suojian Guanyin yishuo” [ /9 [
& 2% flf At 7, B 7 38 3R], Zhongguo wenwubao [P B DL Y ¥ ], April 8, 1998.

78. Translated by A. C. Graham, Chuang Tyu: The Inner quorﬂr.r (Lundum George
Allen & Unwin, 1981), pp. 281-82.

79. See appendix I for a translation of Sima Qian’s biography of Laozi.

80. Guo Yi, “Cong Guodian Chujian Laogi kan Laozi giren qishu” [{i£ [} [ E &
i (EF) BE T HA KB, Zhexue yanjiu [ B FF %, Philosophical
Research] (July 1998): 47-55. -

81. Ibid., pp. 48—49.

82. Ibid., pp. §3—55-

83. Who, Guo suggests, is actually the person who served. as the archivist in
Zhou—not Li Er—and the Dan who saw the Zhou in decline and left was also this
second:Dan: He fled to the state of Qin, where he met with Duke Xian, as our
sources all tell us. Taking refuge in Qin, he proceeded to develop Legalist thought.
This is all possible. But the evidence we have can neither prove nor disprove this
thesis. .




84. Xing Wen, “Lun Guodian Laogi yu jinben Laogi bu zhu yixi.”

85. Recall that the chapters in the Laogi in which the Dao is equated with the
“One”—chapters 10, 22, 39, and 42—are not found on the Guodian slips.

86. As Harold Roth has pointed out, “even a cursory attempt at textual criticism
comparing the two parallel versions of chapter 64, lines 10-18 in the received Lao
Tyu found inbundle A, verse 6 and C verse 5 clearly indicates that they could not be
taken from each other nor could they have had a common source” (“Some Method-
ological Issues in the Study of the Kuo Tien Lao Tqu Parallels” [paper presented at
the international conference on the “Guodian Laogi,” May 1998], p. 5). This is one
of the reasons that Roth—and I agree with him on this—suspects that “the three
bundles of bamboo strips that contain the Kuo Tien Lao' T« material did not even
come from the same source” (ibid., p. 4)-

87. This might also explain why theré'is a blank space left on the slip between the
end of chapter 2 (A:9) and the beginning of chapter 32 (A:10); that is, the copyist
changed to another source for the text of chapter 32. Dao is again written {57 in “Liu
de” and “Collected Sayings, Part 1,” while in “Collected Sayings, Part I1,” the char-
acter used is £&7. Another significant variation is that in Laogi A and Laogi B the
negative “without” is consistently written as [ (wang), as it is in the Shang oracle
bones, while in Laogi C, the more familiar character f (wu) is used. The significance
of these changes must be explored.

88. By “complete” text, I mean one containing the eighty-one chapters in current
editions in terms of “content”; it need not be divided into chapters. In my view, the
Mawangdui copies are “complete” versions of the Zaogi.

89. Copy A appears to have been made before the reign of Han Gaozu, Liu Bang
(8| B, r. 206-194 B.C.) since it does not avoid the taboo on his personal name (fang,
state). Copy B does avoid this taboo—changing all “bangs” in the text to guos (&),
and was probably made during the reign of Liu Bang. (See, for exarmple, Henricks,
Lao-tyu Te-tao ching, p. xv.)

90. The high quality of the calligraphy on the slips suggests that the latter is true;
these were not done in a “slap-dash” fashion to be put into a tomb. Sarah Allan has
suggested to me that these texts might well have belonged to the teacher of the
deceased. i |

o1. Perhaps the clearest evidence we have demonstrating that this was the case
occurs in chapter §9 (B:1), where the copyist repeated the words shiyi 7a0 before he
finished the line—skiyi a0, shiyi jaobei & LA §, B LA S {#5). 1 believe that the
same is true of the Mawangdui copies of the Laozi. Although it is commonly argued
that the “phonetic loans” we find in these copies are the result of unlearned scribes
taking oral dictation, I am convinced that the scribes who wrote them were “looking
at” previous copies. Two cases should make this clear. (1) In chapter 27 (in copy B),
line 3 reads: “The good counter doesn’t use tallies or chips,” then line 4 begins “The
good counter, closer of doors” (Henricks, Lao-tgu Te-tao ching, pp. 240—41). The



character B (shu, counter) was written down but then blotted out when the scribe
realized he was mistakenly repeating the previous line. Line 4 ought to begin: “The
good closer of doors.” (2) The other example is in chapter 7 (again in copy B). Here
the line “He puts himself in the background yet finds himself in the foreground”
should be followed by “Puts self-concern out of his mind, yet his self-concern is
preserved.” But, having started the second line correctly, the scribe mistakenly ended
the line with the end of the previous line—*“Puts self-concern out of his mind, yer
finds himself in the foreground” (ibid., pp. 200—201).

92. That is, when were these sayings first formulated as ideas and words and
spoken, so that they could be memorized and start to circulate orally? The work of
Liu Xiaogan (%1 58 B, in which he notes that the syntactic patterns of rimed parts
of the Laogi often match those of the Ski (55, Book of Songs), might suggest that
such sayings were formulated as early as the “Spring and Autumn” period (722481
B.C.). (See Liu’s article, “Laogi zaoqi shuo zhi xin zheng” [ (E F) B HiR Z
¥T1 26 |, Daojia wenhua yanjiu 4 (1994): 419-37.)

Translator notes

1. William G. Boltz, “The Study of Early Chinese Manuscripts: Methodological

Preliminaries” (paper presented at the international conference on the “Guodian
Laogi,” May 1998), p. 1. He elaborates, “Manuscripts should be transcribed so as to
reveal the exact form of what is written as precisely and unambiguously as possible
withoutintroducing any interpolations, alterations or other extraneous material based
on assumptions, biases or subjective decisions of the scholar-transcriber orof anyone
else.” _
2. Wang Bi often quotes the text in his commentary, and in many places his cita-
tions do not correspond to what we now find in the text that circulates with his
commentary attached. For the evidence on this, see Shima Kunio [& #[ 58], Roshi
kosei [Z5 - 15 1E ] (Tokyo: Kyiiko shoin, 1973); Rudolf G. Wagner, “The Wang Bi
Recension of the Laogi,” Early China 14 (1989): 27—54; and William G. Boltz, “The
Lao t7u Text That Wang Pi and Ho-shang Kung Never Saw,” Bulletin of the School
. of Oriental and African Studies 48.3 (1985): 493—501.

Laozi 4

1. Guodian Chumu zhujian, p. 3, slips 1—2.
. 2. My reading of BY fi5 Z B\ /B & would be B, 4 ZH AT B, reading the last
two characters as phonetic loans. Qiu Xigui (Guodian Chumu thujian, pp. 113—14
n 5), proposes a different reading: 3, fig Z 2 M B (“Some people name them,

others note the categories to which they belong”[?]) The reconstructed archaic pro-
nunciations of the relevant words are: (1) Au (F or FE, *fag), (2) suo (A7, *siag),



(3) dou (5, *dug), and (4) shu (8, *dhiuk). Hu and suo were both yu (FR) group
words in terms of rime, while dou and shu were both Aou ({&) group words.

3. Guodian Chumu thujian, p. 113 n 3. He argues that the phonetic element in the
character [l —which he transcribes as [B—is gie (EL, *ts'idg), which would make
this, in terms of archaic pronunciation, a phonetic loan for zAa (*tsdg). On the char-
acter £%, note that this character is found again in chapter 18 (Laogi C, passage 1),
where it is understood to mean hua ({L); it is also used for sua (1) in chapter 37 in
copy A of the Mawangdui manuscripts. The archaic pronunciation of ua ({)) was
*huir while that of wei (F3) was *Aruar.

4. Itisalso transcribed as ski ({¥) in “Collected Sayings, IV,” for which see Guo-
dian' Chumu: thujian, p. 217, and throughout the selections “Liu de” and “Zundeyi.”

5. Ding Yuanzhi ('] [ §H) agrees with this reading and argues that the character
wen (37) in 'this place in‘the Mawangdui copies developed from writing sAz (5£)
incorrectly (in Guodian thujian “Laogi” shixi yu yanjiu BRENE (EF) B
¥ E2 B 5] [Taibei: Wanjuanlou, 1998}, p. 11)-

6. Guodian Chumu ghujian, p. 3, slips 2—5.

7. Henricks, Lao-tqu: Te-tao ching, p. 154.

8. Guodian Chumu zhujian, p. 3, slips 5—6.

o. Reading Aua ({l, *huir) as a phonetic loan for guo ({3, *huar).

10. See Henricks, Lao-tyu: Te-tao ching, pp. 114—15.

11. Guodian Chumu thujian, p:. 3, slips 6-8.

12. The last line is' T 28 §F g But T 'suspect that the chang (f%) that seems to
begin the following passage—chapter 1§ in current editions—actually belongs at
the end of this line. The copyist has punctuated the text one character early. For
evidence, I offer three pieces of evidence: (1) This passage ends with a series of
four-character phrases. It makes no sense, then, that the final line would consist of
only three characters. (2) Chang (f%;*d1an) rimes with the last character of the
preceding line giang (54, *g1an). (3) In no other case does chapter 15 of the Laop
begin with the word chang. Note that the final word in line 7—¥4 (jin), here written
F4-—might have marked a phonetic transition to the final two lines. Xu Shen Gia
{8), in the Shuowen jiezi (35 Y i 5F), claims that the “phonetic” of jin was ling
(45, *lien). See Xu Shen [FF1H], comp., Shuowen jiezi thu [2603 SC fi# =F 1], anno-
tated by Duan Yucai [E¥ T #%] (repr. Shanghai: Guji, 1981), 14A.36b, p. 719.

13. The negatives wu (f}) and wu (77]) are never used in the Guodian Laogi docu-
ments. |

14. Guodian Chumu ghujian, p. 3, slips 8—10.

* 15. For the arguments for moving the character ckang () from the head of this
passage to the end of the previous one, see note 12 above.

16. Understanding fzi (JE, *pruar) and ni (5, *n5g) as phonetic loans for wei ({54,
*miuar) and miao (I, *miog). The final character in this line is normally da 3, and
the Guodian graph is understood to be da in the Wenwu transcription. However, as




Ikeda has already noted (“Biji,” n 38) the Guodian graph is exactly the same as that
found on “Baoshan slip 137,” a graph read as a0 3& (see Zhang Shouzhong [3E 5F
FR), Baoshan Chujian wengibian [8), ||| % f§ SC F %] [Beijing: Wenwu Press, 1996],
p. 22). Moreover, the Guodian graph does not correspond to the version of da 3%
preserved by Xia Song [B ] in his Guwen sisheng yun [ 3C VY & #8] (5.12b,
224:498). And, 7a0 (*dzog) would have rimed with miao (*miog) in the line, providing
internal rime; this is not true of da (*dat).

17. Zhi (75.) is commonly used for ski (3) in the Mawangdui copies as well.

18. Reading ye (1& , *diig) as a phonetic loan for yu (¥, *diag).

19. 3 is used for /in (#f) in copy B of the Mawangdui manuscripts as well.

20. The archaic pronunciations of ‘7hu (25) and shu (31) were *tiok and *dhiok,
respectively. Ci (TR), here used for jing (§#, *dzien), was pronounced *ts‘ieg in
antiquity.

21. See Shima Kunio, Rashi kasei, p.:82.

22. The word song (Bf , *giun) could be read asa phonetic loan for rong (7, *giun),
but as Tomohisa Tkeda [t FH #{14{1] has pointed out, in the Shuowen jiezi (9A.2b, p.
416), the character £ is noted as the “large seal” (zhouwen, & ) form of song
(“Jingmenshi bowuguan Guodian Chumu thujian biji” [ P9 T 1 Y £E (F} |5
2 B 1T f) 2 5C) [paper presented at the international conference on the
“Guodian Laogi,” May 1998); n 40) [hereafter cited as “Biji”]. From this it seems
likely that rong was derived from song.

23. Copy B of the Mawangdui manuscripts omits the next to last line; in copy A,
the line reads “It is precisely because he does not wish [to be full].”

24. Guodian Chumu thujian, pp. 3—4, slips 10~13. The first half of what is now
chapter 64 constitutes a distinct passage: see A:14. Passage C:4 provides a second,
and different; version of this passage.

25. Literally, “Those who hold on to it yuan (i) it—that is, “put it at a distance”
or “find themselves separated from it.” But I suspect this 33 is a mistake for 3}, the
character used in line 4. Qiu Xigui (Guodian Chumu zhujian, p. 114 n 28) points out
that the latter character is commonly used for shi (4, to lose) in Chu script.

26. Guodian Chumu thujian, p. 4, slips 13-14.

27. For Igt as phonetic loan for{{; see the notes to passage A:1 note 3 above.

28. The character 7u (J£) is omitted on the Guodian slips, but this must be a
mistake. On ci (JR) as phonetic loan for jing (§F), see note 20 above.

29. Guodian Chumu ghujian, p. 4, slips 14—15.

30. Henricks, Lao-tyu Te-tao ching, p. 148.

31. For the relevance of this line to the issue of dating the text, see the introduction.

32. Guodian Chumu thujian, p. 4; slips 15—18.

33. Although “sound” (sheng, ) is commonly used as a phonetic loan for “sage”
(sheng, EE) in copy A of the Mawangdui manuscripts, here we find the reverse.

34. As for the character {7], here read as ski (§5): This may be a phonetic loan




since the archaic pronunciation of si (7)) was *siog while s (1) was read as *thiag.
Another explanation is that the graphs ] and 4 were virtually indistinguishable in
archaic script.

35. Guodian Chumu ghujian, p. 4, slips 18—20.

36. Where other editions have the word “small” (xiao, /]\), the character here is
3 (i, wife). The Wenwu editors suggest that this should be read as we: (f, *muuor,
subtle); but, in agreement with Li Ling, I prefer to read this as xz (3, *ser, trivial or
unimportant) (Li Ling [2= %], “Du Guodian Chujian Laozi” [FH #R /5 22 filf (&
F) ] [paper presented at the international conference on the “Guodian Laogz,”
May 1998]): The archaic pronunciation of ¢i (3F) was*ts‘er. It could also be read as
a phonetic loan for 4i (JES, *ter, low or lowly).

37. BE is the way “earth” (di, }t#1) was written in Chu script. See, for example,
Teng Rensheng, Chuxi jianbo wengibian, pp. 963—64.

38. For reading ¢i (7)) as shi (§), see note 34:above. Zhe (#7, *tiat, break) is a
phonetic loan for ghi (fll; *tiad, to regulate or put into order).

39. Note that lines 1 to'4 seem to be self-contained in terms of the rime (the final
word in line 2 [chen, 2, *ghien, subject] rimes with the final word inline 4 [bin, &,
*pien, submit as a guest]). | -

40. Guodian Chumu thujian, pp. 4—5, slips'21—23. |
41. Reading #% as ji () and 8 as mu (§2). These would have rimed: *dzok and
*miok. | | |

42. For more on the distinction between how we “refer” to something, or its
“style” (77, ) and its “name” (ming, 42, see the translation of “Taiyi shengshui”
part I, C:5, and the introductory “note.” -

43. The character translated as “realm” is'[% (guo), which we would normally
translate as “state,” but that makes no sense, since this is something that embraces
heaven, earth, the Way, and the king. I suggest, therefore, that we read this as yu
(38%), the same word that is used in B:1 (chapter 59) below. If the author’s intention
was to say “state,” he would have used the character bang (F#1). Note that in the
Mawangdui manuscripts, where bang in copy A is always changed to guo in copy B,
the original in copy A in chapters 25 and 59 is guo, a sure indication that there was a
distinction between bang and guo (or yu). Inaddition, it mustbe that yu meant some-
thing larger, more all-embracing than “state.” The use of yu (38) in song 303 in the
Songs might be relevant here. Karlgren’s translation of the pertinent lines reads:
“Of old, God gave the appointment to the martial T'ang; he regulated and set bound-
aries [ghengyu, 1E 18] for those four quarters” (Bernhard Karlgren, The Book of
Odes [Stockholm: Museum of Far Eastern Antiquities, 1950); p. 263). Thus yu means
“bounded space,” but that could include all space that is known.

44. Qin Xigui’s note 51, in Guodian Chumu zhujian, p. 116.

45. Ibid., p. 153 n 47, reading the left side of the character as the phonetic element
instead of the radical.



46. In this way, the second and fourth characters in the line—X (zhuang, *dzian)
and ¥, (ckeng, *dhien)—would have rimed.

- 47. Guodian Chumu thujian, p. 217.

48. Ibid., p. 219.n 17.

49. Xia Song [E VK], ed., Guwen sisheng yun [ LY &2 &), p. 1. 31b in the
Siku quanshu [/Y & ¢ ) edmnn (repr. Shanghai: Guji, 1987), 224:432.

§0. Guodian Chumu ghujian, p. 5, slip 23.

51. At the “Guodian Laozi” conference, Donald Harper suggested that the char-
acter %, in the expression [£] £ (bellows) might be a variant writing of & (guan,
pipe), in which case it should not be read as yue (#) (as it is read in the Wenwu
transcription). This makes good sense given the phonetic element of the character
in question; also, lines r and 2 would then presumably rime (*kin and "'hmn, respec-
tively).

s2. Lau, Lao Tqu: Tao Te Cﬁmg,p. 166

53. See Shima Kunio, Raski kdsei, p. 62.

54. Henricks, Lao-t7u Te-tao ching, p- 196.

55. Guodian Chumu thujian, p. 5, slip 24

56. Reading &; as the du (&) that is found here in later editions. These two
characters were used interchangeably in ancient texts. The character & is defined
as hou (J&) in the Shuowen jiegi (in the Shuowen jiegi 7hu, §.29a, p. 229).

57. See, for example, Zhang Xuan [5& ¥§), The Erymologies of 3000 Chinese Char-
acters in Common Usage (Hong Kong: Hong Kong University Press, 1968), pp- 305
and 416.

58. It is also preferred over Aeng on phonological grounds. Lines 2 and 4 rimed,
and lines 1 and 3, if we read this word as ji, would have been phonologically close:
18 (*krak), {F (*tsak), and & (*tok), 1§ (*b1uak).

59. Tkeda, “Biji,” n 134.

Go. It is possible that xu and ju are both phonetic loans for other characters or
different ways of writing other characters. This is something that awaits further
research. The right side of 78 (xu), for example, differed little from the character
' 5, (the right side of guan) in ancient Chu script as we can see from the samples in
. Teng Rensheng, Chuxi jianbo wengibian (pp. 701 and 707). Thus xu might be an
_ ancient way of writing “look at” or “see.” Also, ju and wu were phonetically close
in archaic terms, pronounced *kiag and *nag respectively. But the character that is
always used for wu (I), on the Guodian slips is E.
| 61. Wang Bo made this proposal at the “Guodian Laozi” conference. Aﬂﬂthﬂ'

possibility is raised by Ikeda in “Biji” (n 137): to translate (my choice of wording,
" not his) this as “The Way of Heaven [generates things] in multiple numbers.”

62. See the samples in Teng Rensheng, Chuxi jianbo wengibian, pp-. 15 and 787. See
also Guodian Chumu thujian, p. 115 n 45, on the confusion in the slips in theuse of the
characters fu, tian, and er ({fi]). All three characters looked much the sameat this time.



63. Note that both characters—§ in chapter 25 and i8 (dao) in this line—are in
later editions, including that represented by the Mawangdui copies, replaced by the
character 47 (wu, thing). This suggests that they stand for the same word (Wi illiam
Boltz first made this suggestion), and “form,” in both cases, makes better sense than
the “Way.”

64. Henricks, Lao-tju Te-tao ching, p. 218.

65. Guodian Chumu thujian, p. 5, slips 25—27.

66. “Fragile” is T, which the Wenwu editiors read as a phonetic loan for {fg (cui,
brittle), the character found here in later editions. But there seems no\reason not to
see this as' 22 (cuz), which refers to “very fine hair.”

67. The character translated “begins” is written as ! (jia) on the Guodian slips.
Ikeda thinks that this transcription is wrong and that the character is actually C,
(), which would then stand for #C (g7, begins) (Tkeda, “Biji,” n 146). Itis true that
the characters B} and & looked a lot alike in Chu script (for samples of each, see
Teng Rensheng, Chuxi jiaribo wengibian, pp. 1054 and 1064), but the Guodian charac-
ter is clearly FH. I suspect the copyist meant to write ¥ or possibly {E (zuo)—since
the right side of {E alsolooked a lot like F! [ibid., p. 661)—but wrote Ff by mistake.

68. Actually copy B has baigian zhi gao (BT Z &), but, if Gao Ming (/5 FA) is
right, this 7~ (gian) should be read as ) (ren) (Boshu Laoti jiaozhu [BREELFK
7¥] [Beijing: Zhonghua shuju, 1996], pp:'136-37):

69. See Shima Kunio, Rash: koset, p. 188.

~0. In'his study of the poetical parts of the Laogi, Karlgren noted that lines 1, 2,
and § in this chapter rime, as do lines 3, 4, and 6. The finals in lines 10 and 12 are T-
(tu; *t‘ag) and T (ia, *hig). See his “The Poetical Parts of Lao-Tsi,” Goteborg
Hogskolas Arsskrift 38:3 (1932): 3—45.

71. Guodian Chumu zhujian, p. §, slips 27-29.

72. Tkeda, “Biji,” n 152.

73. Guodian Chumu thujian, p. 5, slips 29—32.

74. As others have already noted (Chen Guying, Xu Kangsheng), the Guodian
and Mawangdui copies of the Laogi, like the Xiang’er and Heshanggong recensions,
have 347 ( fawu, exemplary things, i.e., beautiful and valuable things) in this line,
while othier editions have ¥ 4 (faling, laws). It seems clear that fawu was the
eatliest reading: Gao Ming (Boshu Laogi jiaoghu, p. 106) cites the Heshanggong com-
mentary on this: “Exemplary things,” means ‘good things.” When precious items
are produced and displayed, then farming affairs are neglected and hunger and cold
both arise.”

75. Pin and hun were both wenbu (3L &f) in terms of rime; pan was a yuanbu (JT
=R) word. '

6. This is also the way Peng Hao read this character in his initial transcription.

77. My thanks to Xing Wen for bringing this connection to my attention.

-8. But lines 1 and 2 could both allude to the “Militarists” or “Strategists” (bingjia,




FL 5X). Zheng (1E, upright and correct) and gi (&, irregular methods), in the vocab-
ulary of the Militarists, referred to different types of troop deployment. On this
point see D. C. Lau and Roger T. Ames, trans., Sun Pin: The Art of Warfare (New
York: Ballantine Books, 1996), pp. 253—56. The title of chapter 31 of the Sun Pin
bingfa is “Qizheng” (&¥ IE, Straightforward and Surprise Operations).

79. See Shima Kunio, Roshi kdsei, p. 174. But note that Mawangdui copy A (the
text is missing for copy B) agrees with the Guodian reading:

80. The Xiang'er lineage is an exception. There the orderis 11,10, 12, and 13. See
Shima Kunio, Roshki kasei, p. 175.

81. Literally, the last line reads “I desire not to desire, and the people on their own
are genuine and natural [pz].” But such people would be content with “the simple
and unadorned” and have no desire for “exemplary things.” I suspect that lines 10
to 13 were also originally eight-character lines. Line 13 still is in the Guodian and
Mawangdui versions, and so is line 10 in Mawangdui copy A. In addition, note that
there is internal rime in each of these lines: line 10-—sAi (88) and fu (B); line 11—
wei (B) and Aua ({); line 12—jing (§%) and gheng (1F); and line 13—yu (8F) and
pu (B9).

82. Guodian Chumu ghujian, pp. 56, slips 33-35.

83. The Wenwu editors read the final character here—J&—as & (you, anxious
or sad). But, like Ikeda ("Biji,” n 180), I believe the right word here would be 1§
(sha, *sig), in part because this is probably meant to rime with the word I (4u,
*hag, scream).

84. In the Wenwu transcription this character appears as 3¢ (yang), which is
then understood as a phoneticloan for the character normally found in this place—
¥ (xiang). Since §¥ (xiang) means “good fortune,” while to “increase your life” or
attempt to “add on to life” (42 4F) is seen as the wrong thing to do in Daoism, Ikeda
suggests that the correct-word here should be 7 (yang, misfortune or calamity),
and he finds support for reading xiang as a phonetic loan for yang (Ikeda, “Biji,” n
184). But in his commentary to the Shuowen jiezi, Duan Yucai says that, broadly
speaking, “disaster is also referred to asxiang” (K IR 80 X #¥; Shuowen jiezi 7hu,
1A.5a, p. 3)- - |

85. Note that lines 10 to 13 all rime—7% (*dhian), B (*miin), £ (*gian), and 574
(*gran)-—Dbut the rime changes for lines 14 and 15 (3 [lao, *log] and 38 [dao, *dog]).

86. See Shima Kunio, Rashi kosei, p. 170, for the main variations by lineage.

. 87. Forvarious forms of this line, see ibid. It appears as though the original Wang
Bi and Xiang’er recensions also had the line in this form.

88. For the identification as ran, see Guodian Chumu hujian, p. 116 n 71. This line
needs a grammatical connective, and ran would serve that purpose, but then there
would be no subject for the verb %X (nu, gets firm/stiff ). I suspect that the connective
[l (er); which is found where it belongs, right before juan nx, in all later editions,
was omitted by the copyist for the sake of balance within the line; without the er,




line 6 becomes an eight-character line in which characters 4 and 8— X (wu, *mug)
and %% (nu, *nag)—though they do not rime, were phonologically close. On the
identification of 25 as [y (yang)—yang is written without the radical in “Taiyi
shengshui” (Guodian Chumu ghujian, p. 13, slip 2), and in the present case I suspect
that |- (skang) has replaced H (i) as the top part of the character. (For the writing
of shang [ |] in this way, see Shuowen jiegi thu, 1A.3a, p. 2). Teng Rensheng shows
that £ ( yang) was sometimes written with an additional element on top, an element
that could be mistaken for | (shang), but which would probably be transcribed as
1E (zh¢) (Chuxi jianbo wengibian, p. 738). So the copyist might be writing that form
of yang, omitting, however, the element H (7). \

89. Guodian Chumu ghujian, p. 6, slips 25—27.

9o. The “Therefore” is also omitted from the start of line 4 in the Heshanggong
lineage, and the Xiang’er lineage maintains the “Therefore” at the start of line 6.
(See Shima Kunio, Rashi kasei, p. 148.)

o1. The archaic pronunciations of 74i, dai, and jiu were, respectively, *tiag, *dag,
and *grog.

92. Guodian Chumu ghujian, p. 6, slip 37.

93. The omission of the particle Z (zA#) must be a mistake.

94. Lines 1 and 2 rime—#}) (*dun) and FH (*diun)—and the word for “non-being”
at the end of line 4— [ (wang, *mian)—probably sounded better in this context
than its later replacement 4 (wu, *miuag).

95. Guodian Chumu thujian, p. 117 n 75.

96. Chen Guying, “Chu du jianben Laozi” []] BAGA (EF) ] (paper pre-
sented at the international conference on the “Guodian Laogi,” May 1998), p. 2.
Chen raises this issue and goes into it in some detail in his recently published Zaoz:
jinghu jinyi (Taibei: Commercial Press, 1997), pp. 205—8. Related to this, Chen under-
stands wu and you as nouns in lines 3 and 4 of chapter 1 of the Laoz:: i, 54 K
i and ), %4 B Y & BE (Laogi jinghu jinyi, pp. 47-52)-

97. Guodian Chumu thujian, p. 6, slips 37—39.

98. In the Guodian version the two exceptions to this are lines 4 and 7. Line 4 has
five characters, but the final 4, (ye) could be omitted and is probably added to
mark the metaphorical relationship of lines 1 to 4 to what follows in lines 5 to 8. Line
7 has only three characters, but I suspect the connective [ff] (er) has been incorrectly
left out. The rime words are “maintain” (*pog), “safeguard” (*thiog), “disaster”
(*kog), and “Way” (*dog). There is also internal rime in line 9 with the characters
in the second and fourth positions: ZZ it (*diuat) & & (*t‘uad).

99. Guodian Chumu yhujian, p. 117 n 76. Note that the Mawangdui copies both
have B in this location. '

100. At the “Guodian Laozi” conference, William Boltz and I spent some time
discussing these lines, and he suggested that the later form of this line probably
came about when someone wrote 70, (yun) as 43 (dui), something easy to do. Fol-
lowing this, the change was made from Jif to fifi, and ST to 5.

-I.
!




ro1. From Li Kang [ZF f§], “Yunming lun” [3& fip &, Essay on Fate), as cited in
Yan Ke]un [B% =] fj], ed., Quan shanggu sandai Qin Han sanguo liuchao wen [ |

[== —RKEBEZEN % ] (Taibei: Zhongwen chubanshe, 1972), 2:1295.

Laozi B

1. Guodian Chumu Laozi, p. 7, slips 1—3.

2. For the end of line 2 and the start of line 3, the copyistincorrectly wrote: 3% £
2 1L 2 1R 1. The original was probably: 5 £ 8 2 DU Be= 1 =

3. There is a full stop punctuation mark (gg) at the'end of this line, which nor-
mally signals the end of a passage or chapter. Here, this clearly' ought tobe “=,” the
sign that means “repetition”; in fact the last three words should be repeated (i.e:, the
line should end with [ = A~ = 53, =).

4. As it was in line 1 in chapter 16 (A:13), the character 5 here must be a mistake
for the right side of the character £ ( ;7). If the “sense” of ‘the line does not'affirm
that, the rime scheme certainly does.

5. Chen Guying, following the arguments of Yao Nai (§k ), had read “submit”
here to mean “prepare” (&e7), the word that we find in'the Guodian slips. See his
Laogi thuyiji pingjie [ { 3 ) &% 3% B #F /1] (Hong Kong: Zhonghua shuju, 1987),
p. 296.

6. In the “Collected Sayings, Part I11,” dei stands for fu on p. 212, while on p. 211,
where what is intended is the word bei (“prepare”), the character {ii§ (#es) is written
without the radical ren (ice., ji§): |

7. On the meaning of yu (3&) as “realm” or “the entire, known world,” see note
43 in Laogi A.

3. YE AR (thiemkan), [l 55 ("kagter), 5 4 (*dransien), and % 45 (‘grogdhier).

9. 25 for /A  is a common substitution in the Guodian slips. The Wenwu editors
seem to understand it as a “phonetic loan,” but that may not be necessary. The two
words could be used interchangeably in ancient texts.

. Guodian Chumu ghujian, p. 7, slips 3and 4.

11. See Gao Ming, “Boshu Laoyi jiayiben yu jinben Laogi kanjiao zhaji” [ & ( &
) HLERBSE(EF) BB ALEC), in Wenwu bianji weiyuanhui [
V) %m i & 8 &), ed., Wenwu giliao congkan [ V) & ¥} # F/] (Beijing: Wenwu
Press, 1978), 2: 209—21; see also idem, Boshu Laogi jiaoghu, pp. §4—57.

12. As I pointed out in my 1981 article, “The Philosophy of Lao-tzu Based on the
Ma-wang-tui Texts: Some Preliminary Observations,” Bulletin of the Society for the
Study of Chinese Religions 9 (October 1981): 6o—61.

13. Guodian Chumu Laozi, p. 7, slips 4 and §.

14. Xu Kangsheng [3F $T 4], “Chudu Guodian zhujian Laogi” [#]] 3] ¥8 JE 17
flfi (ZZ-F) ] (paper presented at the international conference on the “Guodian

Laogi,” May 1998), p. 2.
15. Guodian Chumu Laogi, p. 118.




16. The text in copy A is missing at this point, but the general assumption seems
to be that A and B were the same.

17. Xu Kangsheng makes this point in “Chudu Guodian zhujian ZLaoz.” So does
Gao Ming in Bosku Laogi jiaothu, pp. 317-18.

18. Henricks, Lao-tgu Te-tao ching, p. 226. The “I alone” refrain in these lines is
very reminiscent of the Chuci tradition.

19. Guodian Chumu zhujian, p. 7, slips 5-8.

20. The one granting the favor is clearly in the higher position.

21. Note that, in place of the character 5 (ruo, like), the scribe has inserted a
small line after the character BF (rz). Since line 1 is herein being repeated, clearly
the ruo ought to be there. Qiu Xigui suggests that the punctuation mark here—the
same short line () that elsewhere marks the end of a section in a chapter—might
indicate that a character has been omitted (Guodian Chumu thujian, p. 119 n 7). 1
can think of at least two other explanations. The first is that here, as it does in pas-
sage B:1 (chapter 59); this line is used to mark “repetition,” something normally
indicated by “=.” If this is so, the character repeated is B¢ (ru), with the second ru
being a phonetic loan for ruo (). Though ru and ruo were not exact homophones,
the difference in sound:was not very great (ru [BE], was *niuk, and ruo [%] was
*niak). The other possibility is that the scribe, thinking this line would respond
directly to line 3, assumed it would simply say ski wei chongyu (B FHEEE, “Thisis
why I say ‘Favor is really disgrace’”) period. But having marked the end of the line
(__), he then discovered that there were two more characters to write. |

22. Since the author discusses nothing but “favor” when he asks “What do I mean
by chongru?” it is possible to read the phrase chongru to mean only the former—
“ftavor.”

23. See Shima Kunio, Rashi kosez, p. 78.

24. Ibid. In addition, for a good discussion of these variants and the commentaries
on these opening lines, see Gao Ming’s Boshu Laog: jiaothu, pp. 276-78.

25. See Shima Kunio, Rashi kosez, p. 78.

26. Henricks, Lao-tgu: Te-tao ching, pp. 212—13.

27. A. C. Graham, trans., Chuang Tqu: The Inner Chapters (London: George Allen
& Unwin, 1981), p. 224. |

28. Guodian Chumu thujian, pp. 7-8, slips 9—12.

29. The final words in lines 1 and 2 were close to riming (zkong, 41, *tion; and
wang, T_, *mian), as were the final words in lines 3 and 4 (xiao, 2, *siog; and dao,
38, *dog). In later editions, where the word at the end of line 1 is xing (47T, *hiny, to
put into practice), the riming of lines 1 and 2 is clearer to see. It 1s tempting to think
that, in the original form of these lines, lines 1 to 4 were all eight-character lines.
Lines 1 and 2 still are in most later editions, and line 4 could easily be an eight-
character line in the Guodian slips by dropping either the da (K or the yi (&); the
rhythm of the line suggests a reading of “fu da xiao (*siog), bu {uy: wei dao (*dog).”




Line 3 was in fact written as an eight-character line in a number of cases where the
final four words were da er xiao 7hi (K [f1ZE ). (On this point, see Jiang Xichang
[#& % {8), Laogi jiaogu [ — ¥ %) [Taibei: Minglun chubanshe, 1971], p. 270.)

30. The Shuowen jiezi 7hu notes that the guwen character 3 (cki, slow) was read
as 5 (y1, level or even). See Guodian Chumu thujian, p. 119 n 12. In the Wenwu
transcription characters 3 and 4 in this line are shown to be missing. However, the
characters 2 #& appear on “fragment 20” in the appendix, “Fragments of Slips”
(Guodian Chumu zhujian, p. 108), and Li Jiahao (correctly, I think) suggests that this
fragment belongs at the end of slip 10in copy B (Li Jiahao [25 2% {&], “Du Guodian
Chumu thujian yiyi” [RE 3R 5 BN ) 8], Zhongguo thexue [P B E
£2], no. 20 (October 1998): 339—58). Hui ({7, *Aiuad) would be a phonetic loan for
the more common Zei (38, *l1uad).

31. The third character in this line remains unidentified. But Qiu Xigui (Guodian
Chumu ghujian, p. 119'n 15) suggests that it might be a variant writing of X (¢?),
which he believes was a phonetic:loan for % (xi, rarefied), the word used here in
later editions.

32. This reading is unattested elsewhere.

33. Suggested to me by Sarah Allan.

34. Ikeda (“Biji,” n 235) shows that books with similar titles are cited in other
sources; “Fayan” (3 =) (in the ZAuangy), “Yiyan” G& 5 ) (in the Heguangi), and
“Yinyan” (&) (in the Guiguzi). D. C. Lau translates this line: “Hence the Chien
yen has it” (Lao Tyu: Tao Te Ching, p. 102).

35. With the exception of the Fu Yi edition (see Shima Kunio, Roshi kdsei, p. 142).

36. Assuming that the last words in lines 18 and 19 were ming (44) and cheng (F)
as they are in later editions.

37. Guodian Chumu ghujian, p. 8, slip 13.

38. Ibid., p: 119 n 19.

39. Henricks, Lao-tzu Te-tao c&mg, p. 126.

40. Ibid.

41. In later editions of the Laozi, what is now chapter 8 was probably constituted
in the same way. That is, the beginning and end of the chapter are a unified saying,
while the middle part of the chapter constitutes a separate saying, which is only
vaguely connected with the beginning and end. In that case, the common concern is
with things that are “good” (skan, 2). (See Henricks, Lao-t7u Te-tao ching, p. 202.)

42. Guodian Chumu thujian, p. 8, slip 13.

43- Reading {if} as 7huo (Ft)).

44. Reading chu (Glt}, bend or yield) as chu (H, decrease or retreat).

45- As in Mawangdui copy A. Although some might conclude that da cheng at the
start of this line must be a mistake since line 1 already began in that way, I do not see
this as a problem. Line 1 requires line 2 and rimes with it; the same is true with lines
3'and 4. Lines § to 7 form a new, distinct unit, in which the final characters share the




phonetic element cku (H}). However, cheng might have been changed to ying (B
in Mawangdui copy A to clarify the distinction. Note that cheng and ying are seman-
tically and phonetically similar; in archaic Chinese, ckeng was pronounced *dhier),
while ying was pronounced *dier).

46. The final word in line 9(2) in Mawangdui copy A, jiong (R, *kiweng), clearly
rimed with the ding in line 10(3). In lines 8 (x) and ¢ (2), 5& could be read as 7a0 (J2,
hot and dry)-instead of zao (B, activity), and ¢ging (FF) could be read as ging ({5,
cool) instead of jing (FF, tranquil). These are the readings preferred in the Wenwu
transcription. But surely the author was saying something more profound than “heat
conquers cold, and cold conquers heat.” The Wenwu editors also believe that the
author meant re (Z4, hot) when writing ran, but I see no reason for making this
change. Re (*niat) would have rimed neither with cang nor ding, and from the “Taiyi
shengshui” selection in Laozi C, it is clear that cang (7 = {8) and ran were the
words used to mean “cold and hot” in the Guodian slips, whenever or wherever
these slips were written. Later, they were changed to 4an (3£) and re (%), the pair
used in current editions.

47. Guodian Chumu thujian, p. 8, slips'15-18.

48. This way of writing the character $}{ (8a)—>5—is attested in Xia Song,
Guwen sisheng yun (5.1 3b), where his source is a “gu Laozi” (ancient edition of the
Laozz).

49. The character /5, (run) should be changed to 7 (tuo) at the end of this lu{e in
the transcription (Guodian Chumu thujian, p. 118). Tuo was presumably a phonetic
loan for chuo (#%). Thus, lines 1 to 3 rimed: . (*bit), i) (*duat), and 8§ (*truat).

s0. Translated by Wing-tsit Chan, 4 Sourcebook in Chinese Philosophy (Princeton:
Princeton University Press, 1963), p. 86. The “Great Learning” (daxue, X 22),
has been attributed to the grandson of Confucius, Zi Si.

51. In most editions “widespread” is pu (), but it is bo (J&) in Mawangdul copy
B. Of these two, pu (*p‘ag) gives us the better rime with the xia of tianxia (K T,
*hidg); the archaic pronunciation of b0 was *pak.

s2. There is space for about five characters at the end of the slip. Ikeda (“Biji,” n
261) suggests the following reading: B2 0] DL & K[ #8 8k o LLE]; butit could
also have been [ ¥ Z 2R o DL Jtt]. The parallel with line 4 in chapter §7 suggests
that the missing characters were |~ Z #X 413, 55. But, as noted, that would mean the

chapter ended with 'an unanswered question.

Laozi C
" 1. Guodian Chumu 7hujian, p. 9, slips 1—3.

2. In his Guwen sishengyun, Xia Song noted that wu (fi) was written Z in a
guwen edition of the Xiaojing [Z£ #&, Classic of Filial Piety) (Guwen sishengyun,
3.103; 224:456).



-

3. Lines 1 and 4 also rimed (X, *f1uag, and ff§, *m1uag); not so, the final words in
lines 2 and 3—yu (B, *giag) and wei (&, *1u0r).

4 Zhou Fagao’s reconstructions are: §§ *pjwar, 3§ *ngia, K *gwa, Z& *dzjiay;
L *lwan, and 2 *djien (Hangi gujin yinhui [J&& 5 &5 45 & B, A Pronouncing
Dictionary of Chinese Characters] [Hong Kong: Chinese University of Hong Kong,
1973])- Vs

5. Guodian Chumu ghujian, p. 9, slips 4—s5.

6. If we omit, for this purpose, the grammatical er ([fl]) in line 2.

7. Either | Z A F] B or .2 A R B -

8. This is indicated by the grammatical particle ye (11,) at the end of lines §.and 8.
Also, line 8 may have rimed with line §5: bR (*mruad/miuai) and % (*kiar/ km)

9. Guodian Chumu zhujian, p. 9, slips 6—10.

10. In most later editions, the phrase I have translated “dignified and reverent” is
tiandan (1&¥, *dam dam). But for dan, the Guodian slips have the character f#, a
character that, like the Mawangdui characters % and 1§, appears to use long (§E,
*l1un) as the phonetic. It seems unlikely that any of these could have been a pho-
netic loan for dan, which means “poor,” “weak,” or “lacking in flavor.” T suspect
the intended word here is gong (3&, *kiun), which means “reverent.” The Guodian
character, without the “silk” radical, is catalogued in Teng Rensheng, Chuxi jianbo
wengi bian (p. 204), where he identifies it with the character & (gong).

11. The negative fu (3f) must be read here 'as an imperative; the Mawangdui
copies have the correct negative—wu (77]). Note that this could mean that the string
of fu’s in chapter 30 (A:4, lines —7) should also be read as imperatives.

12. My guess is that the three missing characters here were % and 4> 0]

13. The word “fine” (jia, {) is omitted in the Mawangdui copies. See Henricks,
Lao-tyu Te-tao ching, p. 248.

14. Ibid.

15. Guodian Chumu thujian, p. 10, slips 11—14.

16. In the Wenwu transcription, the character [& is understood as a phonetic loan
for gie (), which I would here read as jiang (5, to be about to). For this gram-
matical use of the particle gie, see Pei Xuehai [28 22 iF), Gushu xuzi jishi [(5 & [E
= ££ 8] (Taibei: Guangwen shuju, 1971); p. 655.

17. There, shigu (& #0); here, shiyi G& LL)-

18. In passage A:6, the line ends “yet he cannot do it” (er fu neng wei, ] #5 BE
).

19. Guodian Chumu 7hujian, p. 13, slips 1-8, 10-12.

20. See Guodian Chumu zhupian, p. 125.

21. Shenming (f# B )——which I have translated “the gods above and below”—as
A. C. Graham noted in his work on the Heguanyi (85 7€ ), “is a pair of concepts
which has always resisted English translation” (Graham, “A Neglected Pre-Han
Philosophical Text: Ho-kuan-tyu,” Bulletin of the School of Oriental and African




Studies 52.3 [1989): 515). He went on to note, “In Ho-kuan-tgu they are the active
and passive sides of the unifying intelligence which exceeds a piecemeal acquaintance
with things; as rough equivalents we choose ‘clairvoyant’ and ‘illumined.”” But in
the present selection, skenming, while it surely refers to a pair, must be something
with cosmological standing. So I agree with Xing Wen in reading shenming as shenqt
(¥ %%, the gods above and below, or the gods of heaven and earth). (See Xing Wen,
“Iun Guodian Laogi yu jinben Laogi bu zhu yixi,” pp. 1—4.) Cosmologically speaking,
the pair we might expect in this place is the “sun and the moon,” but I can find no
support for reading shenming in that way. Note that all features of the cosmos, begin-
ning with heaven and earth, are presented as binary oppositions.
22. See Guodian Chumu thujian, p. 126 n 12. The Wenwu editors suggest reading
ji (2, taboo) as ji (T, initial thread); Qiu Xigui feels the correct reading is ji (T,
self), but that seems awkward to'me: “it considers itself.” Note the connection here
with' chapter 14 of the Laogi, where, having described the Dao as something that
cannotbe perceived, the author ends with the words “This s called the initial thread

of the Way” (& 28 18 #C)-
23. A ‘color photograph of the painting can be found in Fu Juyou [{5 28 5] and

Chen Songchang [ 2 ), ed., Mawangdui Hanmu wenwu [ELTHERE &l
(Hunan: Hunan Publishing Co., 1992), p- 35. Curiously, the first article to provide a
photograph of this painting (in black and white) and briefly discuss its contents was
published in 1986, thirteen years after the painting was found at Mawangdui{j Zhou
Shirong [[&] i 4&], “Mawangdui Hanmu zhong de renwu tuxiang ji qi minzu tedian
chutan” [ T Hf i B b @9 A ¥ B & & B RIR 1S B 1) 5K, Wenwu
yanjiucongkan [ ) 1t 5% #% T] 2 (December 1986): 71-77.

24. On this point see my article, “The Three-Bodied Shun and the Completion
of Creation,” Bulletin of the School of Oriental and African Studies59.2 (1996): 268—
95- |

25. Ge Zhaoguang, “Zhongmiao zhi men—Beiji yu Taiyi, Dao, Taiji” [3R 29 Z
Fﬁ jt@ﬁk ) ﬁ: j\(ﬁ]: Zhongguo wenhua [EFI }J['“.’.] 3 (1990): 46—
65.

26. Henricks, Lao-tyu Te-tao ching, p. 106.

27. Cui Renyi, “Jingmen Chumu chutude zhujian Laogz chutan” (58] P9 2 &
+ I KT i B F ) ] £F), Jingmen shehui kexue [ P 4L & F+ 2], no. 5
(1997): 31-35. T

28. Li Xuegin, “Jingmen Guodian Chujian suojian Guanyin yishuo.”

29. In her remarks at the international conference on the “Guodian Laozi,” May
1998. |
30. Zhu Bin:{% #%], “Liji xunzuan™ [#8 2C 3| 3], in the Sibu beiyao (78 ZE fie
BH) edition (repr. Shanghai: Zhonghua shuju, 1927-35; Taibei: Zhonghua shuju,
1966), 9.12a.

31. “Great Music” [da yue, o %5]. in Lu Buwei [& A B, Lushi chungiu [& K




# FK), in the Sibu beiyao edition (repr. Shanghai: Zhonghua shuju; 1927-35; Taibei:
Zhonghua shuju, 1982), 5.3a.

32 Ibid., §.3ab.

33. Guodian Chumu zhujian, p. 13, slips 9, 13, and 14.

34. Following Qiu Xigui (Guodian Chumu hujian, p. 126 n 15) in reading que (%€,
sparrow) as a phonetic loan for xue (Hll, slice off or cut into). It might also be read
as que (F€ , to strike).

35. Liu An [2 %], comp., Huainanzi, in the Sibu beiyao edition (repr. Shanghai:
Zhonghua shuju, 1927—35; Taibei: Zhonghua shuju, 1987), 3.1ab.

36. See Sarah Allan, The Shape of the Turtle: Myth, Art, and Cosmos in Early
China (Albany: SUNY Press, 1991), pp. 74—I11.

37. See, for example, chapter 76 or chapter 43: “The softest, most pliable thing in
the world [i.e., water] runs roughshod over the firmest thing in the world [i.e., rock]”
(Henricks, Lao-tzu Te-tao ching, p. 108).

38. Henricks, Lao-tyu Te-tao ching, p. 132.

39. If the words on slip 9 allude to the myth of Gonggong, the character que (£,
sparrow) might better be read as a phonetic loan for gue (## , to strike): “One who
strikes or severs what is already complete in order to better his life.”

40. One final thought on this matter. We might connect the three slips if we
approach the problem in the following way. As a result of Gonggong’s action, the
sky is no longer “level”; it slants up in the southeast and down in the northwest. The
same is true of the earth—it is no longer “level”; it slants up in the northwest and
down in the southeast. Were one’s goal to make the two level again, one'would have
to “slice off ” that part of the sky that dips down too low (i.e., the portion in the
northwest), “adding it on” to the other end of the sky, then do the same with the
earth, cutting off the part that now sticks up too high (the northwestern part). In
other words, we would translate the words gixia gao yi giang (ELF /& LA5#) not as
“what is below it is high and firm” or “what is below it is high as the result of vio-
lence” but as “to make high the part that is low would require the use of force.” The
author’s point at the end would then be the good Daoist point that both things (heaven
arid earth) are already “balanced,” while not being level, so it is best to leave them
alone. That is, with both things, there is a deficiency at one end but a surplus at the
other. Understood in this way, slip 9 would indeed lead directly into slips 13 and 14,
and the saying as a whole might be related to chapter 77 in the Laogi, which begins
with the words: “The Way of Heaven is like the flexing of a bow. The high it presses
down; the low it raises up. From those with a surplus it takes away; to those without
enough it adds on. Therefore the Way of Heaven is to reduce the excessive and
increase the insufficient” (Henricks, Lao-tu Te-tao ching, p. 180). The problem here
is: Can gao yi giang be read in this way? We will have to see what others make of this
passage before we decide.



Appendix 1. Sima Qian’s “Biography of Laog”

1. Translated from Skiji 63 (repr. Beijing: Zhonghua shuju, 1959), 7:2139—43.
This has been translated into English a number of times. Well known to many readers
is the translation done by Wing-tsit Chan, The Way of Lao Tju, pp. 36—37. For a
more recent version, one with detailed annotation, see Ssu-ma Ch’ien [Sima Qian],
The Grand Scribe’s Records: Volume 7, The Memoirs of Pre-Han China, William H.
Nienhauser, Jr., ed.; Cheng Tsai-fa, Lu Zongli, William H. Nienhauser, Jr., Robert
Reynolds, and Chan Chiu-ming, trans. (Bloomington and Indianapolis: Indiana
University Press, 1994), pp- 21—23.

2. This would have been located in the capital city, now Luoyang. -

3. Elsewhere in the SAgji (in the “Qin benji”), this event is specifically dated to the
eleventh year of Duke Xian—374 B.C. But 374 B.C. is not “one hundred and twenty-
nine years after the death of Confucius,” whose dates—or so we believe—were
s51—479 B.C. This inconsistency is rarely noted. Guo Yi mentions it, noting that it
would appear that Sima Qian is in error and that the biography ought to say “one
hundred and six years after the death of Confucius.” (See Guo Yi, “Cong Guodian
Chujian Laozi kan Laozi qiren qishu,” p. 54).

4. Qin was enfeoffed as a Zhou state during the reign of King Xiao (3£ F, .
909—985 B.C.). In 325 B.C. the Qin ruler, Huiwen (& () started to refer to himself
as “king”; he was the first of the feudal lords to assume this title, which was re-
served for the ruler in Zhou. Qin eliminated the Zhou in 256 B.C.

s. Duan’gan (E¥ ) was the name of a city in Wei (B).

6. Quoting the words of Confucius from Analects 15:40.

7. These words can be found in chapters 37, 45, and §7 in this edition.

8. There is a good review in English of the various problems that have been noted,
in Wing-tsit Chan, The Way of Lao Tyu, pp. 35-83. | |

9. On which see Zhanguoce 24.4a, in the Sibu beiyao edition (Shanghai: Zhonghua
shuju, 1927-35). The passage is translated by J. I. Crump in Chan-kuo Ts'e (San
Francisco: Chinese Materials Center, 1979), p. 433

10. “As for / (ritual), it’s but the thin edge of loyalty and sincerity, and the begin-
ning of disorder” (Henricks, Lao-tyu Te-tao Ching, p. 98).

11. The reference here is to four passages in the Liji (“The Questions of Zeng
Zi,” pp. 7.6b—7a, 7.12b—13a, 7.13b, and 7.14a), where Lao Dan appears to be an
authority on the minutiae of funeral rites and one of Confucius’s teachers. For a
translation of these passages, see James Legge, trans., Ch’u Chai and Winberg Chai,
ed., Li Chi: Book of Rites (New York: New Hyde Park, University Books, 1967), pp-
311—42.

12. Graham translates and comments on this collection in “The Dialogues of
Confucius and Old Tan,” in his Chuang T7u, pp. 126—34.

13. Lau, Lao Tqu: Tao Te Ching, p. 130.

14. A. C. Graham, “The Origins of the Legend of Lao Tan,” in Studies in Chinese



Philosophy and Philosophical Literature (Singapore: Institute of East Asian Philoso-
phies, 1986), pp. 111—24.

15. Graham makes two points worth noting as support for this conclusion. One is
that the Old Dan who knew so much about funeral rites would be more likely to
have served as a “librarian” in the Zhou archives than the Laozi who would write
this kind of book. The other point is that, in chapter 3 of the ZAuangzi, “The Essen-
tials of Nourishing Life,” the disciples of Old Dan are chided by someone of Daoist
bent for weeping and wailing when Old Dan died. One might infer from this that
Old Dan was known as a specialist on funeral rites, and that if anyone should know
how to mourn correctly, it would be Old Dan’s disciples. (For Graham’s translation
of this story, see Chuang Tyu: The Inner Chapters, p. 65.)

16. See Guo Yi, “Cong Guodian Chujian Laogi kan Laozi qiren gishu,” pp. 53—55.

_Appendix 3. Punctuation Marks and Determination of Chapter Divisions

1. In the Guodian slips, “chapter 20” (B:3) begins with this line.

2. Chang can be read as the first character in the next “chapter,” and it is under-
stood that way in the Wenwu transcription (Guodian Chumu 7hujian, p. 111). For
more on this point, see note 12 in Laozi A above.



